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/n/ Voiced alveolar nasal. h 
/naS ah/ a piece of 
advice 

/M/ Voiced dental lateral. h o 
/la ~ _~_ah/ moment 

/r/ Voiced alveolar trill. /riwG yah/ novel 


XII 


/w/ Voiced bilabial semi- /wuda ft PAbinnOn 
vowel. 
/y/ Voiced palatal semi /yawm/ a day 
vowel. 
/i/ High front short /kitd b/ a book 
unrounded vowel. 
// High front long unrounded | /rabi ¢/ 
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/a/ Low central short vowel. jaara Reston 
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Gemination 


Geminated Arabic consonants, i.e. long consonants, are indicated by doubling 


the phonemic symbols. Doubled consonants are longer are more tense than short 


consonants, e.g. /haddatha/ "he told about something". 


Elision 


Elision here refers to the omission of the voiceless glottal stop / ? / and the 
following vowel sound in connected speech. It is indicated by a hyphen (Saleh 


XIV 


XVII). For example, the two words /Nikd h /and/ ? nng s/ are 


transcribed, in connected speech, as / Nik h u-nn_ s/ "marriage of people”. 


Assimilation 


The /I/ sound of the Arabic article / * al/ is assimilated into the initial sound 
of the noun or adjective to which the article is prefixed. This occurs when / ? al/ is 
prefixed to a word beginning with any of the following consonants: /t/, / B/,/ e 
/d/, /t/, /z/, /s/, /8/, /s/, /d/, Mt/, / 9 /, /n/ and /I/ (XVII-XVII). For example, U4! 
"the sun" and _‘Uh!l "the bird" are transcribed as / * Sams/and/ * ttd ir/. 

In connected speech, the final consonant sound /n/ is assimilated into one of 


the following initial sounds: /y/, /w/, /l/, /m/ and /n/. Therefore, a gemination is 


produced at word boundary and it is indicated by a dash (X VII-X VIII). For 


example, the pronoun c* /man/ "who" and the verb lL /ra ? @/ "saw" are 


transcribed in connected speech as /mar-ra f /. The consonant /n/ is replaced by 
/m/ before /b/ whether in the same word or at word boundary, e.g. / 9 amb/ 


"sin" which is originally / © anb/. 
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ABSTRACT 


Figurative language is a common phenomenon in all aspects of communication. 
Figures of speech are used for many purposes such as delivering the meaning in a 
much more beautiful and expressive way. Thus a commonly used trope of figurative 
langauge is chosen for the sake of this study. Metonymy in English is translated into 
two different types of literary devices in Arabic, 1.e., Kinaya and Majaz Morsal. The 
corpus of the study is drawn from selected metonyms in the prophetic tradition in 
Sahih Al- Bukhaari and their translations by Khan (1997). These metonyms are 
manually extracted, analyzed and followed by the evaluation of their translation. In 
fact, a religious text has its own special nature and distinctive style that keep it unique 
in character. This makes the translation of prophetic tradition and its figures of 
speech a tough task for translators. Thus, the present study investigates to what extent 
the translator manages to deliver the intended meaning without sacrificing the beauty 


of the figure of speech used in its source language. 
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CHAPTER ONE 


INTRODUCTION AND RESEARCH METHODOLOGY 


1.1 Introduction 

In Islam, the Qur’an is the first religious source which Muslims consider the 
verbatim word of Allah and the final divine revelation, the Sunnah (as recorded in 
the Hadiths of the Prophet Muhammad) is deemed one of the essential sources of 
Islamic teachings and values. In this regard, Fauzan and Othman (2006: 1704) 
assure that "A/-Quran is the primary source and Al-Hadith [or the sayings of the 
prophet] is its close supplementary, and thus Muslims treated both texts as their 
primary sources". Taqi (2009: 60) assures that the pious Sunnah is closely related 
to the Holy Quran: "the sayings of Prophets about religion and Shari'ah are derived 
from the Quran". The Islamic religion is not to be perfected without the Sunnah (as 
recorded in the hadiths of the prophret Muhammed peace be upon him). In the 


Holy Quran there are verses like: 

ME gad yh aSbad Osha Sl | gaabal’s SUS 51 | gil SLAM | gaidlg” (1. + co paul) 
"Wa * qgimu-ssaldta Wa ? @tu-zzakdta Wa * ticu-rrastila Leallakum Tur h 
amin" 


and "So establish regular Prayer and give regular Charity; and obey the Messenger; 


that ye may receive mercy”. (Picktall, 2, 110.) 


+ 


The verse that says" 48 8 yexlly all | pail 5"(1. 471 «3 all) 


"Wa * temmu-l ajja wa-lcumrata Lill Gh" 


Translated as:"Perform the pilgrimage and the visit (to Makka) for Allah". 


(Picktall, 2, 196) 


The Sunnah is legal customs and practice of the prophet Mohamed peace be 


upon him. Allah said in the Holy Quran: 
() £6 Gaall) “agall Jj be Gall aail Sa) sha) Lah" 


"Wa * nzalnd * ilayka- 9 © ikra Litubayina Li-nnasi MG Nuzzila 2 ilayhim" 


“And we have revealed unto thee (Muhammed) the Rememberence that thou 
mayst explain to mankind that which hath been revealed for them “(Pickthall, 16, 


44), 


The Sunnah tells about the manner of life a Muslim should lead. We know 
from the Sunnah many things as well as details not mentioned verbally in the 
Quran. For instance we know from the Sunnah the pillars of a prayer, what 


invalidates our prayer, how to pay money for Zakah (alms giving), and how to 


perform Hajj and Omra. We also know that the prayer of 9 whur (the Muslim 


+ 


Noon prayer) consists of four Rakaas (prayer units), etc. All these questions would 


be answered through the Sunnah. 


Therefore, the Sunnah is an interpretation for the Holy Quran and it cannot be 
absolutely ignored in the Islamic religion. For instance, in the saying of Migdam 


bin Ma'dikarib Al-Kindi who narrated that: 


Pf Nes A Alby ha shag Aas A poh A aig a aaa oa a Se 
48 Lite g Los olillaiasl Ja Cys 4d Lite g Le ay je al GUS aSins 5 Lin J sis ite (ys Cyt Gas 


Mail a ya Le Tie abs y Agle atl clue tl J gas) aya Le Gly Vi olie ye al ym (ye 


"can Miqddm bin macdyakreb 2 lkindiy 2 nna Rasila-llahi Salla-llahu ¢alayhi 
wa Sallama Qal: Yiisiku-rrajulu Muttaki 2 an * 14% rikatihi Yu ® addi ®u Bi 

h adi®i-min © adj fF yagilu Baynana wa Baynakum Kitdbu-lladh Ma 
Wajadna F thi Min h aidlin * is’ *ta © lalndhu Wa M4 Wajadna F thi Min 

h arémin © arramnéhu * léwa ® innaMé ® arrama Rasilu-lléhi Salla- 
lldhu ¢alayhi wa Sallama Mi ® lu Ma h arrama * lldh" 

The Messenger of Allah said:"Soon there will come a time that a man will be 


reclining on his pillow, and when one of my Hadiths is narrated he will say: 'The 


Book of Allah is (sufficient) between us and you. Whatever it states is permissible, 


+ 


we will take as permissible and whatever it states is forbidden, we will take as 
forbidden.’ Verily, whatever the Messenger of Allah has forbidden is like that 


which Allah has forbidden “. (Sahih Al-Bukhary, Hadith No. 1412) 


A well-informed interpretation of such religious texts like the Quran and the 
Sunnah is fundamental both to the faith of millions of Muslims throughout the 
world and to the understanding of the non-Islamic people of their religion. Fauzan 
and Othman (2006: 1707) assure that correctly: "Non-Arabic speaking Muslims 
need translation with the texts for easier understanding of the Arabic texts". In 
translating Hadith and religious texts in general, Denis Johnson-Davies (1983) 
says: "accuracy must have ascendancy over every other consideration". He also 
avers that translating Hadith for him has been a "challenge" (83). His criteria "in 
translating a religious text, as for instance hadith, one is continually conscious for 
being accurate over any other consideration (92). These texts will be read in a 


devotional frame of mind. 


Since the need for translation and translators has increased in our time, it is the 
responsibility of Arab translators to convey the message of Islam. Either those 
translators could convey the divine revelation and the prophetic guidance honestly 
to the target language or they may misinterpret these texts and tarnish the image of 


Islam. 


N 


Not all of those who are with bilingual language proficiency could make a 
good translation of a text. They probably are able to express what they want to say 
in two languages but they may not be able to convey the meaning of some text to 
the other language perfectly, let alone a religious complicated sacred text which is 
full of figures of speech and which is not easy even for many people whose mother 
tongue is Arabic. Hence, dealing with a religious text like The Holy Quran or the 
Sunnah is both challenging and awesome. It would be so daring task to deal 
linguistically with an original and authentic Arabic text using borrowed tools from 
English language. Waiet (2008) assures that an authentic meaning conveyed is that 
of divine words, in the Quran, and the meanings of the speech of the Prophet as the 
person who has got a sharper tongue than any one else. Thus, the translator of such 
religious texts should have a perfect command of the target language (TL) and the 
source language (SL) not to underestimate the words of Allah and his messenger. It 
is noticeable that many of those who translate the religious texts have no sufficient 
command of the target text which results in conveying the noble sense and the high 
style of the sacred text in a less eloquent style of language. Just like a handsome 


man dressed in rags (Waiet, 2008 


+ 


1.2 Purpose of the study 


The purpose of the present study is to show how to translate metonymy in 
the Hadiths of the Prophet Mohammed (peace be upon him) and whether an 
utterance, considered metonymy, is to be translated semantically or pragmatically. 
Hence, the study highlights the boundary between what counts as semantics and 
what counts as pragmatics and that is a matter of open debate among linguists. 
Both pragmatics and semantics deal with meaning. So, there is an intuitive sense in 
which the two fields are closely related. To be more precise, the study examines 
how to interpret an utterance in a social context. It deals with translating 
Metonymy which according to the Cambridge Oxford Dictionary is "the act of 
referring to something using a word that describes one of the qualities or features. 
The Merriam Webster Dictionary (Online) defines it as "a figure of speech 
consisting of the use of the name of one thing for that of another of which it is 
associated such as 'crown' in 'lands belonging to the crown". Also, according to the 
Oxford English Dictionary (The Compact Edition), it is "a figure of speech which 
consists in substituting for the name of a thing the name of an attribute of it or of 
something closely related” (OED, 1784). Hence, it is a figure of speech or in 
which one word or phrase is substituted for another. Metonymy is also a rhetorical 


strategy of describing something directly by referring to things around it. 
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1.3 Context of the problem 


1-What are the problems that face the non-Arab target reader to get the meaning 
of the euphemistic expressions in prophetic tradition, which are obvious to 


native speakers of Arabic? 


2-What are the problems that may face the translator of such euphemistic 


expressions in prophetic traditions? 


The above two questions are considered two sides of the same coin to make the 


target reader get the intended meaning. 


A non-Arab target reader - who does not master all the intricacies of the Arabic 
language, and who may face some difficulties in understanding things that may be 
obvious to the native Arabic speakers —should get the intended meaning through 
translation. The study supposes that a translator of such euphemistic expressions in 
prophetic traditions will face many problems in the process of translation, in 


addition to the losses that occur in translating the euphemistic meaning. 


Hence, the process of translating such euphemistic expressions, which 
contain figures of speech like metonymy, is considered a tough task. First of all, 
the translator should know how to overcome the cultural and linguistic boundaries 


between the two languages. In addition, the translator should read and get the 
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meaning of the source text well. In other words s/he should try to understand the 
feelings and thoughts of the speaker. Both Enani (2000: p.49) and Lufkin (1969: 
p.3) point out that a good translator should be perfect at both the source language 
and the target one. Aneas (2004: p.133) further emphasizes that the translator 
should master both languages whether oral or written.The translator should be a 
creator who could master the two languages and could regenerate the source text 
while maintaining the sense and style of the original text as possible as s/he can. 
Finally, because of having mistaken in translating some euphemistic expressions 
owing in part to the failure to grasp the figurative aspects, the translator should be 
a hard working researcher as the translation of literature depends basically on 
literature. Tilak Maharashtra (2016) defines a figure of speech as "a departure from 
the ordinary form of expression, or the ordinary course of ideas in order to produce 
a greater effect" (p. 94). There is no doubt that figures of speech contribute to 
making the text more beautiful. They are like jewelleries which decorate a piece of 
language.They already give the reader a deep feeling of satisfaction. However, 


they make the translator's job more difficult. 


Other main difficulty of translating euphemistic expressions in prophetic 
tradition lies in the cultural differences. Therefore, Snell-Hornby (1995) states that 


"since different languages conceptualize and create symbols in varying ways, and 
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therefore, the sense of the metaphor is frequently culture specific" (p.56). Waiet 
(2008) assures that there is also an apparent obvious reason that leads to the 
difficulty of rendering Hadith which is the lack of English equivalences. He 
contends that there are some terms in Arabic have not equivalences in English. For 
example, the term "s\S 5" “Zakéh” is usually translated as “charity” or “alms giving” 


which means "48." “Sadagah”. There are also some terms in Arabic such as 


"apa" “Ma h yam’ which needs to be translated into and interpreted in more than 


one word, because there is no such single word in English that could indicate the 


Arabic term "ao" “Ma h am” which refers to the male who escorts a related 


female who should be his sister, mother or wife in her day to day errands. 


The Islamic religious texts - like The Quran and the Sunnah — employ many 
stylistic, linguistic and rhetorical features that result in an effective and sublime 
style. This use of linguistic and rhetorical features challenges translators of (The 
Quran and the Sunnah), especially when translating such literary devices 
metaphor, assonance, epithet, irony, repetition, polysemy, metonymy, simile, 
synonymy and homonymy. Sometimes, literary translation of these literary devices 


does not convey the intended meaning. 


There is an important Quranic verse: 


Byes) “Upales La gh ones Ge Lys 5 eSxl day SI Udy Le gl ose hl 5) Cas gy | sli" 


(4 aly Ak array 


a ugtuli Yisuf be aw-itra hahu ° rdan Yaxlu Lakum Wajhu ? bikum Wa Tak 


tind Mim-bacdihi Qawaman Sali h nn 


“Kill Joseph, or cast him forth into some land, that your father’s face may be 
free for you and thereafter you may be a righteous people”. (Arberry’s translation) 


(Surah Yusuf) (12:9). 


Arberry’s literal translation of the metaphorical expression is completely out 
of context. Therefore, the recipient may not comprehend the literal translation 
(your father’s face may be free for you).The metaphorical expression in the above 
verse means that the attention and care of the prophet Jacob will be passed on to 


his sons after kiling Joseph, who received more care from his father. 


However, Muhammed Marmaduke Pickthall renders the same verse in a 


different way. He translates it as: 


“(one said): kill Joseph or cast him to (some) other land, so that your father’s 
favour may be all for you, and (that) ye may afterward be righteous folk” 


(Pickthall, 1996, p.236). 


Pickthall could grasp the intended meaning of the verse especially the 
meaning of the figurative part "aul 4=»5 aS! Jas". He then explains it in his 
translation in order to make the translated English text get closer to the original 
authentic Arabic text (the Quran) and be comprehensible. Hence, to address the 
problem of translating a metaphor in the Quran, the appropriate way is to explain 
or paraphrase the translation tomake it more comprehensive for the target 


audience. 


The same case is applied when we translate metonymy in Hadiths; for 


example: The prophet (peace be upon him) said: 
(v 6g MALI cae)" aS) Cas5 at) aSlea aSl 53 Sil 93)" 
"2 ixwdnukum Xawalukum Jacalahumu-lladhu Ta h tg? yd fkum" 


“Your slaves are your brothers and Allah put them under your hands” (Sahih Al 


Bukhary, ( Hadith No. 30). 


The literal translation “under your hands” is completely out of context and 
the audience could not comprehend it. Therefore, it should be paraphrased and 
explained rather than translated literally. The more comprehensive translation is 
“under your command”, as (Muhsin Khan: 1997) renders it, or as "under your 


thumb" as it is translated by the researcher. 
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1.4 Research Objectives and Questions 


The study aims at probing how to translate metonymy in the Hadith of the 
prophet Muhammad (peace be upon him) with special emphasis on semantic and 


pragmatic meaning. 


Thus, in line with the aforementioned, the research questions that guide the 


present study can be stated as follows: 


1- How to translate metonymy in the Hadith of the prophet Muhammad (peace 
upon him) regarding semantic, pragmatic, and contextual levels? 

2- What are the reasons that make us use metonymy to express some meaning 
in Arabic? 

3- What are the reasons that make a word (an expression) taboo? 

4- What makes words taboo in some contexts and proper in other contexts? 

5- How can a translator of prophetic tradition deal with a euphemistic metonym 
to make the non-Arabic target reader get the intended meaning? 

For the sake of answering the previous questions throughout this study, the 

researcher is not satisfied only with mentioning the metonymic expression, but 

prefers to mention the entire hadith to enroll the target reader in the mode of the 


hadith and let him/her make use of the teachings of Sunnah. The study is 
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targeted at quoting the hadith itself. Thus, the study makes the metonymic 


expression in the Hadith as an entrance to achieve this purpose. 


1.5 Research significance 


The Sunnah (as recorded in the Hadiths of the Prophet Muhammad (peace 
be upon him)), like the Quran, is unique since its contents are not confined to a 
particular topic or style; it contains the foundation for an entire system of life 
covering a wide range of issues presented cohesively. The rationale behind this 
study lies in that a great book of Sunnah like Sahih Al-Bukhary did not receive the 
attention it deserves from modern linguists. Abu Hatab (2003: p.44) states that 
*most studies about the Quran are in Arabic and English linguistic studies of 
Quran are rare and more work is needed” and we may find the same problem in 


Sunnah. 


The holy Quran and the Sunnah are full of scientific realities and moral 
guidances, written in a wonderful dandyism that is full of excessive refinement, 
which are the pressing need of man and society. Hence, much more linguistic and 
scientific studies in Quran and Sunnah are needed in favor of humanity's 


happiness. 
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In addition, figures of speech in the Hadith of the prophet Mohammed 
(peace be upon him) have been rarely an object of linguistic study. A study like 
this could provide the society with a deeper appreciation of its aesthetic and 
creative value in enhancing communication. It is hoped that this work will be a 
considerable contribution in presenting the difference between the literal and 
pragmatic meaning, and which one of them is better used in order to make the 


reader, or the audience, get the meaning which the speaker intends. 


1.6 Literature review 


Tawfiq (2003) does a research on figurative language in the Quran. In his 
study he discusses the problems which face the translators of the meanings of the 
Quran, especially when translating the figures of speech. He compares four 


translations of Quran, namely Arberry, Dawood, Ghali, And Yusuf Ali. 


El-Zeiny (2005) clarifies the problems of translating euphemism in the 
prophetic tradition, especially when the target reader is a member of non-arab 
society, in prophetic tradition in Sahih Al Bukhary renderd by Khan. She discusses 
the problems of translating euphemistic expressions in prophetic tradition and 


suggested solutions of them. 
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Abdullah (2008) tackles euphemism and dysphemism in the Holy Quran. He 
discusses the problems of translating euphemism and dysphemism in three 


translations of the meanings of the Quran, namely Ali, Ghali, and Picktall. 


Haugh (2002) states the fact that explicit and implicit meanings intuitively overlap, 
and thus do not provide a suitable basis for distinguishing implicature from other 
types of pragmatic phenomena. He affirms that implicature constitutes something 


else inferred by the addressee that is not literally said by the speaker. 


Several recent studies have explored metonymy in the light of the Relevance 
theory. Barbara Rebollar (2014) analyses metonymies from a relevance theoretic 
perspective. She argues that metonymies are used as reference tools to refer to 
individuals or objects lying outside their linguistically-specified denotation. She 
also outlines how the intended referent might be identified by the property the 


speaker singles out for the hearer to focus on. 


Amira D. Kashgary (2008) argues that if equivalence is the essence of 
translation, non-equivalence constitutes an equally legitimate concept in the 
translation process. Ghazala (2004) says that non-equivalence in translation is 
discussed and substantiated by evidence and examples in the process of translating 
from Arabic into English. Baker (1992) affirms that the Arabic and English 
language belong to two different cultures and hence, provide good evidence for the 
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possibility of translating what is sometimes referred to as “untranslatable” due to 
non-equivalence or lack of equivalence. For example, Arabic is rich in cultural 
specific terms and concepts that have no equivalents in English. Yet, these terms 
can be translated to English using one of the strategies suggested for translating 
non-equivalence to convey their conceptual and cultural meanings to the English 
speaking readers. There are many studies that pay attention to euphemism, which 
is included in our study. Warren’s (1992) study of euphemisms in English 
investigates the semantic innovations including particularization, implications, 


metaphors, overstatement, metonymies and reversals. 


In Arabic, Hejazi (1986) deals with "Kinaya", metonymy in prophetic tradition 
in Sahih Al-Bukhary. He discusses the different functions of metonymy in Arabic. 
Hejazi maintains that the main function of metonymy in Arabic is to express the 
undesirable and inappropriate words or expressions in a delicate euphemistic way. 
Metonymy is the most suitable figure of speech which might be used to avoid 
referring in a direct way to sexual relationship. There are other studies in Arabic; 
they are the study done by Yusuf Abulqdous (1998) on the metonymy in the 
Arabic language in Qatar, the study done by Abd Al-Qaher Al-Jurgany (2001) on 
the secrets of figurative language in Egypt, and finally, Ahmed Hendawy (1994) 


who investigated “Metonymy in the Arabic language for Ibn Manzour’. Hence, 
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this study comes to fill in a gap in linguistic research of translating metonymy in 


the Hadith of the prophet Mohammed (peace be upon him). 
1.7 Methods of the research: 


This study draws its corpus from the metonyms in prophetic Hadiths in 
Sahih-Al Bukhary and its translation by Khan (1997) that is considered the most 
reliable source of authentic Hadith of the prophet Muhammed peace be upon 
him.The corpus of the study is divided into two parts. The first part of the corpus 
of the study is about the meyonyms for taboos which contain 24 expressions that 
indicate to the sexual relationship between a man and a woman which are included 
in 21 Hadiths in Sahih Al-Bukhary, in addition to 2 metonymic expressions 
referring to excretion affairs mentioned in | Hadith in Sahih Al-Bukhary. The 
second part of the corpus of the study includes 7 Hadiths that deal with metonyms 
in Sahih Al-Bukhary for untabooed topics extracted manually, and classified in 
terms of their types in Arabic language: Kinaya or Majaz Morsal "=« jls« 3) 4uS" 

since the word "Metonymy" is used to express both "Kinaya" and "Majaz 
Morsal" in Arabic. The study explains what is meant by "Kinaya" and "Majaz 
Morsal". In Arabic, "Kinaya" is almost Metonymy and is used for the same 
purposes of using metonymy in English. However, "Majaz Morsal" is classified 


into ten types illustrated throughout the study. 
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The linguistic analysis is provided in order to enable the reader to understand 
the cultural background of the Hadiths in this era. The analysis is based mainly on 
the commentary of Ibn Hajar Al-Asqalany. Since there are many expressions need 
to be interpreted first in Arabic language then be translated to English language. 
The linguistic analysis depends on Arabic monolingual dictionaries such as Ibn 
Manzuur's Lissan Al-‘Arab (The Arab Tongue). The expressions considered 
metonyms in Hadiths are analysed under its translation. The English translation of 
the metonymic expression in the Hadith is evaluated. Therefore, the aim of the 
study is to identify to what extent the translator succeeds to convey the intended 
meaning maintaining the beauty and high figurative style of the original text as 
much as possible. If the translator fails to reproduce these metonyms correctly, a 


suggested translation is provided. 


1.8 Methodology of the study: 

The following procedures are followed in the analysis of the data under 
investigation: 

1-Classifying the corpus in two sets: the metonyms for taboos related to sexual 
relations and excretion affairs, the metonyms for untaboo topics classified in 


Kinaya and Majaz Morsal. 


arya jlae 5 AUS 


17 


+ 


2-Identifying the semantic meaning as well as the pragmatic meaning of each 
utterance considered metonymy. 

3- Identifying the type of metonymy in the Arabic language affecting the 
interpretation of the Hadith whether it is Kinaya or Majaz Morsal. 
4-Classifying the selected hadiths: sex, excretion affairs, and Hadiths with Kinaya 
and Majaz Morsal. 

5-Mohammed Mohsen Khan's translations of such hadiths into English are 
shown. The hadith is presented and it shows where a euphemistic metonym 
occurs 

6-Identify the strategies and methods adopted in translating metonyms included 
in the Hadith at hand whether it is foriegnization or domestication. 
7-Investigating the problems of translating euphemistic and taboo 

expressions into English in selective hadiths of the prophet Mohammed — 
peace be upon him- contained in Sahih Al-Bukhary by Khan (1997). 

8-Figuring out which translation conveys the meaning and the good style of 
the hadith, represented in the euphemistic expression, honestly and 

accurately and which translation ignores and sacrifices euphemism for the 

sake of the intended meaning of the hadith. 

9-The main aim of the researcher in this study is not only to show the 


metonymic utterance but also she does her best to show the largest amount 
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of prophetic tradition including what is said ,done, or reported by the 
prophet Muhammed, peace be upon him. 

Finally, all the research endeavours are dedicated to clarify the meaning of the 
metonymic expression in the Hadith trying to combine the intended meaning and 
the euphemistic meaning in the most beautiful, effective and expressive term in 
order to get near to the speech of the person who has been sent with Jawami' Al- 
Kalim (1.e., the shortest expression carrying the widest meanings) and who is 
characterized in the Holy Quraan, in the Surah of THE STAR as “He does not 
speak of his own desire. It is (his speech) nothing save an inspiration that is 
inspired” (rendered by the researcher) 

tts WO sell ce Ghai Le 5" 
"Wama Yantiqu cani-lhaw4a ? in Huwa °* Ila Wa © yu-yil h qv 


1.9 Design and organization of the study: 


This study consists of an introduction (chapter one), other two chapters and a 
conclusion. Chapter one which is the introduction and research methodology, 
underlines the topic of this study as well as the methodological issues such as the 
significance and rationale of the study, its purpose, method, procedures and 


organization. 
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The second chapter is a theoretical frame work which is about translation, 
translating religious texts, the translator's tough task and how to translate figurative 
aspects especially metonymy. This chapter also presents the two strategies of 
translation, foreignization and domestication, which translators may use while 
translating metonyms. It also includes some points to identify the meaning and 
functions of cognitive linguistics, semantics, pragmatics, and sociolinguistics and 
their effective role in translating metonymy in addition to the Relavance theory in 
which it has been proved that some of the figures of speech like metonymy are an 


application of the relevance theory and its implicature dynamics. 


Then; there is the third chapter which tackles metonymy, euphemism, taboos and 


euphemistic metonyms in Arabic and English. 


The fourth and last chapter, metonymy in selected texts in the Hadith of the 
prophet Muhammed peace be upon him, is solely dedicated to analyzing and 
evaluating the data collected from prophetic tradition using the procedures 
mentioned in the research methodology and the strategies metioned in the second 
chapter, foreignization and domestication. The researcher intentionally mentions 
not only the metonymic utterance but also the whole text of the Hadith in order to 


involve the reader through the morality and spirituality of the honorable Sunnah. It 
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also represents suggested translations when the translation at hand fails to 


reproduce the original metonymy. 


Finally, the conclusion sums up the results and findings of the study 


CHAPTER TWO 


THEORETICAL FRAMEWORK 


This chapter discusses the problems of translating religious texts, the 
translator's tough task and how to translate figurative aspects especially 
metonymy. The chapter includes some points to identify the meaning and 
functions of cognitive linguistics, semantics, pragmatics, and sociolinguistics 
and their effective role in translating metonymy. It also presents the two main 
translation strategies which represent the basic theoretical background for the 
present study: domestication and foriegnization. To choose a much more proper 
translation strategy the following points are presented: 


2.1 Definitions of Domestication and Foreignization: 


Domestication and foreignization are presented as the only two methods of 
translating any text by Schleiermarcher (1813). On the other hand, Venuti 


argues that: "Either the translator leaves the author in peace, as much as 
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possible, and moves the reader towards him; or he leaves the reader in peace, as 
much as possible, and moves the author towards him" (Venuti, 1995, 19). The 
former stands for 'foreignization' and the latter stands for 'domestication'. Thus, 
foreignization gets nearer to the author of the original text while domestication 
gets closer to the reader of the target text. Foreignization is the best translation 
strategy in Schleiermarcher's opinion (Qtd., in Baker, 1998, 242). 

Venuti (1995) maintains that domestication is "an ethnocentric reduction of 
the foreign text to target-language cultural values, bringing the author back 
home" (20). Therefore, he means that the domesticating method is a target- 
culture oriented translation of the original text which aims at conveying the 
unusual expressions of the source culture to some familiar ones for the target 
readers. On the other hand, the foreignizing approach is "an ethno-deviant 
pressure on those (cultural) values to register the linguistic and cultural 
difference of the foreign text, sending the reader abroad" (20). In other words, 
the foreignizing approach is a source culture oriented translation of the original 
text which is designed to transfer unusual expressions, values and culture of the 
source language into the target language. 

It is believed that domestication and foreignization are used to show to 
what extent the source text is conveyed to the target culture. Yang (2010) 


clarifies that domestication and foreignization are concerned with the two 


22 


cultures, the former refers to replacing the source culture with the target culture 
and the latter is related to preserving the differences of the source culture. Only 
when there are differences in both linguistic presentation and cultural 
connotation, domestication and foreignization exist. (Yang, 2010, p. 77) 
Shuttleworth and Cowie (1997) attempted another definition of 
domestication and foreignization. To them, domestication is " the translation 
strategy in which a transparent fluent style is adopted in order to minimize the 
strangeness of the foreign text for TL readers” (p.59). They also maintained that 
foreignization is "the type of translation in which a TT is produced which 
deliberately breaks target conventions by attaining something of the foreignness 


of the original" (p.59). 


2.2 The nature of the two strategies of translation (domestication 


and foreignization): 

Domestication and foreignization are the two main strategies of 
translation used for conveying linguistic and cultural contents. The two 
strategies are really inseparable. Zeng states that, “Absolute foreignization and 
domestication did not exist" (2012, p.26). He indicates that foreignization 


resides in domestication and also domestication includes foreignization. It is 
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really a tough task for the translator to choose between the two strategies of 

translation. Schaffner and Adab (1995) state that: 
"The problem for the translator is how to comply with cultural norms, 
i.e. to decide which norms take priority, whether the cultural norms of 
the SL community as reflected in genre conventions, the cultural 
norms of the TL community, or perhaps a combination of the two, a 
compromise between two or more cultures. The choice of a cultural 
strategy may result in source culture bound translation, target-culture 
bound or in a hybrid." (p.329) 


2.2.1 The nature of foreignization: 


In foreignization the TL readers are drawn closer to the source culture 
and values letting the limitations and conventions of the TL be broken by such a 
translation strategy. Therefore, a cultural exchange is possible and available. 
For Zeng (2012), a text translated in foreignization strategy should reflect: 
"The style of exotic ethnic identity and language feature, so that the 
readers can feel the emotions and cultures of different nations, and the 
ethnic differences in cultural and linguistic translation. It is good for 


enriching language translation expression and exchanging cultures." 


(p.25) 
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However, there is still a problem in foreignization strategy which is that the 
target reader may be astonished by the unfamiliar alien terms of the SL. Venuti 
views that the foreinization strategy is highly desirable because the world's need 
for cultural exchange. It doesn't matter to find a strange word of the SL because 
this strange word helps in the prevailing of cultures all over the world. 

Foreignization can be described “in terms of 'non-fluent' and 
'intransparent”’ because it reflects the differences of cultures and languages 
(Zeng, 2012, p.25). Venuti (1995) sums foreignization strategy up as it can use 
"a discursive strategy that deviates from the prevailing hierarchy of domestic 
discourse... but also by choosing to translate a text that challenges the 
contemporary canon of foreign literature in the target language" (p.149) 


2.2.2 The nature of domestication: 


Nida argues that the domesticating method is "an easy and natural style in 
translating, despite the extreme difficulty of producing it... nevertheless, 
essential to producing in the ultimate receptor a response similar to that of the 
original receptor" (p.163). Thus, the translator gets near to the TL as he renders 
the alien terms related to the SL values and cultures in a more familiar ones for 
the TL readers. Therefore, the TL readers are able to understand the target text 


and avoid cultural conflict (p.26). In order to avoid cultural conflict, 
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Kemppanen, Janis and Belikova (2012) argue that "very often- and probably as 
recommended-figurative idioms are translated by using a domesticating 
strategy" (p.135). This strategy is so clear in a lot of idiomatic phrases all over 
the world. A certain idiom in a certain language is conveyed to the TL in a 
domestication translation strategy. That is because this strategy enables the 
translator to replace the alien terms of the SL by familiar ones for the target 
reader. For example, note the Arabic idiomatic proverb: 
"bee Cail allt lgad le 5 pill 54S" 

ae ikff-lgidra 2 14 Fummha Titla¢ 2 ilbint-lummaha" 

whose equivalent in English could be: “Like father, like son”. The 
domesticating method is preferred here to the literal, rather meaningless 
translation which could be: “Turn the pot over its top, the daughter will 
resemble her mother’. This example proves that domestication in Venuti’s 
words "seems less of an exchange of information than an appropriate of a 
foreign text for domestic purposes" (1995, p.26). Thus, the domestication 


approach can be described as 'fluent' and ‘transparent’. 


26 


2.3 Why the Foreignizing method? 


El-Zeiny (1994, pp.:325-26) has managed to collect a set of elements which 
show the importance of adopting the foreignization method when translating 
religious texts like Hadith. Foreignization is recommended to: 

1 — avoid any modifications that translators may add because of their negative 
attitudes towards Hadith. 

2 - The translator sometimes renders the image of the SL by providing its 
equivalent in the TL and this is a risk because the produced image may be less 
effective or inaccurate. 

3 - Figurative language can be culture bound and there are cultural differences 
between the two languages. Thus, it is difficult to find its equivalent in the TL. 
4 - The translated text (English) should have the impact and features of the SL 
(Arabic).Thus, if it is translated into another language (e.g. French), the new 
translation should not be away from the original text (Arabic) in order not to be 
alien and far away from reality. 

The researcher is convinced with Elzeiny's point of view and preferred the 
foreignization method when rendering the figurative language in the prophetic 
speeches in order to introduce the taste of the original culture to the target 


language readers especially when the target reader is non-Arab Muslim. 
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2.4 The concrete difference between the two strategies: 


The aforemetioned examples sum up the difference between the two 
strategies in that: 
If the translator succeeds in conveying the intended meaning and the 
euphemistic figurative image to the target language, the strategy used is 
foreignization. However, when the translator manages to reflect the intended 
meaning by using literal equivalent translation of the image but he fails to 
convey the figurative image to the target language, then the strategy used is 
foreignization. In other words, when the translator adopts the foreignizing 
method, he could maintain both the literal meaning and figurative image 


(euphemistic meaning). 


2.5 The importance of Translation evaluation: 

Newmark (1988a) argues that translation criticism is considered as "the 
link between translation theory and its practice"(p.184). Translation criticism is 
important as it: 

1. Improves the author's competence. 
2. Expands one's knowledge and understand of the SL and the TL. 


3. Helps to sort out one's ideas about translation. 
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Newmark (1988a) has succeeded in mentioning the criteria upon which the 
translation criticism depends. Translation criticism should cover the following 
topics: 

1) A brief analysis of the SL text stressing its intention and functional aspect. 

2) The translator's interpretation of the SL text's purpose and method as well as 
the translator's likely leadership. 

3) A selective but representative comparison of the translation with the original. 
4) An evaluation of translation in the translator's and in the critic's terms. 

5) Where appropriate, an assessment of the likely place of the translation in the 
TL culture or discipline (Newmark, 1988a, p.186). 

After that Newmark (1988a, pp. 187-189) clarifies the steps of analyzing the 
original text in the SL as the following: 

1. Evaluating the quality of the language in order to determine the translator's 
degree of license, that is to say, the translator's deviation from the SL. 

2. Deciding whether the translator has misinterpreted the author by omitting 
certain sections of the text or by adding some details. 

3. Pointing out how the translator has solved some particular problems of the 
SL such as metaphor, cultural words, proper names, level of language, and etc. 
4. Assessing the referential and pragmatic accuracy of the translation by the 


translator's standards. 
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5. Assessing the work's potential importance within the TL culture and 
considering the semantic problems. 

The main aim of translation is to preserve meaning across two languages. 
This notion is known as equivalence. House's model (1997) is chiefly based on 
preserving meaning across the two languages involved and that meaning has 


three aspects: a semantic, a pragmatic, and a textual aspect. 


2.6 Translation and cognitive linguistics: 


House (1977: 29) defines translation as the "replacement of a text in the 
source language by a semantically and pragmatically equivalent text in the 
target language". Cognitive linguistics - including semantics, pragmatics and 
sociolinguistics — is considered the main basis for translation and for the present 
study. It is really difficult to pass over their effective role in the interpretation 
and translation of a text. Wilss (1977) manages to offer three questions that the 
translator must take into consideration when translating any given text. Each 
one of these three questions could be considered as a definition of the three 
branches of cognitive linguistics mentioned above. They are as the following: 

1- What is the original speaker's intention? 


2- What is the thematic content of his message? 
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3- What reaction is expected on the part of the hearer? 

The first question refers to pragmatics while the second question indicates 
semantics. However, the third question is an allusion to sociolinguistics. 

2.6.1 Semantic and pragmatic aspects: 


Yule (1985: 91) draws a good comparison between semantics and pragmatics 
saying that semantics "deals with the description of word - and sentence - 
meaning"; whereas pragmatics deals with "the characterization of speaker- 
meaning”. Hatim and Mason (1990: 59) emphasize that pragmatics means "the 
study of language in operation or context”. In other words, if there is no context 
to deal with it is semantics, and when context is brought into consideration, we 
are doing pragmatics. Yule (2006: 112) explains that pragmatics means "the 
study of what speakers mean, or 'speaker meaning”. He also assures that 
pragmatics is the study of ’invisible meaning” or how to get the intended 
meaning even when it is not said or written. Moreover, Fawcett (2003: 123) 
stresses the necessity of pragmatics for an adequate translation: "An area of 
modern linguistics of considerable importance for translation, and on which 
great hopes have sometimes been placed, is pragmatics". Thus, translation in 
general and metonymy in particular are closely related to pragmatics. 


Semantics is concerned with the meanings of — non — sentences, such as phrases 
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and incomplete sentences, just as much as with whole sentences the meanings 
of whole sentences involve propositions, the notion of a proposition is central to 
semantics. What exactly a proposition is, is much debated by semanticists. With 
reference to the study focus, the linguists’ definition of “pragmatics” is derived 
from Charles Morris and Pierce, who state that “pragmatics” is used as one of 
the two factors in translation. As opposed to “referential” which denotes the 
relationship between the translation and the extra — linguistic reality it 
describes. Fasfold (1990: 119) concludes that pragmatics "is the study of the 
use of context to make references about meaning" 

Cherchia and Mc-Connell-Ginet (1990) state the fact that "it is difficult to 
free semantics from pragmatic considerations". Pragmatics also is the branch of 
linguistics concerned with the use language in social contexts and the ways in 
which people produce and comprehend meanings through language. 

Semantics is concerned with the description of meanings; pragmatics deals 
with the uses made of those meanings. In other words, pragmatics involves how 
speakers do things with words. As Austin would say, semantics invites a focus 
on meaning and truth conditions without regard to communication and context. 
Metonymyical features compose a major feature of pragmatics. Metonomy is 
also a major element in the sayings or Hadiths of the prophet Mohammed- 


peace be upon him. In this study it is applied in many Hadiths. For instance, 
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there is a metonymy in the Hadith (No.1090, Sahih Muslim) when he said to 
Adi bin Hatem Attaei” 
she sl zal i) or {(1090) «sCax yal ial s SI» 
" ? innaka Lagaridu-lwasdd" 
which literally means:" your pillow is too wide". 
The obvious semantic meaning is that his pillow is really wide. However, the 
pragmatic internal meaning, which the speaker intends, is that he is stupid, as 
the old Arab people consider the wide nape of a person as a sign of stupidity 
and the speaker here refers to that implicitly by saying that Adi’s pillow is wide. 
Cherchia Mc-Connel —Ginet were right when they said that it is difficult to free 
semantics from pragmatic considerations. If we take only the semantic meaning 
of this Hadith then, there is a problem in its understanding, and consequently 
translation may carry a lot of loss or change in meaning especially when 
working with two culturally different languages as Arabic and English. 
2.6.2 The textual-sociolinguistic aspect: 
Pragmatic meaning relates the overall situation with the speaker and 
the hearer, for instance, parents speaking to their children or the older people 
speaking to the younger ones saying: "Behave yourself". Here, the social 


status and the age status are taken into consideration. Thus, metonymy is 
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closely related to linguistics in general and sociolinguistics in particular. 
Palmer (2004:40) emphasizes that language is related to "a variety of social 
relations". Thus, metonymy is basically related to sociolinguistics which 
explains that "we can be rude or polite, and the decision to be one or the 
other may depend upon the social relationship with the person to whom we 
are speaking". Trudgill (1983: 32) assures that "sociolinguistics is that part 
of linguistics which is concerned with language as a social and cultural 
phenomenon". Yule (1985: 99), also indicates that the meaning of words is 
based upon society circumstances:" This surrounding co-text has a strong 
effect on what we think the word means”. However, Trudgill (1983: 100) 
indicates that:"language varies not only according to the social 
characteristics of the speaker (such as his social class, ethnic group, age)”. 

To conclude, semantics, pragmatics and sociolinguistics are the main 
elements that must be taken into consideration when dealing with a text 
especially its figurative language. These three aspects are essential to interpret 
and comprehend a text in its source language before conveying it into the target 
language. The lexical meaning of a certain term needs its pragmatic meaning 
which is necessary for its understanding and knowing its contextual intended 


meaning. By the same token, both the semantic and the pragmatic connotation 
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need the sociolinguistic meaning to comprehend its intended meaning in the 
surrounding co-text. 

2.7 Translating religious texts and the translator's task: 

Vinuti (2008:14) defines translation as "the forcible replacement of the 
linguistic and cultural differences of the foreign text that is intelligible to the 
translating-language reader". Translation is a conversion from the original text 
to the target text trying to overcome the linguistic and cultural boundaries 
between the two languages. Baker (2006: 1) maintanis that because of this 
cultural gap the process of translation includes a conflict between the writer of 
the original text and the translator, as "they have incompatible goals, competing 
interests, or fundamentally different values". According to Baker (1992, 60), 
translation involves a tension between what is typical and what is accurate. 
Thus, in rendering unmarked source language text into its target language a 
translator usually aims at producing another text which is typical to the target 
language while preserving the meaning associated with the source text. Baker 
(1992, 60) goes on to maintain that in translating a text the meaning cannot be 
understanded and may be unacceptable something which depends on the 
significance in a given contexts. Thus," accuracy is no doubt an important aim 


in translation, but it is also to bear in mind that the use of common target 
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languge patterns which are familiar to the target reader plays an important role 
in keeping the communicational channels open". 

Venuti (2010:65) adds that "translation is inherently violent because it 
necessarily involves reconstituting the foreign text in accordance with values 
and representations that pre-exist in the target language". Therefore it is really a 
tough task for the translator to regenerate the text in the original language to be 
appropriate in the target language. This is exactly applied when translating an 
authentic prophetic text containing figures of speech. The Hadith really needs 
to be interpreted first in its original language; Arabic. Its interpretation in Ibn 
Hagar Al-Asqalany's book, Fath Elbari, for example could be understood by 
the translator as he tries to convey its meaning to the target language. That is 
why the sacred holy religious books which contain a highly elevated style of 
figurative language cannot be translated. However, translators attempt to 
translate only their meanings. All the translated books of the Quran or the 
Sunnah are not considered really Quran or really Sunnah in the target 
languages. That is very clear in the titles of translated editions of them. They 
are like "The EnglishTranslation of the Meanings of the Holy Quran" not as 
"The English Translation of the Holy Quran". 

The difficulty of translation lies in the constant change in the using of words. A 


single word is no longer used and another one is rather used. As Enani (2000: 
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135) assures that the continuous change of the aspects of life is the reason for 
the rising of new words:" As changes occur in man's life and new ideas are 
born, new words are coined". In this respect, Enani (2008:10) indicates that "the 
translator may find a new word he doesn't know its meaning as it is old in 
English or restricted only for a certain use". Furthermore, "the meaning of a 
word is different because of a variety of contexts". Enani (2005:147) managed 
to put the elements that have their effective role in translation together. He 
indicates that a translator should keep in mind these elements during the process 
of translation "intended functions of both texts, the speaker and the hearer, the 
time and setting of receiving the text, words are verbal or written and the 
motive including the reason for writing and translating the original text". These 
elements are the main basis for any process of translation. 

Hamad (2003: 2-5) assures that one of the main reasons for inappropriate 
translations is: "Misunderstanding the meaning of the original text that leads to 
a poor translation as the translator depends upon word-for-word translation for 
the source text". Also Benjamin (2004: 80) demonstrates that "fidelity in the 
translation of individual words can almost never fully reproduce the meaning 
they have in the original". A word for word translation does not work at all. The 
meaning of a sentence should be understanded first as a whole then the 


translator goes on to convey the meaning to the target language. Venuti (2008: 
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1) indicates that a good translation should reveal the character and the intention 
of the writer. "It reflects the foreign writer's personality or intention or the 
essential meaning of the foreign text — the appearance". He further could set out 
clear standards by which good translations are measured. He demonstrates that 
"the translation is not in fact a translation, but the 'original'". This means that 
the reader while reading a translated text should not feel that it is a translated 
text but an original one. He adds that "the more fluent the translation, the more 
invisible the translator". Thus applying the aforementioned views will be so 
difficult with respect to rendering a high complicated figurative language 
contained in a Hadith which needs to be interpreted and reshaped first in its 
original language which is to be appropriate for being translated to the target 
language. This is because of the difficulty of the formal literary Arabic for us in 
recent times. When applying Venuti's opinion about the criteria of a good 

"alu gl as pe] 4h!" :translation on our usual example of Metonymy in Hadith 
(No.1090, Sahih Muslim). Its intended meaning is "You are stupid". This 
metonymic phrase has a cultural connotation taking into consideration its 
interpretation in its source language. Accordingly, the reader of the translated 
text of the Hadith could sense the translator and the interpretor of the Hadith. 
The difficulty and complexity of the perfect translation of the Quran and 


Sunnah stem from their high figurative style of language which could not be 
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reached even by the native speakers of Arabic during that era who are 
impressed by the Quran's rhetoric. Thus, translators of religious texts like 
Quran and Sunnah could only convey their meanings sacrificing the figurative 
style of language in most cases. 

Aneas (2004: 133 & 134) tackles the problems facing translators. He stresses 
that the form of the sentence and the beauty and music of utterances in the 
source language prevent the translator from reaching the perfect translation. 
First, the form of a sentence: Anis demonstrates that every language has its own 
specific sentence structure and word order. The verb is placed in a certain 
position and the subject may precede the verb or comes after it. The translator 
then has to reshape and reorder the sentence in the target language to form a 
correct grammatical sentence in the target language. That is why a word for 
word translation does not work. In this regard, Hamad (4-5) clarifies that there 
is areason which makes the translation inappropriate: "the translator perhaps 
thinks that structures and utterances in both the source language and the target 
one are the same". Second, Aneas admits that among all languages Arabic is 
characterized with its rhyming phrases and musical utterances. This represents a 
significant challenge for translators. They often want to convey the meaning 
while maintaining rhyming utterances affecting the hearer's musical ears 


because of their deepest influence in delivering meanings. This is really a tough 
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task for translators of Arabic texts less eloquent than Quran and Sunnah. Let 
alone a quranic text containing meanings and musical utterances that make 
one's body shiver and drive him/her to tears. 

Mohsen (2005: 26) contends that " Some texts: religious, legal, etc. are 
sensitive in meaning; therefore, their translations should be kept as close as 
possible to the original meaning". Furthermore, Aneas (2004: 136) assures that 
sacred religious texts do not express temporary emotion, passion or trend, but 
they control minds and hearts. Thus, the translators of Quranic and prophetic 
texts should be as meticulous as their meanings are very sensitive. 

2.7.1 The study of prophetic Hadith: 

Taqi (2009: 4) demonstrates that "the literal and technical meaning of the 
prophet is that it stands for the message which is sent down". He also (2004: 4) 
indicates that the prophets "are the ones sent down by Allah to human beings 
and blessed with His knowledge and the best conduct and training". The 
prophet Muhammed — peace be upon him — is a messenger of Allah and is one 
of the prophets sent as a mercy to all human kind to teach them Allah's way for 
the happiness of makind during their life and afterlife. 

The word "Hadith" lexically means "Al-Khabar" i.e "news" or any verbal 


statement. Ibn Hajar Al-Asqalany (1348, A.H) defines Hadith in his interpretation 
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of Sahih Al-Bukhary as "in Islamic legislation it is used to refer to whatever is 
attributed to the Prophet Muhammad peace be upon him". The word "Sunnah" is 
not Synonymous with "Hadith", in Arabic, as it refers to "4& ""way". Yet, the 
term "Sunnah" is used to refer to the ritualistic ways that the prohet Muhammed — 
peace be upon him — followed to perform the Islamic rituals. Burton (1994: 29) 
points out that the word Hadith "refers to any utterance, be that a simple 
conversation, a communication or report, whether written or oral". Moreover, in 
Arabic and Islamic world, Muslims are agreed on that the Sunnah is defined as 
"any spoken word, done act, or report by the prophet Muhammed peace be upon 
him ". 

Hadith was said during the early Islamic period after the pre-islamic period known 
as Jaheliya. It was first said orally. Omar Abdul-Aziz, one of the Muslim caliphs, 
was the first one who called for collecting the Hadith. In the middle of the third 
century A.H., it was collected and recorded for the first time. Collections of Hadith 
appeared in the third century are: Sahih Al-Bukhary, Sahih Muslim, — known as 
"the two Sahihs" - the collections of Abu Dawud,Al-Nasai, At-Termithei and Ibn 
Maja. Al-Nawawi (1987: 2) assures that these six books are famous collections of 
Hadith that enjoy prestige among Muslims. 

Hadiths have tackcled all the different problems of Muslim individuals. The 


prophet Muhammed — peace be upon him — tells about every thing in our life and 
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afterlife. He — peace be upon him — teaches us how to act in all the different 
situations. Burton (1994: 30) indicates that the Prophet realizes the teachings of 
Allah through the Holy Quran: "the Quran had been divulged gradually to the 
prophet throughout the entire period of his public ministry". Furthermore, the 
prophet — peace be upon him — does not say of his own desire but his speeches are 
inspiration from God. 


2.8 The Relevance Theory: 


The relevance theory is also adopted in the present study as it differs from 
the previous mentioned theories — foreignization and domestication — in that the 
latter shows how to translate and convey the metonymic phrase to the TL while 
the former clarifies how to understand and interpret the metonymic phrase in its 
original SL. 

The study adopts Wilson and Sperber’s (2004) proposal of “Relevance 
theory” which seeks to explain the second method of communication: one that 
takes into account implicit inferences. It argues that the 
"hearer/reader/audience" will search for meaning in any given communication 
situation and having found meaning that fits their expectation of relevance. 

There are two ways to conceive how thoughts are communicated from one 


person to another. The first way is through the use of strict coding and 
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decoding. In this approach the speaker/author encodes their thoughts and 
transmits them to their audience. The audience receives the encoded message 
and decodes it to arrive at the meaning the speaker/author intends. 

This way is typically applied when the Author/speaker wants to create a 
metonym in order to refer implicitly to a meaning he/she, for any reason, does 
not desire to state in a straight way. 

The second way of conceiving how thoughts are communicated is by the 
author/speaker only conveying as much information as is needed in any given 
context, so that the audience can recover their intended meaning from what was 
said/written as well as from the context and implications. In this conceptual 
model, the author takes into account the context of the communication and the 
mutual cognitive environment between the author and the audience. (That is 
what the author/speaker thinks that audience already knows). In other words, 
the second way is the audience turn to understand the encoded message of the 
speaker/author after he/she provides the audience with the information he/she 
needs in addition to his/her own cultural and contextual background. That is 
why, it is preferred that the audience's mother tongue is the SL of the text so 
that he/she can grasp the intended meaning of a metonym. 

The core of the theory is the “communicative principle of relevance”, which 


states that by the act of making an utterance the speaker is conveying that what 
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they have said is worth listening to, 1.e. it will provide "cognitive effects" 
worthy of the processing effort required to find the meaning. In this way, every 
ostensive act of communication (that is the lexical "clues" that are explicitly 
conveyed when we (speak/write) will look something like this: 
1-The speaker purposefully gives a clue to the hearer, ("ostensifies"), as to what 
he wishes to communicate - that is a clue to his intention. 
2-The hearer infers the intention from the clue and the context-mediated 
information. The hearer must interpret the clue, taking into account the context, 
and surmise what the speaker intended to communicate. 
In the study at hand these paradigms provide a useful perspective for the 
interpretation of metonymy in the Hadith of the prophet Mohammad, peace be 
upon him. 
This is applied in the prophet’s Mohammad (peace be upon him) saying to Adi 
Bin Hatem “your sleeping pad is broad" (Sahih Muslim, Hadith no: 1090) 

"? inna Wes ddataka Lear fd" (023 2) Aisles G!) (1 Ve aly Cua ales eave) 
This phrase could not be truly conceived without its overall context which is: 


When the Quran says: 


(VAY 4g} 3 paall) " pall Gye a pall Gyo Gea) Lasall aS) Gath cas |p ls IIS 5" 
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"Wa Kuld Wa-3rabi ® atta Yatabayyana Lakumu-Lxaytu-L ? byadu Mina- 


Ixayti-l * aswadi Mina-lfajr" 
Adi brought two threads, one of them was white and the other was black. He 
put them under his sleeping pad and waited to know the time of fasting (or 
letting food and drink), but he didn’t know so, he came to the prophet (peace be 
upon him) and told him of what he did then the prophet Mohammad said to 
him" then your sleeping pad is broad". The meaning of the thread here is the 
thread of the dawn. 
The intended meaning of the utterance “your sleeping pad is broad “‘is 
That he is stupid. The speaker purposefully gives a clue to the hearer "your 
sleeping pad is broad". The hearer, then, must interpret the clue, taking into 
account the context and the cultural background of that era. The old Arab 
people used to describe a stupid person as a man with wide nape. Therefore, we 


cannot get the intended meaning without taking into account the context. 
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CHAPTER THREE 


TRANSLATING METONYMY, EUPHEMISM AND TABOOS FROM 


ARABIC INTO ENGLISH 


3.1 Metonymy in English: 


Metonymy is a figure of speech or (trope) in which one word or phrase is 
substituted for another with which is closely associated such as “crown” for 
“royalty”. It is also the rhetorical strategy of describing something directly by 
referring to things around it. Thomas (1969: 53) says that the word "metonymy" 
comes from a Greek phrase meaning "change of name". Lakoff and Johnson (1980: 
35) define metonymy as "using one entity to refer to another that is related to it". 
Bredin's (1984: 57) expounds metonymy as "a transfer of names between objects 
which are related to one another extrinsically and simply". However, Barcelona 
(2000: 4) describes metonymy in a way that is different from the common concept 
related to the substitution of one word for another. He says "metonymy is a 
conceptual projection whereby one experiential domain (the target) is partially 
understood in terms of another experiential domain (the source) included in the 


same common experiential domain". 
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Berdin (1984: 57) says that metonymy"neither states nor implies the connection 
between the objects involved in it". He (1984: 57) also states that metonymy 
"articulates the enterprise of wholes combining our objects of thought into larger 
associations, but has a definite essence and structure".Thus, Berdin (1984: 57) 
maintains that it is agreeable that metonymy depends mainly on the relations 
between its objects, these relations should be "habitually and conventionally 
known and accepted". He (1984: 47) assures that Metonymy is also based upon 
simple contiguous relations between objects. Bredin (1984: 58) claims that this 
figure of speech, metonymy, is used for different rhetorical and communicative 
purposes. Substitution is the central feature of this trope. A metonymy structures 
not just our language but our thought, values, and actions.Thus, it is considered "a 


mark of realist prose" (Bredin). 


Metonymy is closely related to politeness as it is employed to cover the 
undesirable words or expressions. Furthermore, there is a close interrelation 
between politeness and face as the face of a person shows whether he is polite or 
not. Thus, Yule (1996: 60-61) stresses that "politeness" is employed to show 
awareness of another "person's face". He adds that there are two factors that are 
closely related to politeness: a face-threatening act and a face saving act. Yule 


(1996: 61) defines the face-threatening act as:" a speaker says something that 
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represents a threat to another individual's expectations regarding self-image". 
Alternatively, Yule defines a face saving act as: "some action might be interpreted 
as a threat to another's face; the speaker can say something to lessen the possible 
threat". A face saving act is a solution for the face threatening act just like a 
metonym is a solution for unwanted expressions. McGlone and Batchelor (2003: 
251) stress that people employ metonymy in order not to be in troubles with each 
other:"to minimize threat to the addressee's face and to minimize threat to their 
own". In other words, people adhered to the rules of politeness by avoiding the 


words that cause embarrassment for the sake of themselves and their listeners. 


3.2 Metonymy in Arabic: 


Metonymy in Arabic is so complicated that it may pass easily to a language 
user with no awareness on his/her part of the meaning intended by the speaker or 
text producer. The complexity of identifying and comprehending a metonym 
makes it hard even for versed language users to easily reach the meaning such 
expressions intend to convey. In addition, metonymy is primarily culture — bound 
trope making it difficult for translators rendering metonymic expressions to bring 
about an expression of familiar value in the target language, not because of the 
expression themselves but because of the difference in the thinking styles and 


cultural backgrounds of the language users. Snell-Hornby (1995: 56) states that the 
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difficulty of translating the figurative language is attributed to the cultural 
differences, "hence different languages conceptualize and create symbols in 
varying ways, and therefore the sense of the metaphor is frequently culture 
specific". The present study sheds light on the strategies available to translator for 


fulfilling this tough task. 


Metonymy in Arabic (Kenaya) is an utterance which has two meanings, one 
of them is the literal meaning, and the other is the intended meaning. It conveys the 
intended meaning indirectly. It is one of the most effective figures of speech and is 
often used to gently express encomium, dispraise and other purposes. Metonymy 
or “Kenaya” "44S" , is not to mention the intended meaning explicitly, but to 


refer to it implicitly. Like in the Quran, in the Surah of Women: 


Or ye have touched women“ (The Holy Quran: 4, 43) 
(EV ccluill) “eluil! aituaY sf" 


” 


? aw ladmastumu-nnisa fu 


The Quran cites “touched women” here to implicitly express the sexual intercourse 


as related in most of the quranic interpretations. 


Koheel (2004: 291-297) states that "Metonymy, in the Quran, is used to lead 


society morally in which people avoid committing sins and crimes". This is clear in 
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Quran and Sunnah. Muslims are forbidden to utter taboo words.Thus in the Hadith 
(Sahih Attermithi No. 1977)the prophet —peace be upon him- says 


"laysa-lmu 2 min Bi-ttac¢ Gn Wala-lac¢ an Wala-lfa h igi-lba 0 ft" 


(si! ="Al-Bathyie'"is the person who utters taboo obscene words. Therefore, 
Koheel (2004: 295) assures that "Metonymy, in the hadiths of the prophet 
Muhammed —peace be upon him-, is closely related to values and manners since 
the Prophet's basic mission is to overcome deviation and corruption". 

The other form of Metonymy in Arabic is called "Al-Majaz Al-Morsal" which is 
according to (Al-Jurgany: 2001) consisting of 10 forms: 
1-The first is to call something as it will be. 
"All S553 Leg oll Apes" 
For example, in the Quran in the surah of Joseph (The Quran, 12, 36): "And two 
Young men went to prison with him. One of them said: I dreamed that I was 
pressing Wine......... 

(YY 6 Cas) pas pure il yl if Ledta/ Sli _5” 


"Wa Qala 2 fh aduhuma ® innt ? rant * ¢siru Xamrda" 
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Wine is not to be squeezed, however grapes which are squeezed and the Quran 
calls it wine because by squeezing it becomes wine. 

2-The second form is to call something as it was: 

Nagle GIS Le: ep) Ayan" 

Example: when the Quran said in the Surah of women (4, 2): 


a9 


“Give unto orphans their wealth... ... 2.0.60... 


(¥ celal 3 gus) “agll sof ali / sil _¢! 


"Wa ? tu-lyatama ? mwdlahum" 

Ordering to pay money to children whose father died is a proof that they became 
adults and they are no longer orphans, and we called them orphans because they 
were orphans. 


Y-The third form is called (Causality) or (Causative) 4:2!) : 
To say the “cause” but the intended meaning is the thing that caused it. 
Like in the Quran, in the Surah of the Cow: 


“And one who attacketh you, attack him in like manner as he attacked 


VOUS Mas ”(2, 194) 


(196 3 all) Sule ceric! Le lias tule I pric i Sule co tic/ a8” 
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"Famani-ctadd calaykum Factadii calayhi bimi ® li-ma-ctadd calaykum" 
The penalty of an aggression is called an aggression” attack”. 


That is because the first attack is the cause for the second attack (the penalty or 


punishment) 
The fourth form is Resultant:4:2.<ll 
To say “the result” and the intended meaning is” the cause” 
Like in the Quran in the Surah of “The Forgiver” (40, 13): 
“And He sendeth down for you provision from the sky... 0.0.1... 
(VY «ile jy elon po aI Sit 9 
"Wayunazzilu Lakum Min-assamd Ls i Rizqa" 


The intended meaning is that Allah sends down the rain from the sky, but here 
what is pronounced is the word “provision” which is the result of “the rain’. Thus, 


what is said is” the result ‘“‘and what is wanted is” the cause. 
The fifth form is ’totality: 


PR 
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To mention the whole thing and the intended meaning is a part of it; like when the 


Quran said in the Surah of "The Cow" 


"They thrust their fingers in their ears by reason of the thunder-claps, for fear of 


death" (2, 19) 
(14 6d Ball) “pall pba spill 6 ageileal cy glen 
"Yajcaliina ? sGbicahum Fr 2 49 @nihim © a © ara-lmawt" 
They put only their fingertips in their ears not all their fingers 
The sixth form is “partiality” 
Anja 
Logawai Y ylise "Sods alu ¢ dyle ali lo ali! few) Craw J Legic aw) 2 y (ule (Cy ali) we Ye 
CV AV A ge sll Cpa), atl les ow a IL pie 9 6 alll Luts Cpe Ss ye « _yLil/ 
" cayndn ld Tamassahuma-nndr caynun Bakat Min Xasyati-llah Wa caynun 


Bétat Ta © rusu F? Sabai-llah" 


The messenger of Allah —peace be upon him- said:" the Hell fire should not touch 
the eyes of a person who cries for fear of Allah and the eyes of a person who 


spends the night guarding in the cause of Allah" (translated by the researcher) 
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Which is ” to refer to the whole of a thing by the name of any one of its parts”. For 
example, calling the car as “wheels” because "wheels" are part of the car. Thus, a 
part of the car “wheels” stands for the whole car. It is similar to synecdoche in 


English. 
The seventh form is concerned with the status: 
dalla 


To say an utterance that refers to the status or condition like in the Quran, in the 


Surah of Cleaving: "Lo! The righteous verily will be in delight" (82, 14) 


(1 € « UadiYl) “asei eal ha V oyl” 
"2 inna-l ? brara Lafi Nacim" 


The mentioned utterance considered metonymy (Majaz Morsal)is 


which is the righteous people status. However, the intended meaning is the place of 
them. “Delight”, the status of them, was mentioned instead of “paradise”, their 


place. 
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The eighth form is concerned with Locality: 
Ee) 


To say an utterance referring to the place of something; like when the Quran said 


:in the Surah of Family of Imran 
(VV Veal yae AN) tage ali cod Crt Le ages oils cy ol ol 
"Yaqilfina Bi * fwahim Md Laysa Fi Qulabihim" 
’They utter with their mouths a thing which is not in their hearts“ (3, 176) 
What is said is the term “mouths”, and what is wanted is the word “tongues”. 
9-The ninth form is “Nearness”: 3) slaall 


The Arab people name the camel which carries water as irrigator 


Narrated Ata: I heard Ibn Abbas 4) +2) ail vay Cole Cyl Craw :Jlb elke Ue 
legic saying, “Allah’s Messenger asked au) glue atl Soy SUE :S st) Ld Logic 
an Ansari woman (.......... ), what Cr) las — leat) ye sly alas aile 
prevented you from performing Hajj east yl claie La" rlgen! Cindi Cube 


with us?’ she replied, we have a_camel oa sl aS 6 eel LW GIS :cillé "line 
and the father of so-and- so and his son ceudati Lavo dl vig clgiths eas il cAuly 
rod it and left one camel for us to use CO 48 Goalie!) Glee) ONS Ib Jb Age 
for irrigation....... OB Las | gat g) "Aae Glues) (64 bac 
(\V4. 6g jul! ca) 

"E ali’! 
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This utterance is a form of Metonymy in Arabic ’Majaz Morsal” 
"awali"means an irrigator in the Hadith the intended meaning "camel" is replaced 


mon 


by the word "irrigator" "eal" as irrigation during that era is closely related to 


camels. 

10-Mechanism: ay) 

By mentioning the name of a tool and the intended meaning is the effect of it. 
Like in the Quran, in the Surah of Maryam, or Mary: 

“And we make This scripture easy in thy tongue” (19, 97) 


(AY sai) "Hibbs oli jus Lajls” 


"Fa ? innamd YassarnGahu Bilisdnik" 


Here it is expressed by the tongue and the intended meaning is the language of the 


tongue. 
3.3 Euphemism in English: 


Rawson (1981: 1) argues that euphemism "comes from the Greek "eu", meaning 
"well" or "sounding good", and pheme, meaning "speech"". Husam Al Din (1985) 
states that euphemism belongs to Greek language including two syllables: "Eu" 
means well; and "pheme" means speaking. Thus, "Euphemism" means "well 
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speaking". (Neaman & Silver, 1983) says that "euphemism means to speak with 


good words or in a pleasant manner". 


According to The Concise Oxford Dictionary (1982), euphemism is: 
"substitution of mild or vague or roundabout expression for harsh or blunt or direct 
one". However, Euphemism, based upon Routledge Dictionary of Language and 
Linguistics, (2000), includes a pleasant replacement for an objectionable word that 


has pejorative connotations. 


Linguists have agreed that euphemism is a substitute preferred term instead of 
a harsh or blunt term. Leech (1983: 45) defines euphemism as "the practice of 
referring to something offensive and indelicate in terms that make it sound more 
pleasant or becoming than it really is". In other words, euphemism is employed to 
beautify bad things. In that concern, Claire (1998: 14) argues that euphemism 
means a soft term that is not as clear as the general word but the meaning of such 
soft term can be realized obviously:"a euphemism is a 'polite' word. It is less clear 
than a formal or general use word, but the meaning is usually understood". Also, 
Ullman (1992: 196-197) argues that euphemism is a fascinating persuasive means 
for softening words and alleviating their effect. Euphemism is originally used to 
express hurtful or shocking things in a delicate way. Euphemism can be used to 


hide shameful acts in society. Ali (1996: 23-24) argues that euphemism "may cover 
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clandestine, outlawed or disgraceful practices in society. It may give a cushioning 
effect and hide the actual meanings". Hence, euphemism should take the place of 
the word that may cause shock or sorrow. In this sense, Wardhaugh (2006: 237) 
argues that euphemism is mainly exploited to shed light upon frightening and 


serious issues like death and crimes". 


Husam El- Din (1985: 20) assures that euphemisms are employed in the 
daily life in order to make the undesirable words or expressions more pleasant and 
acceptable to the listener instead of using blunt words. Palmer (2004: 92) states 
that a blunt word that causes embarrassment in society should be replaced by a 
more preferred and euphemized one "Because the word is associated with a 
socially distasteful subject, it becomes distasteful itself, and another word, a 
‘euphemism’, takes its place". Cruse (2006: 57) further claims that euphemism 
includes prohibited and embarrassing topics that people avoid mentioning: "An 
expression that refers to something that people hesitate to mention lest it causes 
offence, but which lessens the offensiveness by referring indirectly in some way”. 
In other words, people when are embarrassed to talk about an embarrassing topic, 
they refer to it in an indirect way. Thus, Euphemism is irreplaceable substitution 


for socially refused words and expressions. 
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3.4 Euphemism in Arabic: 


Hasan (2002: 415) says that it is not "rule teachable". Abdullah (2008) states 

that euphemism is a linguistic tool in which people use any figures of speech such 
as metonymy, pun, metaphor, and so on for replacing taboo word. Husam El-Din 
(1985: 20) argues that In Arabic, euphemism means "kinaya" (metonymy) and 
ta’rid (indirect speech)". Ad-dawakhly and Al-Qassaas (1950: 281) argue that 
euphemism means Kinaya (metonymy); Bishr (1992: 193) points out that 
euphemism means husnu-tta ‘bir which means expressing something kindly. 
Sometimes, there is a must to express some embarrassing situations; it is also a 
must not to utter a blunt word, or expression, used to express such embarrassing 
situation. Thus, the speakers have to substitute such blunt explicit word, which 
covers the actual meaning of the situation, for other soft kind word which refers to 
the meaning implicitly. Therefore, Bishr (1992: 24) emphasizes that "the actual 
meaning of a word should be covered since it is very blunt and the situation 
necessitates that, in this way, a euphemistic word instead of a hurtful word, the 
speaker is polite". Also, Koheel (2004: 19) points out that "Metonymy is used to 
show the meaning in a good image". Accordingly, the all the Arab linguists agreed 
that euphemism is a kind word expresses a harsh word. Claire (1998: 75) assures 


this idea when he says: "euphemisms are terms used in order not to cause pain" as 
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when we substitute the word die for 'pass away, pass on, breathe his (or her) last 


and go to a better world. Similarly in Arabic, the word "die" is substituted for 
many euphemistic expressions like: "Qadd Na A bahu", "Tuwuffiya", " be intaqala 


ild-rrafigqi-l ? agla" and so on. 
ole YW) a8 CM ttl 24 gic uiad 


To sum up a Metonym for undesirable word is considered a double-faced coin; the 
first face represents the taboo word (or expression), while the second face 


represents the substituted euphemistic word (or expression). 
3.5 The relationship between metonymy and euphemism: 


Metonymy and euphemism are closely related. Euphemism is to soften blunt 
and harsh expressions using any form of figures of speech like: metonymy, 
metaphor, pun, etc. However, metonymy is just one figurative device used as a 
euphemistic substitution for undesirable words while euphemism may employ 
metonymy and other figurative devices such as metaphor, simile, synecdoche, 
hyperbole; and so on in order to make a harsh expression seems more acceptable. 
In other words, metonymy is one of the forms of euphemism. Therefore Abdullah 


(2008) avers in his research about euphemism that euphemism is a linguistic tool in 
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which people use figures of speech like metonymy, pun, trope, metaphor, and so 


on to replace taboos. 


Euphemism is a linguistic phenomenon that involves using a polite 
expression rather than an impolite one, no matter what kind of figures of speech is 
used. The main object of euphemism is to be polite and not to offend people. 
However, metonymy is one of the figures of speech used for the same 


aforementioned object. 


3.6 Euphemism and Taboos: 


3.6.1 Taboo words and expressions: 


It is obvious that taboo words are common in all human languages, because it 
is a polite, courteous, and high standard language which prefers a euphemistic 
word (or expression) rather than a taboo one. Arab linguists agreed that religious 
scriptures like Quran and Sunnah are the most courteous, polite and eloquent style 


of language (have been ever said). 


It is noticeable that taboo words are motivated by fear and distaste; fear of 
what is sacred and consecrated, and distaste of (uttering explicitly) what is uncanny 
and forbidden. Both fear and distaste are driven by the desire of not to offend. 


Ullman (1964: 89) emphasizes that linguistic taboos include words that can not be 
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said: "the avoidance of uttering words for being tabooed". He defined it as "Taboo 
is the prohibition or avoidance in any society of behaviour believed to be harmful 
to its members in that it would cause them anxiety, embarrassment, or shame". He 
also stresses that the word "taboo" is a Polynesian word. Ullman (1966: 204) 
argues that the origin of "taboo" is a Polynesian polysyllabic word. He adds that 
/ta/ means mark and /bu/ means ‘adverb of intensity’. Thus, the literal meaning of it 


is" something marked thoroughly”. 


Freud (2004: 21) defined the term 'taboo' as a sacred thing, forbidden and 
abnormal. Frued (2004: 12) states the fact that taboo means the social restrictions 
and prohibitions when he says "Taboos arise out of social constraints on the 
individual's behaviour where it can cause discomfort, harm or injury". Claire 
(1998: 4) adds that taboos are used in special cases as they are sometimes used 
between lovers to stir their own passions: "lovers use taboo sex terms to stimulate 
passion, and comedians use all sortsof taboo words to make people laugh". Abd EIl- 
Naby stresses the fact that the phenomena of linguistic taboos are found in all 


communities and in all cultures. 


Taboo words are those to be avoided entirely, or, at least, in "mixed 
company" or "polite company". (Grammer, online) Generally, in all societies, the 


social interaction is directed towards a respectful and courteous behaviour or at 
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least inoffensive. The speakers have to keep in mind whether what they are going 
to say will reinforce or damage their own face. They should be considerate and 
care of the needs of others face. Thus, the speaker has to substitute a taboo word 
(or expression) for other less hurtful word (or expression) which conveys the same 
intended meaning of the taboo word. This sort of substitution is considered a type 


of metonymy. 


Metonymy in Arabic is an utterance which has two meanings, one of them is 
the literal meaning, and the other is the intended meaning. Metonymy in Arabic 
conveys the intended meaning indirectly. Expressing the meaning implicitly when 
it is difficult to express it explicitly because of bashfulness, loathing, apprehension 
and dread is called metonymy. In line with the aforementioned, the researcher 
considers metonymy as a double-faced coin; the first face stands for the taboo 
word (the word which has a hurtful effect on listeners), and the other face stands 
for the preferred substitute word (or expression), which conveys the same intended 
meaning of the taboo word, this face called euphemism. The first face is the taboo 
word and the second face is the euphemistic word. Thus, the euphemistic word (or 
expression) is an inevitable result of the taboo word in a polite style of language 


and the taboo word is an inevitable cause of the euphemistic word. 
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‘ 
However, in Sahih Al-Bukhary, which is deemed to be the most trusted source of 
prophetic tradition, despite of all his shyness ( h ayd 2 ), the prophet Muhammed 
—peace be upon him- pronounced in a hadith the very explicit word which indicates 
the sexual relationship between a man and a woman. When a man came to him in 
order to confess the prophet —peace be upon him- said: "probably you have kissed 


(the lady), or winked, or looked at her?" But the man said: no. The prophet — 


peace be upon him- then said, using no euphemism: " ? aniktaha?" which means 
"Did you have a sexual intercourse with her?" It is agreeable that the 
straightforward mentioning of that expression which refers explicitly to the sexual 
relationship (Ndka-rrajul) is unacceptable in polite Arabic social contexts. 
However, in this hadith it is irreplaceable because it is a matter of committing the 
crime of adultery. The result of such crime is establishing the punishment of it 
which is the man who committed adultery be stoned to death. Therefore, it is 
necessary to make sure of the happening of such a crime, so the prophet —peace be 
upon him- asked the man whether he has only kissed or looked at her, then, in this 
case, there was not an adultery crime. The man answered: no. In that event, the 
prophet -peace be upon him- uttered the very explicit word which means a 
complete sexual relationship. After he had been certain of the adultery crime the 


prophet —peace be upon him- ordered that this man be stoned to death. This word 
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in that context is untaboo. Thus, it has been proved that a taboo word (or 


expression) may be taboo in some context and be proper in other context. 


Furthermore, There is a very common phrase "Ld h ayd 2 @ Fi-ddin" gicua Y" 


ms 


cual 


which literally means "there is no embarrassment or shyness in religion ". In 


contrast, the 5 aya ? is an essential part of faith and religion is not to be 


? 


completed without h aydG * as the prophet, peace be upon him, says: 


(5G Lepar Lip Gla Y) g ela" —ralur y tule ail lie pill JUG 2 fli Lagi ail uty — yar cyl ye 


(YUE cqelall enn) "YS V/ 29) Ladta/ 24 y 


a ag aya 2 Wa-* fmén Qurind Jamican Fa 2704 Rufica a qgh 
aduhum4d Rufica-l 2 @xar" 


ai" 


What is really meant by "Lda h aya ? q@ Fi-ddi" is that there is no shyness in 
knowing the religion's opinion about our very special deeds which we feel 
ashamed to speak about loudly (to speak aloud about). However, the above 


metioned phrase could be replaced by a more preferred and expressive statement 


which was made by a woman in the prophet's era as an introductory statement for 
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her imbarrassing question to the prophet peace be upon him quoted from the 


Quran. 

"Gall (ye ate Y ail Gl" 
" ? inna-lldha la Yasta } iyi Mina-l h aqq' 
"Allah the almighty do not ashamed of the truth" 


A statement like this could be used as an introductory expression to address 
something considered socially or culturally taboo. In other words, it is used as an 


apology or as a face-saving introduction. 


Contrary to common belief, sex is not a taboo semantic field. It may be 
discussed openly among peer groups like teenage boys or adult women, but not 
between men and women except in private settings like intimate interpersonal 
relationships and educational settings. It is noted that the language used in 
educational settings is scientific or neutral. It is also well known that people find it 
less offensive to utter and hear taboo words in a language other than their own 
mother tongue. Allan and Burridge (2009) assure this case: "Taboo words and 
phrases acquired by late bilinguals lack the cultural imprint of the forbidden and 


have different neurological representations" (2009: 246). 
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3.6.2 Euphemistic metonyms for Taboos in Arabic: 


3.6.2.1 Euphemistic metonyms for The Sexual Relationship: 


The sexual relationship between a man and a woman is considered one of 
the most important subjects of euphemism. Speakers prefer Euphemistic 
expressions when talking about such embarrassing topics not only in Arabic but 


also in all languages and cultures (Aneas, 1980). 


It is clear that euphemistic expressions used to indicate a sexual relationship 
between a man and a woman are too numerous especially in Arabic. Al-Thaaleby 
(197) contends that expressions used to express the sexual relationship are 100 
expressions containing taboo and euphemistic expressions. Furthermore, Farroukh 
(1981) wonders at the many several expressions indicating the sexual relationship 
in the Arabic dictionary in somuch as he imagines that all the Arab words could be 
used to refer to such kind of relationship. He adds that he himself calculates the 
words denoting coitus in the Arabic dictionary and finds that there are more than 
1200 words that carry the meaning of the sexual relationship. He tries to justify this 
multipilicity. It has been proved that most of these words are eupheisms as the 
Arabs used euphemistic expressive words instead of blunt explicit words 


expressing the sexual relationship and when these euphemistic expressions become 
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famous and are used numerously to indicate such a relationship an Arab is 


ashamed of them and searches for a new more ambiguous euphemistic ones. 


Many linguists believe that Arabic is considered one of the world’s superior 
languages because of its decent terms, the highness of its style and the ease of 
expressing its speaker’s needs. Ibn Jenney, one of the ancient Arabic linguists, asks 
many Arabic linguists who are native speakers of languages other than Arabic 
about their own mother tongue and its link to Arabic: which one of them is better 
than the other? Those linguists do not accept such a comparison because of the 
superiority, precedence, and highly euphemistic style - represented in its opinion. 


(Othman Ibn Jenney, 243). 


To sum up, language is just like a mirror which shows and depicts beliefs, 
traditions and moralities of its native speakers. In other words, if the speakers are 
polite and courteous in their social relations with one another, their language will 
reflect this politeness and decency. Wafi assures in his book (Language And 
Society) that English, for instance, expresses the private parts and sexual affairs 
openly, explicitly and outspokenly, as it reflects the linguistic manner of its 
speakers; whereas, the Arab people seek the most polite way to express such 


embarassing deeds and prefer to allegorize to them (Wafi, 1983, 55). 
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The Arabs used to refer to the deeds which must be kept away from the eyes of 
the people by using untaboo terms that could be said outspokenly because they 


oo 1” 


indicate normal deeds; for instance, the verb “Ata” ".l"which means “to come” is 
untaboo, but if it is put in some other context like "4lai J= >!) "it may express the 
special relation between a man and his wife. In this way, the Arabs used to keep 
themselves away from uttering an embarrassing term. As Al-Jurjany in his book 


assures that the Arabs need to hide and omit the terms that cause embarrassmt. The 


Arabs would prefer euphemisms rather than blunt impolite expressions. 


However, Arabic is not the only language confined to the rules of politeness in 
their social relations including their spoken and written language. All the 
languages all over the world even in less civilized societies have taboo terms like 
explicit terms related to sexuality. In that concern, Burchfield (1985, 29) argues 
that euphemisms are of great importance in all languages as "a language without 
euphemisms would be a defective instrument of communication". People will not 
be able to use language without euphemism as it is used to avoid the shock of 
painful and embarrassing subjects. Thus euphemisms themselves differ from 
language to another. In this respect, Wardhaugh (2006: 238) demonstrates that 
"each social group is different from every other in how it constrains linguistic 


behaviour in this way, but constrains it in some such way it certainly does". 
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Therefore, all societies "probably have a few things" they "refuse to talk about". He 
assures that the speakers are committed to mention no taboos, but the degree of this 
commitment is not constant because of "standards and norms change". There are 
polite euphemisms indicating sexuality in some languages. However, there are 
languages whensoever their speakers are agreed on some euphemism and this 
polite euphemism has become well known, the speakers search for another 
ambiguous euphemism seeking more polite and face saving expressions. This is 


applied and clear in Arabic. 


In the Quran, euphemisms are of high level of politeness, decency and courtesy 


like: 
In the Surah of The Cow [Aiié .i/ A8i8 | gil ASD Ex5s AS jini 
"Nisa? ukum © ar®u-lakum Fa * ta © ar®akum *° annd si *° tum" 


“Your women are a tilth for you (to cultivate) so go to your tilth as ye will” 


(Marmaduke Pickthall: 2, 223). 
Again, in the Surah of AINis a ? (The Women):{ v4 coll Stas (gunil 35} 


"Wa Qad 2 fda Bacdukum 2 ila Bacd" 


is translated as “one of you hath gone in unto the other” (verse 21). 
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In the Surah the Cow verse 187 :{ ASiLini gl Bs 5I) abical! S4bi Asi dal } 
"? yD illa Lakum Laylata-siyGmi-rrafa ® u ? ila Nisa * ikum" 


ce 


is translated as: “ it is made lawful for you to go in unto your wives on the night of 


the fast; “ and in the same verse { aS! ai) GS Le | set) 5 Ga g pL GY } 
"Fa-l * dna Ba@irtihunna Wa-btagtt MG Kataba-lladhu Lakum"” 


is translated as: “ so hold intercourse with them and seek that which Allah hath 


ordained fo you”. 


In the Surah of “AlMujadalah” (The Quarrel” or “She that Disputeth” in the verse 


number 3 : 

{ Lala S) SB Ge A 3 SY 

"Fta 2 viru Raqabati-mi-qabli ? a-yatamdssa" 

is translated as “ the freeing of a slave before they touch one onother ”’. 


Thus, the Quran implicitly indicates the sexual relation between a man and his 
wife using terms which are used mainly to refer to different types of topics like the 
We 


term "“— =" “Harth” which means to plant in Arabic dictionaries. The meaning of 


the word "“ )3"“Harth” alone is completely far from the intended meaning of the 
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verse. However, if this single word is put in a context like the abovemetioned, it 


may indicate such a relationship. 


Thus the Quran uses many euphemistic terms and expressions to refer to the sexual 


intercourse between a man and a woman like: 


harth’?"= <1" lamastum’”" “ YA fdha’" 34" Arrafath’ "3 i" and other 
ew 


euphemistic terms (Aneas,1980,p:142). 


About the Prophetic Tradition, (Abd El-Naby: 2010) states that in Sahih Al- 
Bukhary, there are 93 hadiths containing 25 sentences which mean a sexual 
relationship between a man and a woman in addition to some other hadiths which 


contain mytonyms meaning such a relationship. 
They are as the following:- 


Table (1): table of Euphemistic metonyms for sexual acts in Arabic 


It is related to a legal intercourse (Ged 5} Gees} Atlas gle GLb) 
between a husband and more than one (Téfa cla Nis fare 
wife 

A man had a sexual intercourse with his (A5|_ al eels) 
wile (Jdmaca-mra 2 tahu ) 
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A man had sex with his wife 


(adel I ) 


(? ta ? hiahu) 


It is tied with an intercourse between a 


man and a woman 


(Lede 5 31 pall Say!) Gal) 


t 


( ? sdba-rrajulu-mar * ata) or ( ? saba 


Minha) 


A man enjoys the sexual relationship 


(Atle Gila 5 Lgalusc (9/3) 


with his wife and she enjoys it with him | ( 6 dqa cusaylatahd Wa © gat 
cusaylatahu) 

A man had a sexual relationship with a (tes 8) 
woman (Qarabahd) 
A man had sex with a woman (exer) 
(Massaha) 


Awoman enabled a man to have sex 


(Legend Cpe Da ll 8i_yall uiSal) 


ae ( 2 mkanati-mar * tu-rrajula Min 
Nafsiha) 
Aman slept with a woman (| all aalic) 


(Ddjaca-lmar 2 ta ) 


73 


+ 


To make a sexual relationship with a 


(\eSiS Lett) 


woman (Fattasa Kanafahda) 
A man enjoyed the sexual relationship +cat 
(eos) 
with a moman 
? stamtaca 
A man had sex with a woman (atl a ka 9) 


(Wat * a Firdgand) 


It is said when a person has been forced 
to hurry up during intercourse and did 


not discharge 


(Je!) Jacl) 


( ? cjila-rrajulu) 


When a man practice coitus interrupts 


(Gos Je) 


(cazala-rrajulu) 


It means that a woman went to a man to 
have a sexual intercourse with him and 
is associated with a form of marriage 


before the age of Islam 


(Sal) cys 8l_yall Crecesinsl) 


( ? stabdacati-lmar 2 atu Mina-rrajuli) 


A man making love with more than one 


wife 


(als le Ja la) 


(Ddra-rrajulu ¢lé Nisa ® ih) 


It means that a man embraced his wife 


(dat ie) 
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and it is a metonym for making love 


(¢cdnaqa-rrajul) 


It indicates to a physical intercourse 


between a man and a woman 


(s\ pall Sail Se) 


(Ga Siya-rrajulu-lmar 2 ata) 


A husband and his wife had sex with 


(ols 55) Ue) 


each other (carasa-zzawjan) 
A man and a woman had a sexual (asl) 
intercourse with each other ( 2? h gag) 
It means that a man deflowered a girl. It (Lenzi!) 


is related to a female had practiced 


sexual intercourse for the first time 


( ? ftaddahd) 


It is a blunt dysphemistic explicit (1S) 

expression which refers to a complete (Ndkahd) 

sexual relationship between a man and a 

woman 

To have sex with a wife (al) 
(Yuqarif) 
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All the above sexual phrases are considered euphemistic expressions referring 
to the physical intercourse between a man and a woman except for the penultimate 
one. The expression (Ndkahd) is considered taboo in Arabic. It is uttered only once 
by the prophet Muhammed —peace be upon him- as it is closely associated with a 
legislative punishment. The prophet —peace be upon him- could not euphemize this 
blunt expression in the situation of the hadith involving this dysphemistic 
expression. Thus, it has been proved that a word (or expression) may be taboo in 
some context and be proper in other context.(Abd El-Naby: 2010) argues that 
although all the abovementioned expressions mean the physical intercourse 
between a man and a woman, they differ from each other: for example, there is a 


great contradiction between 


(Jamacga) and (A h da 8a) (Gaal) 5 (eels) 


The first term means to have a legal sexual intercourse. However, the second term 
means to have an illegal sexual intercourse. Thus, one could say that the Arabic 


language is more rhetorical than the English language. 
3.6.2.2 Euphemistic metonyms for excretion affairs: 


It is important to use euphemism in order to refer to excretion affairs to avoid 


undesirable feelings like embarrassment and disgust.Abd-El Naby (2010: 55) 
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emphasizes that expressions used as metonyms for excretion affairs in Sahih Al- 


Bukhary are 21 metonymic expressions. They are mentioned in 46 hadiths for 54 


times. The following euphemistic expressions indicate the excretion affairs 


euphemistically: 


Table (2): table of euphemistic metonyms for excretion affairs in Arabic 


relieve oneself 


en ae 


(Qada 4} ajatahu) 


go to answer the call of nature 


dialal eS 


(Xaraja Li 4 ajatihi) 


went to the open air (the latrine) 


oA Ao 


(Daxala-lxald be ) 


excrete Bp.) 
(Tabarraza) 
defecate Jai il 


(Ata-lga * it) 


used pebbles to purify himself after asi! 
defecation (Istagmara) 
another term for went to the latrine ilk 
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(Taxalld) 


answer the call of nature = urinate, 


defecate 


(Intalaga Li h dgatihi) 


same as above 


4gals] Gad 


(9 ahaba Li © Ggatihi) 


same as above 


iplal 555 


(Tabarraza Li 5 agatihi) 


same as above 


e143) Geil 


(Ata-Ixala * ) 


sat for the call of nature 


dials (le wi 


(Qacda ¢la h dgatihi) 


spend it (as in spend a penny)= do 


one’s business 


AGL (cad 


(Qadd Sa 2 nahu) 


finish, or relieve oneself 


diala Ux & 


(Faraga Min h dgatihi) 


clean one’s private parts 


; a | 


( ? istangd) 
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exhausted one’s bowels adil 


( ? istanfada) 


wipe one’s private parts oe 


(Tamassa h a) 


3.6.3 Euphemistic metonyms for taboos in English: 


Campbell and Mixco (2007: 57) define euphemism as "a word (or phrase) that 
replaces another that is considered obscene, offensive, taboo or that otherwise 
causes discomfort. Moreover, Wardhaugh (2006: 236) argues that linguistic taboo 
is one way in which " a society expresses its disapproval of certain kinds of 
behaviour believed to be harmful to its members, either for supernatural reasons, or 
because such behaviour is that are avoided because they are unpleasant or because 
they cause embarrassment for both the speaker and the hearer’’. That is not 
confined to Arabic language and society and is found in all societies and 
languages. For instance, there are more than 400 euphemistic expressions referring 


to the sexual intercourse found online, some of them are as the following: 


Be intimate, copulate, fool around, fornicate, go all the way, go to bed with, lay, 


make out, mate, procreate, sleep together, making love, art of pleasure, free love, 
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love affairs, live together, sleep with, have mate (with), contact with, , have carnal 


knowledge of, know, couple, enjoy each other, possess. Etc... 


However, there are many euphemistic expressions indicating execretion affairs. 


They are: 


Table (3): Table of euphemistic metonyms for excretion affairs in English 


Answer the call of nature 


Spend a penny 

Piddle v. informal, childish 
Urinate Vv. 

Relieve oneself Exp, v. 


Wee-wee Informal, British 
Piss Slang, vulgar 
Make water Exp.,v. 

Take a leak Informal 
Micturate Technical 

Pee Informal 
Pee-pee Informal 
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Wee v. British 


Pass water Exp,v. 


Spend a dime Exp, 


(see https://www.powerthesaurus.org/spend_a_penny) 


There are other metonyms for excretion affairs like: wash one's hands, do one's 


business, relieve oneself, go to the bathroom, etc. 


3.7 Metonymy (Kenaya and Majaz Morsal) for untaboos in prophetic 


tradition: 


In Arabic there are a large number of undesirable words and expressions that the 
speakers avoid to utter in a direct way. That doesn't mean that these undesirable 

words or expressions are taboo, but it is more preferred not to utter what offends 
people directly. The definition of euphemism or a metonym is still "a pleasant 


word or expression instead of a shocking or embarrassing word or expression”. 


Koheel (2004: 291-297) stresses the close relationship between metonymy and the 
Arabic Islamic society: "Metonymy, in the Quran, is used to lead society morally 
in which people avoid committing sins and crimes". This is so clear in the Quran 
and the Sunnah. Moreover Koheel (2004: 295) explains that "Metonymy, in the 
prophetic speeches, is closely associated with values and manners since the 


Prophet's basic mission is to overcome deviation and corruption". Metonymy in 
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Arabic is divided into two types: The first type is called in Arabic "Al-kinaya" and 
the second is called "Al/-Majaz Al-Morsal." Both of them are translated to English 


by the word “Metonymy”’. 


Metonymy "Al-Kenaya" in Arabic is an utterance which has two meanings, one 
of them is the literal meaning, and the other is the intended meaning. It conveys the 
intended meaning indirectly. A significant number of metonyms are included in 


numerous hadiths. In the Hadith: 


(VOY + 25 A cence) ay) gill pusSG YY Abel by clay y 9" 
"Ruwaydaka ya f njagah Ia Taksir-lqawarir" 


The literal meaning of the above metonym is "Do not break the glass vessels" 
while the intended meaning lies completely away from what is really said. What is 
meant by "Al-Qawartr, “glass vessels” in English, is the women being carried on 
the camels’ backs. The word "Al- Qawarir," is a metonym for women as they are 
as weak as the glass vessels. The metonyms of that type (Kinaya) are too numerous 
in the prophetic tradition and the study will shed light on some of these manually 


extracted metonyms in the next chapter. 


The second type of metonymy in Arabic, which the study clarified before, is 


Al-Majaz Al-Morsal that includes ten forms . They are as the following: 
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Table (4): Table of the examples of Majaz Morsal in prophetic tradition 


To call something as it will be 


MA) 5.52 Les (tll Apel! 


(Sahih Al-Bukhary: 1724) 

eee yl 

The literal meaning is "Have you 
performed Hajj? However, the intended 
meaning is "Have you intended to 
perform Hajj?" 


To call something as it was 


Nagle OS Lay (pall Ayan 


(Sahih Al-Bukhary: 2524) 

isthe person freed of slavery 

”" db is mAtig" 

The slave who has been manumitted 
became a free person but he is called 
"Atiq" as he was 


Causality 

PUNnven| 

To say the “cause” but the intended 
meaning is the thing that caused it 


(Sahih Al-Bukhary: 30) 

" AS asi" 

Is translated as "under your 
commandment" not as "under your 
hands" the hand is the cause for ability 
and command. 


Resultant 
4yiusall 


To say the result instead of the cause 


(Sahih Al-Bukhary: 1491) 

" db tucal) ISL) 1G) Cr yak Lal" 

"Sadaqa" is Majaz Morsal as it is not to 
be eaten. However, the money is the 
cause of buying the food of charity. 
"Sadaqa" is the result and the money of 
charity is the cause. 


Totality 
Alsi 


To mention the whole thing and the 


intended meaning is a part of it 


(Sahih Al-Bukhary:633) 
Nasial o& deta! dea il JG Ge 9S)" 
It is said that (during the Al-Azan) Bilal 


used to put his (two) finger tips not all 
his two fingersin his (two) ears. 


Partiality 

45 jal 

Is to refer to the whole of a thing by the 
name of any one of its parts. 


(Sahih AlBukhary: 100) 

Ms 99)" Which means heads 

is a word used to refer to the ignorant 
persons. 
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Status 
Aull 
To say an utterance that refers to the 
status or condition 


(sahih Al-Bukhary:2581) 

dutile ¥/ Spal gash of Uy ct alg oll ols 
The literal meaning of the metonym is 
Aisha's dress. However,the intended 
meaning is the place of her like: her 
home or her bed. 


Locality 

4ulael} 

To say an utterance referring to the 
place of something 


(Sahih Al-Bukhary: 4248) 

") seall eS oil (ae |" 

What is meant by Khaiber is the land of 
Khaiber. The utterance Khaiber refers to 
the place of it. 


Nearness (Sahih Al-Bukhary: 1782) 
he MO sl 4S 8 eli GIS" 
Nadeh is translated as "camel". Nadeh 
means irrigator in Arabic.it is called 
Nadeh"irrigator" as it carries water. 
Mechanism (Sahih Al-Bukhary: 1432) 
4uly| MeL Le Atte lei! le ait) (yzads 9!" 


By mentioning the name of a tool and 
the intended meaning is the effect of it 


The intended meaning is the speech of 
the prophet Muhammed peace be upon 
him. However,the tool of his spoken 
language is his tongue. 


Quoted from (Al Jurjany: 2001) and translated by the researcher. 


3.8 Euphemistic metonyms for untaboos in English: 


Euphemism, as defined before, is a 


preferred word rather than a blunt or 


harsh word. In English, there are numerous metonyms and euphemisms for 
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nonpreferred words."Pregnant" is substituted by expectant mother, mother-to-be, in 


the family way, in an interesting condition, be expecting, etc. 


Still, it is well known that people avoid straightforward talking about death and 
diseases. It is preferable to say "pass away", "depart", "sleep", "go home" and "join 
the majority" rather than "die". Doctors also substitute the word "growth" for 


"cancer". In this way,"feces" becomes "solid human waste", and "syphilis" 


becomes "a social disease. 


Huang (2005: 47) argues that there are some preferred expressions like: 
"airbombing" rather than "air support","armed conflict" instead of "conflict" and 


"go back ward" in the place of "retire". There are many other euphemisms for 


undesirable words in English. 
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CHAPTER FOUR: 


METONYMY IN SELECTED TEXTS IN THE HADITH OF THE 
PROPHET MUHAMMED PEACE BE UPON HIM 


4.1 Introduction: 


This chapter outlines the use of metonyms in selected Hadiths and provides a 
lexical, semantic and pragmatic analysis after a meticulous survey of the translated 
Hadiths compiled in Sahih Al-Bukhary. It is noticed that Khan cares more about 
the intended meaning and sacrifices the euphemistic one in favor of conveying the 
intended meaning. Hasan (2002: 410) argues that sometimes "euphemism was 
sacrificed at the expense of clarity". Thus, the translator when translating 
metonymic expressions has only two choices: clarity rather than euphemism or 
euphemism rather than clarity. However, in very few cases, had the translator 
managed to convey into the TL the intended meaning and the euphemism that 
could be described as an equivalent figurative expression to the Arabic figure, the 
translation then would have been valid.Therefore, Hassan’s statement - 
"euphemism was sacrificed at the expense of clarity"- may be a considerable 


excuse for the pragmatic translations made by the translator. 
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4.2 The Hadiths in the first set related to metonyms of sexual 
activities in Arabic: (See table no.1) 


All the euphemistic metonyms in this set are closely related to sexual affairs. 
(Abd El-naby: 2010) argues that in Sahih Al-Bukhary there are 93 hadiths 
containing 25 sentences which mean a sexual relationship between a man and a 
woman. Here are the expressions denoting the sexual relations in selected Hadiths 
in Sahih Al-Bukhary. These Hadiths are quoted from the translated edition of 


Sahih Al Bukhary Tranlated by Muhammed Muhsin Khan (1997). 
E.g.1The book of the expiation of unfulfilled oath 
Volume 8, Book 84, Number 6710: 


Lo» :Ni§ Sls lai alee g dle atl lio al Spy oll ay ela Jl dic atl na 5 pd oo! Ce 
Siperlie cy jet a pect cy) bias le 2 ld 6 V-E P4H y a5 NG eylacne y po 5 polly Cee gS FIG 
4h LiSall (5 sell 5 «Gye placer VI po ay clad UF 6 V-UME SiSewe pts welt (5) eau Sd 6 Y-SE 
al bess Y cpus Le Gals clin si) 5 Sail Spy Gy Lie pal gle! id 04s teri Migs 0 5) lai «_ pa 


6710. Narrated Abii Hurairah may Allah be pleased with him A man came to 

theProphet — peace be upon him - and said, "I am ruined!" The Prophet said, 
"What is the matter with you?" He said, "IT had sexual relation with my wife 

(while fasting) in Ramadan." The Prophet, said to him, "Can you afford to 
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manumit a slave?" He said, "No." The Prophet said, "Can you observe Saum (fast) 
for two successive months?" He said, "No." The Prophet said, "Can you afford to 
feed sixty poor persons?" He replied in the negative. Later on, an 'Arag (big 
basket) containing dates was presented to the Prophet, and the Prophet said (to 
him), "Take this basket and give it in charity." The man said, "To poorer people 
than we! O Allah's Messenger? By Him who has sent you with the Truth! Indeed, 
there is no house in between the two mountains (of the city of Al- Madina) poorer 


than us."So the Prophet said (to him), "Go and feed it to your family." 


The metonymic expression which sums up the epitome of the hadith is: 
"Wagactu bi- 2 ahly" "plal cad 5" 
Analysis: 


Ibn Manzur defines the "@4s"as “drop” or “fall down”. The meaning of the verb 


verb “Waqaa” in AlMo jam Alwasseet is also “to drop” or “fall down’’(p. 1050) 


is defined in (Ibn Manzur online dictionary) as the person’s family or relatives 
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Therefore, the literal semantic meaning of the target clause is “to fall down on my 
relatives”. This translation seems to be meaningless and out of context. However, 
the pragmatic intended meaning of this metonymic clause is compeletely different 
from its semantic meaning. The intended meaning of this clause as Ibn Hagar 


(vol.11, p.596) clarifies is that “a man had a sexual intercourse with his wife”. 


Euphemistic metonyms: 


"lal Cand 


? 


” 


“Wagqactu bi- * ahly 


is meant to be a metonym for having sex with his wife 


Assessment: 


The translator makes a mistake when he translates the above Arabic 
euphemistic clause into "I had sexual relation with my wife". He really realizes the 
intended meaning but he should have maintained the euphemistic strategy followed 
in the Arabic text. Through his rendition of this clause, he participates in widening 
the gap between the original Arabic text and the English translated text. In this 
way, he lets the non-Arabic target reader get the impression that the Arab people 


do not care about rules of politeness when talking about such embarrassing topics 
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like sex. He could have translated it in a more euphemistic way as, for example, "I 


"slept with my wife". 


"The researcher agrees with the translator's rendition of the word “ 2 ahly” 


Mint 


into "my wife"as Ibn Hagar (vol.11, p.596) indicates that the intended meaning of 
“Ahly "is “my wife” . The translator correctly understands the connotation of the 
Hadith and conveys it. However, the English counterpart of this word is "my 


relatives". 


The translation adopts the domestication strategy as it conveys only the intended 


meaning and ignores the euphemistic metonym in the original text. 
Suggested translation: 

" glals cued!" 

“waqatu be-Ahly” 


Could be translated as "I slept with my wife" 
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E.g. 2 The book of Gusl 
Volume 1, book 5, number 268: 


Lill isa «5a I I AE LEW 4 rdiliat le Jodi S plug aie til hee Zui GS -lG Als Gi Gail UBS - 


are Mig iG 5.96 be | 4if Saati US i P4diby GIS of wi Cull -G 5 ie pois) Ga 5 leills 
5 gui aud ragitia Lil cy) lif ye 
Narrated Qatada: Anas bin Malik — may Allah be pleased with him - ; said, "The 


Prophet used to visit all his wives in_a round, during the day and night and they 


were eleven in number." I asked Anas, "Had the Prophet the strength for it?" Anas 
replied, "We used to say that the Prophet — peacebe upon him - was given the 
strength of thirty (men)." And Sa'id said on the authority of Qatada that Anas had 


told him about nine wives only (not eleven). 


E.g. 3 The Book of An-nikd (The wedlock) 


Volume 7, Book 67, Number 5215: 


Saal oll ALU 6 Aili ple ob gb GIS aly dyle ail ee ail oti "dic alll ota) libs op Cuil ye 


"5 guui aaah dio o 4 
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. Narrated Anas bin Malik —may Allah be pleased with him-: The Prophet 
used to pass by (have sexual relation with) all his wives in one night, and 


at that time he had nine wives. 
E.g. 4 The Book of Jihdd (fighting for Allah's cause) 


Volume 4, Book 56, Number 2819: 


ppdbel) Legale 49h) oy claps SE" + SG alow 5 dale ait! lis ait! Spun y i) dic alll a 5 yd coal Oe 
i rAsabics Ili ail fase (56 28 Lag cu hs I yg lS — pent _g auto! — SL pal dike ple LLL od ob 
SF 6) ony dare Cutis ill yay Gas Cela Staly d/ pol YI ypio ast ali cel Cy) lis all cali! eli cy) 


Nygean! Lila § alll Liaw 664 /ytolat ail Li 5) 


8. Narrated AbU Hurairah: Allah's Messenger said, "Once Sulaiman (Solomon), 
son of Dawud (David) said, (By Allah!) Tonight I_will have sexual intercourse 
with hundred or ninety-nine women, each of whom will give birth to a knight who 
will fight in Allah's Cause.' On that his companion said: say: "In sha Allah (If 
Allah wills)", but he did not say, "In sha Allah (If Allah wills)." So none except one 
of those women conceived and gave birth to a halfman. By Him in Whose Hands 
Mubammad's soul is, if he had said, "In sha Allah (If Allah wills)", (he would have 


begotten sons) all of whom would have been knights striving in Allah's Cause." 


The metonymic expressions which sum up the epitome of the hadiths: 
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tif sal Cla led pb Vt Malad le 23 gla" <M had fe yg" 


“Yadouru Ala Nesaehe”’, “Yatoufu Ala Nesaehe”, “Latoufanna Ala Meati 


Emra’a”’ 


Analysis: 


The first metonymic Arabic expression "44k (le | 54" the word "552" means to 
“get around” as (Ibn Manzur online) defines it. "..\¢" means “on”. The counterpart 
of the word "4b." js “his wives”. Thus, the literal meaning of this clause means “to 
get around his wives”. However, the intended meaning differs from its literal 


meaning. 
WE yal Atle cle Cyd gb" Moelud le Ca gla 


In the metonymic expressions in the seventh and eighth Hadiths, the verb "—4 5," 
“Yatouf’ as Al-Mo jam Al-Waseet clarifies it, is to “go around” (p.570). Therefore, 
the literal meaning of these clauses becomes “to go around his wives” which 
opposes Ibn Hagar’s interpretation of it which is “to make love with more than one 


wife” (vol.9, p.316) 


Euphemistic metonyms: 
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Ibn Hagar (vol.1, p.377) demonstrates that the metonym in the fourth hadith 
Naali (le 5a." is for having a sexual intercourse with each one of his wives. 


However, the translator translates it as"’ visit all his wives in a round" 


In the fifth Hadith the euphemistic metonym is "4i5 .le 4 543", It refers to the 
same relationships above mentioned. The translator renders it as pass by (have 


sexual relation with) all his wives. 


The metonym in the sixth Hadith is "sl_p«! 4a le Aull (4 ;LY" and it is translated as 


(I will have sexual intercourse with hundred women) 
Assessment: 


In translating the fourth Hadith, it is obvious that the translator does not get 
the intended meaning in rendering "4th le 53" as "visit all his wives in a 
round". He merely translates it literally. He does not pay any attention to the rest of 
the Hadith; his translation of the euphemistic clause contradicts his translation of 
the rest of the Hadith. He seems to have not understood the Hadith. He is not 
concerned with the whole meaning of the Hadith, but with the meaning of each 
word alone. His translation depends upon the semantic meaning. It is important to 


convey both the intended and euphemistic meaning. 
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In the fifth Hadith the target clause "Aika .le 454." is translated into "pass 
by (have sexual relations with) all his wives". Here the translation of such clause is 
more obvious than the translator's rendition of the clause"44hs le 5" in the 
fourth Hadith. The translator gets the intended meaning and conveys it to the target 
language. However, he fails to integrate the intended meaning and the euphemistic 


one. 


The euphemistic clause in the sixth Hadith "8\_| 44s Qe ALll) -4 544" is translated to 
"I will have sexual intercourse with 100 women". The translator realizes the 
intended meaning but he conveys it in a blunt expression. He should care more 
about his translations of such embarrassing topics related to sexual relations. He 


must be as honest as possible in the translation of such religious texts in particular. 


In the above three translations of the metonymic expressions the translator uses the 
domesticating method as he pays no attention to the figurative use. They are all 
metonyms for having sex. One of them"4iLui le 15" is translated incorrectly as 
the translator conveys only its semantic meaning "visit his wives". The pragmatic 
meaning of the other two metonymic expressions is transmitted to the target 
language but the translator sacrifices their euphemistic meaning in favor of 


adopting the domestication strategy. 


Suggested translation: 
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‘ 
Madbesd (gle) 522" 

Matlai cle Wa slay" 

W3h yal Atle gle ALM 3a sbY 

These three metonymic expressions could be translated as "sleep with" to maintain 


both intended and euphemistic meaning. 


E.g. 5 The Book of Al Mu 5 sar 
Volume 3, Book 27, Number 1809: 


9 Aili ala 5 cds!) Glad alu g dale ail lie atl Sy) pers! ai" Lagic ail oad y ule cy Si - 


. Narrated Ibn ‘Abbas Allah's Messenger -peace be upon him- was prevented from 
performing ('Umra). Therefore, he shaved his head and had sexual relations with 


his wives and slaughtered his Hady and performed 'Umra in the following year. 
The metonymic expression which sums up the epitome of the hadiths 1s: 


"oe lui eala” 
“Jamca Nisa * hu” 


Analysis: 
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The narrator of this Hadith tells us that when the prophet —peace be upon 
him- was prevented to perform Umra in the year of Hudaibia as (Ibn Hagar, vol.4, 
p.6) demonstrates, he ends his Jhram by shaving his head, sleeping with his wives, 
and slaughtering his Hady. A year later he performed the Umra. The meaning of 


“Jamaa” is “to have sex” (Ibn Manzur online). 


Euphemistic metonyms: 


' 


The expression "cslsi ala" is the metonym for having the sexual intercourse. 


Assessment: 


The expression "Aiki asa" is translated to " had sexual relations with his 
wives". The researcher totally opposes the translator with respect to translating 
“acla'to “had sexual relations" because the translator takes no notice of the 


' 


euphemism in the Arabic expression "els". The Arabic expression "@s"depends 
on euphemism; however the translator renders it in a blunt way. In this way the 
translator widens the gap between the original Arabic text and the English text. 
There are many euphemistic substitutes that the translator can use like sleep with 
or go to bed with. The translator really comprehends the intended meaning and he 


conveys its pragmatic meaning to the non Arab reader - Muslim or non-Muslim - 


but he sacrifices the euphemism of the original text. 
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The translator correctly translates “seLui’to “his wives" not literally to “his 
women". In the Arab society, sexual activities are restricted only to intercourse 
within the marriage relationship. Hence, if the translator translates it as "his 
women" only the Arab-reader will get the intended meaning but the non- Arab 
reader will think that a man can sleep with a woman other than his wife. The 
translator uses the domestication strategy in rendering this metonymic expression 


as he fails to convey it being euphemistic as it is in the original text. 


Suggested translation: 


! 


The expression "celui aala"may be translated more euphemistically as “go to bed 


with” 


E.g. 6 The Book of WuDu 2 “ablution" 
Volume 1, book 4, number 141: 
The metonymic expression: 
"Atal il" 
“Ata Ahlahu” 


au NG Alas pa) Ni 252s) of) 6)" - SN ales dulle alll lie oil! aly Legic ail gy Culie cpl oe 
"> pay al a! Lagaits - -utaag ¢ Litd 5 Lo ylbwil! sis 9 Lowi! Lists ag li) cal 
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141. Narrated Ibn 'Abbas —may Allah be pleased with him- The Prophet said, "If 


anyone of you on having sexual relations with his wife said (and he must say it 


before starting) 'In the Name of Allah. O Allah! Protect us from Satan and also 
protect what You bestow upon us (i.e. the coming offspring) from Satan, and if it is 


destined that they should have a child then, Satan will never he able to harm that 


offspring." 
Analysis: 


" I"*Ata” means “to come” as (Ibn Manzur online) clarifies it. The counterpart of 
the term "4lai" is “his relatives”. Hence, the literal meaning of this metonymic 
expression is “come to his relatives”. Therefore, the literal translation of this clause 


is unacceptable as it does not convey the intended meaning of the Hadith. 
Euphemistic metonyms: 

The expression "44/ 4" is a metonym for having a sexual intercourse. 
Assessment: 


The expression "4/.,” is translated to "having sexual relationship with his 
wife" .The literal semantic meaning of this metonymic clause is "come to his 


relatives". The translator could get its pragmatic meaning and conveys it to the 
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target reader. Therefore, he correctly translates it but he does not maintain its 
euphemism. The researcher supports the translator's rendering of the term "44/"to 


"his wife”, since he knows its intended meaning in that context. 


In this translation, the translator adopts the domesticating method as he 
makes the translated expression gets nearer to the target language and culture. He 
only wants to make the target reader get the intended meaning while paying no 


attention to the euphemistic meaning. 
Suggested translation: 


The translator uses a blunt expression -"having sexual relationship" - instead 
of a smooth gentle one. He could have used one of the various euphemistic gentle 


” 


expressions which mean such kind of relationship like "make love with", "sleep 


with" or "be intimate with". 


E.g.7 The Book of The Book of An-nikd h (The wedlock) 


Volume 7, Book 67, Number 5127: 


coh CL OI Aj SI ales g Ayle ai) le all & 9 j Aattile Gy) aw i Cy Bye GeO TY 
aii gf ily a WW Ss pW abs oa gill (wlill CLS Ipia - Sis re Leif dey) le OS Lull) 


li NM cles I shgtab (0 gb 1) iL oY Soh Sa WMS 23 VI CMS Mga Si a5 [pda 
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(Ld edie aacasiet 6M ls sll AG ye gles Cysts pis Mal bps ¥g lpn yj Ug) jie 5 «ie pracaitinld 
CIS CLS Mia ASE cl gl Lint oh Aa lll Clady Lai) g cial 15) ig bg Iga Cys 

9 Calas [5G Ngai aglS 3) pall gle 6 plats 5 uted! (91 Lobe pl aainy sys) 1S 5 ¢ Les Y/ 
clatic |peainy cis aitas i) apie a) abate ali age)! Cal yf gles auc) tes SL po 5 Ceres y 

4 Gal dously Cus! pe pana 015 by ALi gg-§ aly ag aS pol 0 LS oil ait yo a sag) si 

ca aad 9 BE pall le cy glied pI lil art aol M CUS 9 la pl 4s ttay of gulag Y cla 
Alia) Glas 156 gue Sa sly! al Lalle oy SF OUI) cigs! si! gle Comers OS Ll (8 sy «lela 
alias Y cdi! ce) 4) abl oy 6 yp oll lols | pia) ai Ail) ag [0 5 Ip [pean [plan Cras 


ell ull) 1S Y) AIS Lilala 1S oe Falls ales g tule atl lier tone Cres Lald ll (0 


5127. Narrated 'Urwa bin Az-Zubair: 'Aishah, the wife of the Prophet -peace be 
upon him - , told him that there were four types of marriage during the Pre-Islamic 
Period of Ignorance. One type was similar to that of the present day, i.e., a man 
used to ask somebody else for the hand of a girl under his guardianship or for his 
daughter's hand, and give her Mahr and then marry her. The second type was that 
aman would say to his wife after she had become clean from her period, "Send for 
and-so and have sexual relations with him." Her husband would then keep away 
from her and would never sleep with her till she got pregnant from the other man 
with whom she was sleeping. When her pregnancy became evident, her husband 


would sleep with her if he wished. Her husband did so (i.e., let his wife sleep with 
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some other man) so that he might have a child of noble breed. Such marriage was 
called Al-Istibdag. Another type of marriage was that a group of less than ten men 
would assemble and enter upon a woman, and all of them would have sexual 
relation with her. If she became pregnant and delivered a child and some days had 
passed after her delivery, she would send for all of them and none of them would 
refuse to come, and when they all gathered before her, she would say to them, "You 
(all) know what you have done, and now I have given birth to a child. So, it is your 
child, so-and-so!" naming whoever she liked, and her child would follow him and 
he could not refuse to take him. The fourth type of marriage was that many people 
would enter upon a lady and she would never refuse anyone who came to her. 
Those were the prostitutes who used to fix flags at their doors as signs, and he who 
wished, could have sexual intercourse with them. If anyone of them got pregnant 
and delivered a child, then all those men would be gathered for her and they would 
call the Qa 'if (persons skilled in recognizing the likeness of a child to his father) to 
them and would let the child follow the man (whom they recognized as his father) 
and she would let him adhere to him and be called his son. The man could not 
refuse all that. But when Muhammad — peace be upon him- was sent with the 
Truth, he abolished all the types of marriages observed in the Pre-Islamic Period of 


Ignorance except the type of marriage the people recognize today. 


102 


+ 


The metonymic expressions: 
Mgt aglSeler 9 j bps! "ipinas" "die peucasil” 
“Fastabdciy Minhu”, “Yamassuhd’”, “Asabahdé Zawjuhd’”, “Kulluhum Yusibuhd” 


Analysis: 


" 


The first expression"4is _,»~asiula": the origin of this word in Arabic is "e: 
“Bid¢’” which means “marriage” as well as “water” as (Ibn Manzur online 
dictionary) demonstrates. However, Ibn Hagar (vol.9, p.185) argues that "(=siu" 
“Tstabddc” indicates that “a woman asks a man - for "42" “Mubadagah” which 


means “‘a sexual intercourse” - to have sex with her’. 


According to (Ibn Manzur online dictionary) The second expression 


" 


ox" Yamassu" is”’to touch” 


The meaning of “The term "WGbai" "Asaba" is "to strike or hit the right thing" as 


cited in (Al-Mo‘jam Al-Wasseet, p.527). 


Ibn Hagar (vol.9, p.185) says that the term "=" means that “a man has sex with 
a woman". Thus, these metonymic clauses"a~22 aes «lea 55 gtal"could not be 
translated literally at all as it would be meaningless. 


Euphemistic metonyms: 
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"Oe .gxvaiiuli"this expression is a metonym indicating that “a woman asks a man 


to have sex with her’. 


"Lgaver ‘IIs a metonym referring to "a man who keeps away from having sex with a 


woman" 
MUgier aglS leas j lelal" is a metonym for "having sex with a woman" 
Assessment: 


\ (Ais rreosiuld) is translated as " have sexual relations with him." 
Y (lgameas aglS) is translated as "all of them would have sexual relation with her" 


The researcher is opposes the translator's rendition of these metonymic clauses. 
The speaker prefers using indirect and soft words, but the translator prefers using 
direct and blunt ones. The translator gets the pragmatic meaning of the two clauses 
and he could correctly convey their intended meaning. However, the euphemisms 
included in the original text are ignored in the target text. What the translator 
should do is to adopt the euphemistic strategies of the Arabic texts. It is clear that 
the translator uses the domesticating method as he ignores the figurative devices in 


the two clauses. 


3(Kxa: Y) 
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The translator correctly translated this clause into (keep away from her). He really 
realizes the intended meaning and does not translate it literally as (does not touch 
her). He also maintains the euphemistic strategies of the Arabic text as he does not 
translate it as (he does not have sex with her). The target reader, through the 
translator's rendition, of this clause could understand what the speaker denotes as 
he also illustrates his speech euphemistically when he says (and would never sleep 
with her). The target reader, in this way, could get the meaning which is (keep 
away from having sex with her).This translation overtly puts the foreignization 
strategy in practice as it is quite equivalent to the original text. The translated text 


includes both the intended meaning and the euphemistic metonym. 
£ (len sj steal) 


The translator here succeeds to convey the intended meaning as euphemistic 
as the original Arabic text because he translated it as (her husband would sleep 
with her). Thus, there is not a gap between English and Arabic texts. The translator 
does not depend upon blunt words which embarrass and hurt people, but he prefers 
soft ones to convey the intended meaning. In this way, the meaning is quite 
apparent and clear. It is also the foreignization strategy which the translator adopts 
in rendering this metonymic clause as he could convey both the intended and 


euphemistic meaning. 
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5-(Wele Gs gid Y 3l pall cle Y sla) 

The researcher agrees with the translator as he translates this clause literally into 
(would enter upon a lady) and then paraphrases it. However, the researcher 
opposes the translator's rendition of the clause"Wele G+ aici Y" to (and have sexual 
relations with her). Although the translator correctly understands its pragmatic 
meaning and transfers it to the target reader, he could have made it more 
acceptable and euphemistic if he had translated it as (would enter upon a lady and 
make love with her). Thus, the translator should have translated (8\ «ll (le & saad) 
literally and then paraphrased (&sls Us asi Y) euphemistically to get nearer to the 
original text. For the aforementioned the strategy used cannot be determined as a 


foreignization strategy rather it is a domesticating one. 
Suggested translations: 


Should be translated as “sleep with him’, for instance. 
(Lemar aglS) -* 


(sla Gs ais Y) -Y 


could be translated as “make love with her” or any euphemistic expression which 


denotes this meaning. 
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E.g.8 The Book of Dress 
Volume 7, Book 77, Number 5792: 


= A) Apts GB il deh Iya) Hels AUG aha ale di) che Gil 2 55 Ge Hl G2) ttle Ce 
il Eas sits 46 ASG AIS el Dots G Elldi Sil bile 3 tials U/j slg aie ti) Le 
Gin GSS ASS; iH oa He Wal Sys das Le atl Hg Gi 5 as 5 Hie 355 Ek 8 

4g JySF UE ait gli _SG Oly NS OH EMU GEG aI ihe hg GUGh punts Gi SNE aid ull 


Ugh Nis tei) Le hey aie di) Loe ail Sgt ig La aly 3 sling ale Sil ho ail J phe Sic 


ry Z 
cad o we 


cchgdiy Aithinat (pd pis 69 EU) Ngee 5 SI ay i Ale slg aie dil ee all Tphs5 


e5 ea ju j AGL fs 


. Narrated 'Aishah the wife of the Prophet : The wife of Rifa'a Al-Qurazi came- to 
Allah's Messenger-peace be upon him- while I was sitting, and AbU Bakr 
was also there. She said, "O Allah's Messenger I was the wife of Rifd'a and 
he divorced me irrevocably. Then I married 'Abdur-Rahman bin Az-Zubair 
who, by Allah,O Allah's Messenger has only something like a fringe of a 
garment, showing the fringe of her veil. Khalid bin Sa'id, who was standing 
at the door, for he had not been admitted, heard her statement and said, "O 
AbU Bakr! Why do you not stop this lady from saying such things openly 
before Allah's Messenger?" No, by Allah, Allah's Messenger did nothing but 
smiled. Then he said to the lady, "Perhaps you want to return to Rifa‘a? 
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That is impossible unless 'Abdur-Raliman consummates his marriage with 


you."' That became the legal way after him. 


E.g.9 The Book of Al-Adab (the goog manners) 
Volume 8, book 78, number 6084: 
lI Cp Coe pil asc ote lpn 9 jit lg DLb Aud i] pol Gl ball delé) OI lgic ail 2) Litile Ye 
lene iid lds AG lydled de ld) sie CuilS Lyi abl gue y Ly cull alee g dale al -plie sil! elad 
~bgalils cp Wg iis | Liagl Lite) ode Clie Y) ali! Sgn y dee Le aly di) pW Cy Cam pl) auc ote 
Ags pra ly Cull pale oy due Cyl 9 — alu 9 dle ai! lee — ill ric Culla 3S sily li 
$ ale dule ai) pls — ai! pu y tic 4 _ year Lec oda ya ji WS OIL Ss U/ sali, alls (gibs c4J 
(6Y Seliy oll pen il Cui Ll! MG ad cauutil gle ales g tule all plies al Sy y ay jy Leg 
dil 9A gig ctibwue ¢ i oli ia 
11.Narrated'Aisha -may Allah be pleased with her- that Rifaaa Al-Qurazi divorced 
his wife irrevocably (i.e.that divorce was the final). Later on 'Abdur-Rabman bin 
Az-Zubair married her after him. She came to the Prophet and said "O Allah's 
Messenger! I was Rifa‘a's wife and he divorced me thrice, and then I was married 
to 'Abdur-Rahmdan bin Az-Zubair, who, by Allah has nothing with him except 
something like this fringe O Allah's Messenger," showing a fringe she had taken 
from her covering sheet. Abu Bakr was sitting with the Prophet while Khalid bin 
Sa'id bin Al-'As was sitting at the door of the room waiting for admission. Khalid 


started calling Abii Bakr, "O AbU Bakr! Why don't you reprove this lady from 


what she is openly saying before Allah's Messenger?" Allah's Messenger did 
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nothing except smiling, and then said (to the lady) ,"Perhaps you want to go back 
to Rifa'a? No, (it is not possible), unless and until you enjoy the sexual relation 


with him (‘Abdur- Rahman) and he enjoys the sexual relation with you." 


Analysis: 


The term "5%" "Ya 9 uq" means "to taste"(Al-Mo‘jam Al-Wasseet, p.318). The 
word "4luc" " cusayla" comes from the verb "J" "" ¢sala" which refers to 
"making a thing mixed with honey" (Al-Mo‘jam Al-Wasseet, p.601). However, 
according to Al-Maany Online Dictionary, "4" means "orgasm". Ibn Hagar 
(vol.10, 502) assures that the meaning of the above metonymic clause is that "the 


husband and his wife should enjoy the sexual relationship with each other". 
Euphemistic metonyms: 


Natlsc (8 sii 5 clilisc 954) <a ‘Y" is considered a metonymic expression for 


“compeleting the marriage by having sex” 


Assessment: 


In the tenth and eleventh hadiths the same clause which contains the 


metonym "4iluw (4 odi _g Hike got pis "is translated in two different ways. The 
translator uses both euphemistic and explicit direct expressions to translate the 


same metonymic clause in the two Hadiths. This clause is adopted by the speaker 
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to indicate a permissible sexual relationship between a husband and a wife on one 
hand and to legalize and impose such a relationship between any married couple on 
the other hand. (Ibn Hagar: vol. 9) demonstrates that"c\S J 3>U2 Y" there is no 
divorce before marriage. In other words, Islam obliges a husband and a wife to do 
such a relationship in order to consummate their marriage. In the tenth Hadith it is 
translated as "That is impossible unless 'Abdur-Rahiman consummates his 
marriage with you". The researcher agrees with the translator here because the 
translator tries to convey the intended meaning while maintaining its euphmistic 
style. Thus, the target reader can get the meaning without hurting his/her own 


feelings. The intended meaning could be seized through the context of the Hadith. 


However, in the eleventh Hadith the same metonymic clause 5 dthuc 454)" 
Natlusc (4 sis translated dysphemistically. The translator pays no attention to the 
euphemism of the clause. He actually gets and conveys the intended meaning but 
he completely disregards the euphemism. He should realize that the speaker talks 
about the most embarrassing topic in Islam. Therefore, he tends to use euphemistic 
expressions portraying such a relationship between a husband and a wife. The 
translator should render the above expression in a delicate polite way as the 


original text. 


Suggested translations: 
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The researcher thinks that the best translation of this metonymic clause is 
"consummates his marriage with you" as he previously translates it. The word 
"consummate" contains the pragmatic, intended and euphemistic meaning of the 
Hadith. It means to" make a marriage or a romantic relationship complete by 


having sex" as the Longman's Dictionary puts it (page 144). 


E.g.10 The Book of Al-Ma © dlim (oppressions) 
Volume 3, book 46, number 2482: 
The metonymic expressions: "4ialSé" «"iguasi 0 4ti€als” 
“Fa Amkanathu men Nafseha” , “fakllamathu” 
cold die 55 45) diss Leas i585 EE Lil) pi 6 DB 5 GIS" salen dle ai lie al Jue y Li 
oh GIS SIS Calica gill 698 5 High is dod Y 5 Gallas A078 Lol if Ign | dé Mgt Gl 
Lae Cited clpeudl ye AdiealG Lic | Cuil old diaISG A ue Jaf ES Gi Shy a) Gl aap 


G Aes! ja ad 5A) HI 55 ag Le 58 3 gts 6 ol jild Aika ge [35083 6 318 ei 58 Gua 98 Cults 


"ppb se WY ESAS Ce Hi pce oti gl 0/5) LE UE 
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2482. Narrated Abu Hurairah: Allah's Messenger said, "There was an Israeli man 
called Juraij, while he was offering prayer, his mother came and called him, but he 
did not respond to her call. He said (to himself) whether he should continue the 
prayer or reply to his mother. She came to him the second time and called him and 
said. 'O Allah! Do not let him die until he sees the faces of prostitutes.' Juraij used 
to live in a hermitage. A woman said that she would entice Juraij, so she went to 
him and presented her self (for an evil act) but he refused. She then went to a 
shepherd and allowed him to commit an illegal sexual intercourse with her and 
later she gave birth to a boy. She alleged that the baby was from Juraij. The people 
went to Juraij and broke down his hermitage, pulled him out of it and abused him. 
He performed ablution and offered prayer, then he went to the male (baby) and 
asked him: 'O boy! Who is your father?' The baby replied that his father was the 
shepherd. The people said that they would build for him a hermitage of gold but 


Juraij asked them to make it of mud only." 


Analysis: 


Ibn Hagar (vol.5, p: 137) says that Juraij's mother visited him as she wanted to 
see him and be satisfied with talking to him. However, he preferred not to answer 
his mother for fear that his meeting with her may interrupt his reverence and get 


him away from the mood of his prayer. Ibn Hagar also mentions the Hadith of the 
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prophet Muhammed —peace be upon him- in which he comments on Juraij's 


behaviour with his mother. The prophet Muhammed — peace be upon him- says: 
(YTV spe 6 rales cpae cpl) MAay Balae Gye col gl del Zale) cy abel Lead pe GIS 5!" 


"Law Kana Jurayj Faqihan Lacgalima ? anna * iabata ? ummihi ? wld Min 


cibadati Rabbihi" 


"If Juraij had had enough religious knowledge, he would have realized that 
replying his mother is (more favored than) preferable to performing his prayer" 


(translation mine). 


The term "C+!" “Amkana” means that “someone makes someone else have the 
power over something” (Al-Mo jam Al-Wasseet, p.882). Thus, the term "4iiS«/" 
“Amkanathu” means semantically that the woman made the shepherd have the 
power over her. Ibn Hagar (vol.5, p.136) assures that the meaning of " (gusi cys 4iiSo/" 


is that the lady came to a shepherd and let him have sex with her. 


The term "a" “Kallama” in (Al-Mo ‘jam Al-wasseet, p.796) is “to pronounce 
words” so the word "4S"’Kallamathu” means semantically that “the woman 
talked to Juraij “. However, Ibn Hagar (vol.5, 136) demonstrates that "41S" 


indicates that “the woman asked Juraij to sleep with her but he refused”. 


Euphemistic metonyms: 
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ljuati je diiSsld is a metonym which indicates that the lady allowed the man to have 


sex with her. 


There is another metonym in the Hadith which is "4#/Sé” It is a normal expression 
and is usually used to refer to "talking to a person". However, in the context of this 
Hadith it has a fully different meaning. It means that "the lady tries to seduce 


Juraj". 
Assessment: 


The clause "lgudi Ge 484i" is translated to "allowed him to commit an illegal 
sexual intercourse with her". The researcher considers the translator's rendering of 
this clause inappropriate. Khan pays no attention to the euphemism in the 
expression. He really gets the intended meaning but he conveys it explicitly. He 
does not heed the audience's feelings as he prefers using blunt expressions rather 
than smooth ones. He, furthermore, widens the gap between original and target 
texts. Therefore, he adopts the domestication strategy in his translation. He should 
tranfer the original text to the target text while preserving all its linguistic features 


including the euphemistic style. 


Suggested translations: 
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The translator should have translated it as "she illegally allowed him to sleep with 


" 


her". 
E.g.11 The Book of Commentary 
Volume 6, book 65, number 4942: 
The metonymic expression: "l¢zaba.” 

40g) 93 po bpea lic deli tie!) als 4i/ po! alsy aSta/ tees": lié ¢Luil! Sb 9-272 
4942-"The Prophet — peace be upon him- then mentioned about women (in his 


Khutba) and said, "It is not wise for anyone of you to lash his wife like a slave, for 


he might sleep with her the same evening." 
Analysis: 


The prophet —peace be upon him- forbids a man to mistreat his wife by 
hitting her and then he might make love with her at the same evening. Ibn-Hajar 
(vol.9, 303) contends that there should be some psychological concerns in case the 
husband wants to have this marital relation. Ibn Hajar adds that lashing makes 
women" hate or avoid the one who beats them, the husband, as this makes the 


woman hate to have the marital relation with such man"(as cited in El-Zeiny, 2005, 
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p.268). The term "asta." “Yoddji¢” according to Ibn Manzur online dictionary 


means “to sleep with a woman” 


Euphemistic metonyms: 


lgeals is a metonymy/ euphemism denoting the sexual act with one's wife (Ibn 
Manzuur, n.d., p.2554). Thus, it is a metonym for having a sexual intercourse with 


his wife. 


Assessment: 


The euphemistic expression "xsl." is translated to sleep with her. Therefore, the 
researcher supports the translator's rendition of it as he conveys the intended 
meaning. In this way, there is no gap between the original Arabic text and the 
target text. The expression "k»st:" means lexically "to sleep with". Thus, this 
translation is about to be a perfect translation as it is an equivalent figurative 
expression to the Arabic expression. The researcher cannot determine what type of 
the two strategies adopted in this translation. In domesticating method the 
translator gets closer to the TL. On the contrary, with the foreignization method, 
the translator gets closer to the SL. However, the current translation of this 
metonymic expression is a perfect translation of it. Thus, the researcher considers 


it hard to determine what strategy is used. 
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Suggested translations: 


There is no suggested translation for the above euphemistic clause other than the 


translator's one. 
E.g.12 The Book of the virtues 
Volume 6, book 66, number 5052: 


The metonymic expression: 


"Usa WU al" “Lam Yat ? Lana Firégan” 

“Wa Lam Yufatti8 Lana Kanafan” = "iS US (te a!" 
pel iii clgles Ce [plead AtiS sale SG Cus GN 5) pol cool gis SI (Gg pe Cy ale Ce 
coll) -lai Cpe (sill p85 ule All lb Lali colisil die dis LU tits alg clad 9 Li Ly al lay ce a 
6G jyat US (6 ane :Ule ALI US ld Fist Cay MF a US 1 So pes CHS fla ¢ tes Aisa 
ce AS gab) - Ali dees) 54 ab) 4506 pve 7 ld oA 0 iS) Gb) ll 7G «ged US 4 Gal Lal 
bua 9) 2 gua gecall Litas auc ibd cli po 3S) Gul cul ME 6 Le gy anes pte ot peal ld «lls 
Cie g OS oil MS g Cpe alll Spay y Lead y bs itd 5 po SL aw SS 505 ily 2g LLG) y 2 
dle 88/4 SI lgill (pa pas 0 9 hr cells ¢ Gleills ill (40 aeuall dla! pares cle (dy oS 
Se i gal 5 I Lat ff Awl Sie pan puma al i fA Hy chal 


pls 
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5052. Narrated ‘Abdullah bin 'Amr bin Al-'As : My father got me married to a lady 
of a noble family, and often used to ask my wife about me, and she used to reply, 
"What a wonderful man he is! He never comes to my bed, nor has he approached 
me since he married me." When this state continued for a long period, my father 
told the story to the Prophet who said to my father, "Let me meet him." Then I met 
him and he asked me, "How do you observe Saum (fast)?" I replied, "I observe 
Saum daily." He asked, "How long does it take you to finish the recitation of the 
whole Qur'an?" I replied, "I finish it every night." On that he said, "Observe Saum 
for three days every month and recite the Qur'an (and finish it) in one month." I 
said, "But I have strength to do more than that." He said, "Then observe Saum for 
three days per week." I said, "I have the power to do more than that." He said, 
"Then observe Sawn for one day and leave for two days. I said, I have the strength 
to do more than that. He said, then, fast the most superior type of fasting, (that is), 
the fasting of (Prophet) DawUd (David) used to observe Saum every alter day; and 
finish the recitation of the whole Qur'an in seven days." I wish I had accepted the 
permission of Allah's Messenger as I have become a weak old man. It is said that 
‘Abdullah used to recite one-seventh of the Qur'an during the daytime to some of 
his family members for he used to check his memorization of what he would recite 
at night, so that it would be easier for him to recite at night. And he never, he 


wanted to gain some strength,he used to give up observing Saum (for some days 
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and count those days to observe Saum)for a similar period, for he disliked to leave 
those things which he used to do during the lifetime of the Prophet, peace be upon 


him. 
E.g.13 The Book of commentary 
Volume 6, book 65, number 4757: 


iis tile Cu Lad fil iS Cad tS Le al g a! jlsee NE cI hd CsI) a LS HI pa) als 


igh Cura of 5 MY! Hola Cure 0" ise od aygat 


." Then this news reached the man who was accused, and he said, "Subihan Allah! 


By Allah, I have never uncovered the private parts of any woman." Later that 


man was martyred in Allah's Cause.see appendix (Hadith no.13) 

Analysis: 

The term "4" “Yta ? > means “to step on” according to (Ibn Manzur, vol.1, 
p.197). The counterpart of “Fird# "U+ls" a is “bed” or “mattress”. According to 


Al-Maany Online Dictionary The verb”Fattaga” "U8" is “to search” or "to 


uncover". One of the meanings of the word "2S" “Kanaf” is “side” as included in 


(Ibn Manzur, vol.9, p.309) 


119 


+ 


Euphemistic metonyms: 


"La W Ua al" "lam Yta * Land Firdésan" “He never came to my bed” 


Mas LY sti al 9" "Wa Lam Yufattis Land Kanafan’’. “nor approached me” 


"be i) GS Gass Le ails" “Wallahi Ma KaSaftu Kanafa * un® 4 Qatt "By Allah, I 


have never uncovered the private parts of any woman" 
Assessment: 


The epitome of the Hadith number 14 shows that the lady’s father-in-law 
asking her about her life with her husband, and she has to tell him the truth. Thus, 
she resorts to using these two metonyms "iS UI (ji a!" 5 "LE! WI LL: a!" in order to 
refer euphemistically to her husband’s state. Ibn Hagar (vol.9, 96) argues that the 
two clauses "Lila W Uy a!" and "iS W Uite a!"are metonyms that indicate that “the 
man never slept with her”. The expression; "LIL WI Ly a!" is translated as “he never 
came to our bed”. The translator conveys its semantic literal meaning. However, 
the semantic meaning of this clause is equivalent to its pragmatic meaning which 
denotes in both Arabic and English that “he never went to bed with her” and 


reveals that “he never had a sexual intercourse with her”. Thus, this translation 
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could be described as a valid translation. One could not determine what strategy is 


used in this translation. 
In the second metonymic expression "laiS WI (sta al" 


One of the underlying meanings of the word "U8" is to"uncover". The 
translator does not render this metonymic clause literally. Khan translates it as "nor 
has he approached me". In this way, the translated text denotes that the man never 
slept with her. Khan gets the intended meaning and then translates it 
euphemistically as much as possible. Thus, he manages to maintain both 
euphemistic and pragmatic meaning. The translation of this clause gets nearer to 


the TL readers so it is the domestication strategy that Khan adopts to translate it. 


In the Hadith number 15 the metonymic expression "bi <3) US Gaks Le ail 5" is 
translated as By Allah, I have never uncovered the private parts of any woman". 
Khan renders the verb "“24S" as "uncover". Thus, it is synonymous to "U8" in 
Arabic. In translating "iS" he relies upon Al Mo‘jam Al-Wasseet definition of it as 
"bosom". In this way, the translator conveys the literal meaning of this clause; 
however, its literal meaning is a metonymic expression denoting that "he never had 
a sexual act with a woman before". It is obvious that Khan adopts the 


foreignization strategy in rendering it as the translated text gets closer to the SL. 
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The two Arabic clauses "iS Cass" 5 "Cais Li" are translated differently in 
the above two Hadiths. Although the translation of "~2S 8" in the Hadith number 
14 is more euphemistic than the translation of "—aS 24S" in the Hadith number 15, 
the two different translations are euphemistic metonyms indicating the same 
meaning which is "a man keeps away from touching a woman or having sex with 
her". The two translated texts are successful translations. Therefore, it has been 
proved that there are various degrees of success and failure in the assessment of 
these Hadiths. El-Zeiny (2005: 279) correctly demonstrates that "the translation of 
a certain Hadith can be partially successful, successful to a certain degree, totally 


missing of the figurative language, flattening it, or partially missing it”. 


E.g.14 The Book of the stories of the prophets 
Volume 4, book 60, number 3329 
Allis oil lad ¢ oLils dinral) sete ali! S pau) atta Dl iy alll duc ab 5 dic alles alll ae y Cuil ye 
a oll Eis eget cs! pay dint Ua / 4th slab S yf Lay de Lal Ll il Sg) Le ei YI gales Y COG ye 
Au) sic Sls ¢ SE bh pis Lit! ge cei ds 7 hele atl Spun SaS 6 AU 53) I it epestics! 10g dul od 
Gp) yo uli pias Lib de Lal LI il Sg Lol» ete ail S gun y SMHS ¢ ASDA C0 pg! gate MG 
Bal) cpt Ni) Aa cold al pl) (4 Ail! Lally Cigs US 5b jf dint a / aUSL slab Sl Lay 4 pial! I) 


cf all Loa y WME ad 6 ali! Lyn y A! agai MG lg lA aill lS La glo gisw i) y AI till (lS 0 glo Le disad 
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Sai ¢ Cail! ai se Sia g 2 geil! Ge lad Arie (2 pigs agli oy) LF aD pale cy) gs a of seul 
Spay Mas 6 Li pps! ply UL ppdly Lisle! ply Linke | I plld 2 lu cy ali! te aS Say col > thet atl Spun) 
AU YI ANY oil agatl lai 6 ageill all sue 39 ALG pai) oSle ll aii! tue lead Cy) abil os > hele ail 
id Mong 9 Li pad uly Li pub glldé att! S paw y (dare ci) agail y 

Narrated Anas When ‘Abdullah bin Salam heard of the arrival of the Prophet at 


Al-Madina, he came to him and said, "I am going to ask you about three things 


which nobody knows except a Prophet: 
(1) What is the first portent of the Hour? 
(2) What will be the first meal taken by the people of Paradise? 


(3) Why does a child resemble its father, and why does it resemble its maternal 


uncle (mother's brother)?" 


Allah's Messenger said, "Jibril (Gabriel) has just now told me of their answers." 
‘Abdullah said, "He (i.e., Jibril), from amongst all the angels, is the enemy ofthe 
Jews." Allah's Messenger said, "As for the first sign of the Hour, it will be a fire 
that will collect (or gather) the people from the east to the west; the first meal of 
the people of Paradise will be extra lobe (caudate lobe) of fish-liver. As for the 
resemblance of the child to its parents: If a man_has_ sexual intercourse with his 
wife and gets discharge first, the child will resemble the father, and if the woman 
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gets discharge first, the child will resemble her." On that ‘Abdullah bin Salam said, 
"T testify that you are the Messenger of Allah." ‘Abdullah bin Salim further said, "O 
Allah's Messenger! The Jews are liars, and if they should come to know about my 
conversion to Islam before you ask them (about me), they would tell a lie at me ." 
The Jews came to Allah's Messenger and ‘Abdullah went inside the house. Allah's 
Messenger asked (the Jews), "What kind of man is 'Abdullah bin Salim amongst 
you?" They replied, "He is the most learned person amongst us, and the best 
amongst us, and the son of the best amongst us." Allah's Messenger said, "What do 
you think if he embraces Islam (will you do like him)?"The Jews said, "May Allah 
save him from it." Then 'Abdullah bin Salam came out in front of them saying, "I 
testify that La ilaha illallah, wa anna Muhammad-ar-Rasul Allah, (none has the 
right to be worshipped but Allah and that Muhammad is the Messenger of Allah)". 
Thereupon they said, "He is the most wicked amongst us, and the son of the most 


wicked amongst us," So they degraded him and continued talking badly of him. 


Translated by Muhammed Mohsen Khan (vol.4, 327) 


Analysis: 
The lexical meaning of the verb". ~¢" "Gagiya" is "to cover" according to (AI- 


Mo'jam Al-Wasseet, 653). Thus, if the euphemistic expression "él! Jal) Se" is 


translated literally, it will be meaningless. However, Ibn Hagar (vol.6, 362) 
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clarifies that the meaning of such metonymic expression is "When a man sleeps 


with a woman" 
Euphemistic metonyms: 


? 


"al all [52" " Gagiya-Imar ‘ ah" is a metonymic expression that indicates the 


sexual relationship between a man and a woman. 
Assessment: 


There is a great gap between the original text based on euphemism and the 
target text based on the blunt expression rendered as: "Jf a man has sexual 
intercourse with his wife". The English translation of the above delicate 
metonymic clause seems to be blunt. Compared to the original text, the clause is a 
very polite, decent and expressive clause. The Arabic expression, "8!!! Ja) 46" 
is one the most polite and decent expressions related to portraying the sexual 
relationship between a man and a woman because it is mentioned in the Quran in 


the Surah of Al-Aaraf (The Heights): 


dy Ci pad Lids Shan Calan Lo Lets Lald bye! Seal gag j lyte lea 9 Stal y cud a SHS poll! a” 


VAS CRESS cy SLM cee pig Sil Le Ilee LEDS cil Lage) all gcd culdi/ Lal 
( EWN)" Ces C4 
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“Huwa All © 7 Xalaqakum Min Nafsiwa h idatin Wa Jacala Minha Zawjaha 


ww a h 


Liyaskuna Ue ayha Falamma Tagssaha ™ amalat h amlan Xafifan Famarrat 


Bih Falamma * a® galat Dacawa-llaha Rabbahuma L 2 in ? ataytana Sali 


h an Lanakitinanna Mina-SsSsakirin” 


"He it is who did create you from a single soul, and therefrom did make his mate 
that he might take rest in her. And when he covered her she bore a light burden, 
and she passed (unnoticed) with it, but when it became heavy they cried unto 
Allah, their Lord, saying: if thou givest unto us aright we shall be of the 


thankful" (Pickthall). 


Despite the literal transation of Pickthall, what is meant by "B42" “Tagassaha” 
in the Hadith, is to have a sexual intercourse with her since there is no other 
relationship between a man and a woman could cause pregnancy except the 
aforementioned relationship. However, the translator should attempt to find a 
middle path to translate such expressions. In other words, the translator should 
translate the expression "s| >! Js!) .4&" to English euphemistically as the original 
text while making the target reader cuold get the intended meaning. The 
Domestication strategy is adopted in the translation of this metonymic clause as it 


conveys only the intended meaning. 
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Suggested translations: 


The translator may translate it as" if a man goes to bed with his wife" or 


"sleep with" to maintain the euphemism in the translated clause. 


E.g.15 The book of Al-caqiqah 


Volume 7, book 71, number 5470: 


aii Ash gi) e554 Si Ash OY Gil GS JG die A) Gas AM (yi ull GENT 

plibell if) 25588 GIS La BSc 5A spills SP CAI «il Jad La - UG eds tb gil as 5 AB (tel 

dil la ail gts) 1 ASL gi ikl LA SSall Ig i) EGE 5h UALS gb lial SF tas 
dl A IG LAME Eilgd «lag Al ely 2G (sai : IG ¢f tity Ate hy Nis 3 jis ala, aile 
ds Cale jing ile il lhe Fi 4s 5 lens ale Sil lh Si lis dss 451 
fil ls Li SSG cl pad ted I gd (SE a dehy - NE alin; ale did fhe SN 658 col jak 


all GE bli ody ASE 5 Saal 4 54 [gles cd ha SSIS gins af kis; ile 


Narrated Anas bin Malik Abii Talba had a child who was sick. The child died 


when Abu Talha had gone out. When AbU Talha returned home, he asked, 
"How does my son fare?" Umm Sulaim (his wife) replied, "He is quieter than he 
has ever been." Then she brought supper for him and he took his supper and 
slept with her. When he had finished, she said (to him), "Burry the child (as he's 


dead)."Next morning AbU Tallia came to Allah's Messenger and told him about 
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that. The Prophet said (to him), "Did you sleep with your wife last night?" Abii 
Talkia said, "Yes". The Prophet said, "O Allah! Bestow your blessing on them 
as regards that night of theirs." Then (later on) Umm Sulaim gave birth to a 
boy. Abu Talba told me to take care of the child till he was taken to the Prophet 
— peace be upon him - Abu Talha took the child to the Prophet and Umm 
Sulaim sent some dates along with the child. The Prophet took the child (on his 
lap) and asked if there was something with him. They replied, "Yes, a few 
dates". The Prophet , took a date, chewed it, took some of it out of his month, 
put it into the child's mouth and did Tahnik for him with that, and named him 


‘Abdullah.(translated by Mohsen Khan, vol.7, p.229) 
Analysis: 


The term "U+8" "Qubida" is the passive voice of "U=8""Qabada", in Arabic, 


" 


which is defined in (Ibn Manzur, vol.7, p.213) among other things as "when 
someone died". Ibn Hagar (vol.9, 587) adds that"U=38" "Qubeda" is a 
metonymic expression which denotes that "the boy has died". There are 


different meanings of the term "be!" "Asaba" in Arabic. It means "to take", 


"to find" or "to want some thing" as cited in (Ibn Manzur, vol.1, p.535). The 


meaning of "4lab Gaye" " ts crasa Bi ? hlihi" is "to get married" and "to have a 


sexual relationship with his wife" (Ibn Manzur, vol.6, p.135). 
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Euphemistic metonyms: 

"gatecal) «seat LLL isa yo" 6 Mia sli)" 
"Faqubida- ssabiy", "Asaba Minha" and " 2 crastumu- llaylah" 
Assessment: 


There is more than euphemistic expression in this Hadith: 
1- peal (a8 


The translator makes a fatal mistake with respect to translating the above 
clause into the direct blunt verb, died. He prefers to translate it in a dysphemistic 
way although he has many euphemistic substitutes. He could have translated it as 
(pass away), for instance. The direct mentioning of death causes fear and horror. 
He could alleviate the shock on hearers but he doesn't. The translator's 
dysphemistic translation affects the target readers in non-Arab societies negatively. 
They may think that the Arabs do not pay attention to other's feelings. Thus, 
euphemism is irreplaceable when talking about such horrible topics like death. 
Because the translator conveys only the intended meaning and ignores the 
euphemistic meaning, the domestication strategy is adopted in the translation of the 


above metonymic clause. 
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2: Ugh Gal oi 


The researcher agrees with the translator's rendition of this clause as he 
translates it euphemistically" slept with her". He really realizes the intended 
meaning but he prefers to convey it in a delicate way. There is no contradiction 
between the original text and the English text as they both contain euphemistic 
meanings. The foreignization strategy is adopted in the translation of this 


metonymic clause. 
eae 
The translator correctly translates it as "have you slept with her?". He really does 


his best to convey the meaning euphemistically. Therefore, the foreignization 


strategy is adopted here. 


E.g.16 The Book of Al-Hudiad (legislative punishments) 


Volume 8, book 86, number 6819: 


130 


+ 


The metonymic expression:" 2 A da OQ" kasi 


- lias Wis) 5B Aa ohig So ox ling ale il lhe all Jgh5 i) sO eagle ail gn jad Gil ge 
ARE ip Sf al Le DE AS Ng 45 I Sues LSI UL Of 21 pl (ASUS 5 Cita boy (pt 
iN AT Ni ola a5 a5 GLB Ls (i Das 5 igh A le 555 sh I ce hl A 15 3H al Jog b 

vad Gil NG laa 38 hing ale ail he ail Dp Langs jal conj Gast a8 5) AT (5 SG 45) zp SU 


gil Uh ask Lil gh LSD Sie Lan 58 


Narrated Ibn 'Umar Jew and a Jewess were brought to Allah's Messenger on a 
charge of committing an illegal sexual intercourse. The Prophet asked them, 
"What is the legal punishment (for this sin) in your Book (the Torah)?" They 
replied, "Our priests have innovated the punishment of blackening the faces with 
charcoal and Tajbiya' 'Abdullah bin Salam said, "O Allah's Messenger, tell them 
to bring the Taurat (Torah)." The Taurat was brought, and then one of the Jews 
put his hand over the verse of the Rajm (stoning to death) and started reading what 
preceded and what followed it. On that, Ibn Salam said to the Jew, "Lift up your 
hand. "Behold! The verse of the Rajm was under his hand. Allah's Messenger — 


peace be upon him - ordered that the two (sinners) be stoned to death, and so they 


1 Tajbiya means that the person (male and female) committing illegal sexual 
intercourse are mounted on a donkey with their faces in opposite directions, and then 
they are mortified in public. 
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were stoned. Ibn 'Umar added: Both of them were stoned at the Balat and I saw the 


Jew sheltering the Jewess. (translated by Mohsen Khan, vol.8, p.423) 


Analysis: 


The lexical meaning of "Sas!" " ? hh da®a" means "to commit a great sin" as 
cited in bn Manzur, vol.2, p.131). Thus, the translation of this metonymy needs 


further interpretation. 
Euphemistic Metonyms: 


(Abd El-Naby: 2010) states that "4as!"is a metonymic expression for an illegal 


sexual act between a man and a woman. 
Assessment: 


The translator renders "4asi" as “on a charge of committing an illegal 
sexual intercourse” . He gets the intended meaning well as Ibn Hagar (vol.12,139) 
defines the word "Uas'" as “they have committed a great sin”"LSaU | yal | sl", The 
Arabic expression is based upon euphemism. However, the English one transmits 
the meaning explicitly without paying attention to the figurative device. The 


translated text, then, is translated through the domesticating method. 


Suggested translation: 
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The expression "on charge of committing adultery" is more euphemistic than the 


above mentioned expression in the translated text. 
E.g. 17 The Book of Ikrdah (Coercion) 
Volume 9, book 89, number 6949: 


ce (40 Bly le aby 8 La Hd) C0 Mane C47 sl auc (5) dil dada Gy) ili pitts Gull Ui - 


ga Sis! if Ua! C40 Stil gl alas al 5 coldi_y ral) pac otlad clpucais/ cis Lys Siuls 


Safiyya bint 'Ubaid said: "A governmental male-slave tried to seduce a slave- 
girl from the Khumus of the war booty till he deflowered her by force against her 
will; therefore 'Umflogged him according to the law, and exiled him, but he did not 
flog the female slave because the male-slave had committed illegal sexual 


intercourse by force, against her will’’( translated by Khan, vol.9, p.89) 
Analysis: 
According to AlMaany online dictionary"U=4" " ? Iftadha" means "to deflower" 


Euphemistic Metonyms: 


"lguaisl is metonymic allusion to a “a woman who has sex for the first time” as 


(Abd El-Naby: 2010) states. 
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Assessment: 


The translator renders "k=48" as “deflowered her”. "Iftadha" "U=44l'is 
considered equivalent to “deflower”. The two expressions are euphemisms for “a 
woman who has a sexual intercourse for the first time”. The translator could 
convey the intended and euphemistic meaning easily as "Ul" has an equivalent 
term in English. He doesn’t have to sacrifice the euphemism for the sake of clarity 
since the equivalent term in English is already a metonym for the same intended 


meaning. 


Suggested translations: 


There is no other suggested translation. 


E.g.18 The Book of Al-Hudad (legislative punishments) 
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Volume 8, book 86, number 6824: 


gf Calis Aled 24) MG ales g Ale ai! es (ail! lle yy je be coil Lal J Lagic ail ay Cubic Cyl Ce 


doa py pol Al ried fF — iS x < Plgisil sa call Spy bY SGP bi ofS jae 


6824. Narrated Ibn 'Abbas — may Allah be pleased with him - When Ma'iz bin 
Malik came to the Prophet (in order to confess), the Prophet said to him, 
"Probably you have only kissed (the lady), or winked, or looked at her?" He said, 
"No, O Allah's Messenger!" The Prophet said, using no euphemism, "Did you had 
sexual intercourse with her?" The narrator added: At that, (i.e., after his 
confession) the Prophet — peace be upon him - ordered that he be stoned (to 


death).(translated by Khan, vol.8, p.426) 
Analysis: 


The underlined word in the Hadith as Ibn Manzur online dictionary defines it is "to 


have sex" 
Euphemistic Metonyms: 
There are no euphemisms in this Hadith. 


Assessment: 
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Despite of prophet’s Haya (shyness), he pronounced in this hadith the very 
explicit word which indicates the sexual relationship between a man and a woman. 
When a man came to him in order to confess the prophet —peace be upon him- 
said: "probably you have kissed (the lady), or winked, or looked at her?" But the 


" 


man said: no. The prophet —peace be upon him- then said, using no euphemism: 


? aniktaha?" which means "Did you have a sexual intercourse with her?" there 
isno doubt that the straightforward mentioning of that expression which refers 
explicitly to the sexual relationship is unacceptable in polite Arabic social contexts. 
However, in this hadith it is irreplaceable because it is a matter of committing the 
crime of adultery. The result of such crime is establishing the punishment of it 
which is the man who committed adultery be stoned to death. Therefore, it is 
necessary to make sure of happening of such a crime, so the prophet —peace be 
upon him- asked the man whether he has only kissed or looked at her, then, in this 
case, there was not an adultery crime. The man answered: no. In that event, the 
prophet -peace be upon him- uttered the very explicit word which means a 
complete sexual relationship. After he had been certain of the adultery crime the 


prophet —peace be upon him- ordered that this man be stoned to death. 
Suggested translations: 


There are no suggested translations. 
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E.g. 19 The Book of Funerals 
Volume 2, book 23, number 1258: 


celacs ail Span) 9 ME gales y Ale all glace ail pa yf ly Liga I Ac al gate y Mle oy wail oe 
gph Nii ALL Ch fly al Jay pSia Js - li Ji ela ise Cul oi JE «pill gle Gulla ales y ule ail 
Mah 654 jis - IF, A jul - JG Lf -4alb 

1285. Narrated Anas bin Malik — may Allah be pleased with him - We were (in the 
funeral procession) of one of the daughters of the Prophet and he was sitting by the 
side of the grave. I saw his eyes shedding tears. He said, "Is there anyone among 
you who did not have sexual relation with his wife last night?" Abu Talha replied 
in the affirmative. And so the Prophet j told him to get down in the grave. And so 


he got down in her grave. 
Analysis: 


Accoring to [bn Manzur the term "—_\8:""Yuqdrif" means "to got near from" or "to 
be mixed with" (vol.9, p.280). However, Ibn Hagar (vol.3, 158,159) assures that 
the term "~4)l2" is a euphemistic allusion to "having sex". Ibn Hagar mentions 


another narration of the Hadith which is "4s Lu 4lo/ ijl aa/ ysl) a Y" “TG 


Yadxulu-lgabra 2 @ B aqun Qarafa ® ghlahu-lbari ® ah” "the person who slept 
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with his wife yesterday mustn't get down in the grave" which reinforces the 


intended meaning said by Ibn Hagar (p.158). 


Euphemistic metonyms: 


"Wa la" " Yugqarif " is a metonym for "having sex" 


Assessment: 


The translator renders "8 al" “lam Yuqdrif’ as “did not have sexual 
relations with his wife”. The translator correctly gets the intended meaning and 
conveys it to the TL but fails to convey the euphemism. Thus, the translator adopts 


the domestication strategy when translating this clause. 


Suuggested translation: 


The translator could have translated" al"more euphemistically had he rendered 


it as “did not have sex with his wife’’. 
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4.3 The Hadiths in the first set related to metonyms of excretion 
affairs in Arabic: See table no.2 


E.g. 20 The Book of Commentary 
Volume 6, book 65, number 4750: 


Lal af [sllé Le SLAY) al lel ILS Cys ale y ale al le ill & 9 j lpic alll oj ditile Guta oe - 
(0 ce gl agacans IS cy) 9 clicans Gury agian cies 9 Cutal pe dil itis Sg « | ili Los ail 
NS :llF ales g dale all lis ill = 9 j gic ai! pute) dutile Gy) Aittile ye 65g po tts co aes 
all Jou y les CS gags es Oe bl daly iI ow EI ey Ol ILI I) ale 9 dle ail lie al Susy 

all Jou) ae Cia jd gags ead lal je by je 4 Ling pild tile GIG dee aly tule ai! ple 

ail gue) EG IS) opts Ui puad 6 Sig pn od op§ Ulan! LLG laa) SL ji Letes alley dle ai! be 
Lil 15) opts Cuad§ fem gil LL i cll Lipsall (40 Ligia Ud Alli dig je (0 alg dle ati) pla 

ai jib) 6 ja cy J aie 15 gl AW) bil il Cael Lali (phi 1 j gla I) is Coded Che pil 
cele 0 gla 8 gated [plain i I cy ola wy /ilS yi La I Lil 9.0 jletl piuia 5 (sg tie Cuseilld abi) 
dale) 41S Leif aol) ciglitiy af LiLés AMS if eLuaill lS 5 64a oil Cy peur ad 9 CHS) iS coil os ey 
hg slug Loa) | sieid «pull dina 4) jla CUS 5 6 0 s2d y pia FA sell Ads 2 sill Sits ald aleb! 40 

4y CUS oi gl jie Creal ae Vig 0 bes Cul 9 ag] jlie Grind hal) pate! Lares cpt Cua of 

CH Cl pines IS 9, Ctaié pine (tle (I jie 58 Lull Lif Lins ol) Cy pea pd pi pan agi! Crit g 
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4750. Narrated 'Aishah —may Allah be pleased with her- the wife of the Prophet 
Whenever Allah's Messenger intended to go on a journey, he would to draw lots 
among his wives and would take with him the one on whom the lot fell. Once he 
drew lots when he wanted to carry out a Ghazwa, and the lot fell upon me. So, I 
proceeded with Allah's Messenger after Allah's Order of veiling (the women) had 
been revealed and thus I was carried in my Howdaj (on a camel) and dismounted 
while still in it. We carried on our journey, and when Allah's Messenger — peace be 
upon him- had finished his Ghazwa and returned and we approached Al-Madina, 
Allah's Messenger ordered to proceed at night. When the army was ordered to 
resume the homeward journey, I got up and walked on till I left the army (camp) 
behind to answer the call of nature. After finishing, I went towards my Howdaj, 
but behold! A necklace of mine made of Jaz, Azfar (a kind of black bead) was 
broken and I looked for it and my search for it detained me. The group of people 
who used to carry me on the camel, came and carried my Howdaj on to the back of 
my camel on which I was riding, thinking that I was therein. At that time women 
were light in weight and thin and lean for they used to eat little (food), so those 
people did not feel the difference in the heaviness of the Howdaj lifting it up, and I 
was still a young lady They drove away the camel and proceeded. Then I found my 
necklace after the army had gone. I came to their camp but found nobody therein 


so I went to the place where I used to stay, thinking that they would discover my 
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absence and come back in my search. While I was sitting at my place, I felt sleepy 
and slept. Safwan bin Al-Mu'attal As-Sulami! Adh- Dhakwani was behind the 
army. He had started in the last part of the night and reached my stationing place 
in the morning. When he saw the figure of a sleeping person, he came to me and 
recognized me on seeing me for he used to see me before veiling. I got up because 
of his saying: 'Inna lillahi wa inna ilathi raji'an ,(2) which he uttered on 
recognizing me. I covered my face with my garment, and by Allah, he did not say to 
me a single word except, 'Innd lillah wa inna ilaihi raji'un,' till he made his she 
camel kneel down whereupon he put his leg on the front legs of the camel and I 
mounted it. Then Safwan set out walking, leading the shecamel that was carrying 
me by the rope till we reached the army who had halted to take rest at midday. 
Then whoever was meant for destruction, fell into destruction, (some people 
accused me falsely) and the leader of the false accusers was ‘Abdullah bin Ubayy 
bin SalUl. After this we arrived at Al-Madina and I became ill for one month while 
the people were spreading the forged statements of the people who brought forth 
the slander and I was not aware of anything thereof. But what aroused my doubt 
while I was sick, was that I was no longer receiving from Allah's Messenger ; the 
same kindness as I used to receive when I fell sick. Allah's Messenger would enter 
upon me, say a greeting and add, "How is that (lady)?" and then depart. That 


aroused my suspicion but I was not aware of the propagated evil till I recovered 
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from my ailment. I went out with Umm Mistah to answer the call of nature 
towards Al-Mandi', the place where we used to relieve ourselves, and we used not 
to go out for this purpose except from night to night, and that was before we had 
lavatories close to our houses. And this habit of ours was similar to the habit of the 
old Arabs (living in the deserts or in the tents) concerning the evacuation of the 
bowels, for we considered it troublesome and harmful to take lavatories in the 
houses. So, I went out with Umm Mistah who was the daughter of Abi Ruhm bin 
‘Abd Mandf, and her mother was the daughter of Sakhr bin 'Aniir who was the aunt 
of AM Bakr A-iddiq, and her son was Mistah bin Uthatha. When we had finished, 
Umm Mistab and I came back towards my house. Umm Mistah stumbled over her 
robe whereupon she said, "Let Mistah be ruined!" I said to her, "You are sayingg a 
bad word. Why are you abusing a man who took part in (the battle of) Badr?" She 
said, "O Hanta'h (you there)! Didn't you hear what he has said?" I said, "And what 
did he say?" Then she told me the rumours of the false accusers which added to my 
ailment. When I returned home, Allah's Messenger came to me, and after greeting, 
he said, "How is that (lady)?" I said, "Will you allow me to go to my parents?" At 
that time I intended to be sure of the news through them. Allah's Messenger 
allowed me and I went to my parents and asked my mother, "O my 


mother! What are the people talking about?" My mother said, "O my daughter! 
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Don't worry much about this matter. By Allah, there is no charming lady who is 
loved by her husband who has other wives, but that those wives would find fault 
with her or forge false news about her." I said, "Subhan Allah! Are the people 
really talking of this matter?" That night I kept on weeping and could not sleep till 
morning. My tears never stopped, nor did I sleep, and morning broke while I 

was still weeping. Allah's Messenger called ‘All bin Abi Talib and Usama bin 
Zaid —may Allah be pleased with them- when he saw the Divine Revelation 
delayed, in order to consult them as to the idea of divorcing his wife. Usama bin 
Zaid told Allah's Messenger ; of what he knew of the good reputation of his wives 
and added, "O Allah's Messenger! Keep your wife, for, By Allah, we do not know 
anything about her but good." 'All bin Abi Talib said, "O Allah's Messenger! Allah 
does not impose restrictions on you; and there are many of women other than she, 
yet you may ask the women-servant who will tell you the truth." 'Aishah added: So 
Allah's Messenger called for Barira and said, "O Barira! Did you ever see 
anything which might have aroused your suspicion (as regards 'Aishah)?" Barira 
said, "By Allah Who has sent you with the Truth, I have never seen anything faulty 
except that she is a girl of immature age who sometimes sleeps and leaves the 
dough of her family unprotected so that the domestic goats come and eat it." So 
Allah's Messenger ; got up (and addressed) the people and asked for somebody 


who would support him in punishing 'Abdullah bin Ubayy bin Saliil. Allah's 
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Messenger & while on the pulpit, said, "O Muslims! Who will support me to punish 
that man (‘Abdullah bin Ubayy bin SalU1) who has hurt me by slandering the 
reputation of my family? By Allah, I know nothing except good about my family, 
and they have accused a person about whom I know nothing except good, and he 
never entered my house except in my company."Sa'd bin Mu'adh Al-Ansarl got up 
and said, "O Allah's Messenger! By Allah, I will relieve you from him. If he be 
from the tribe of (Ban-1) Al-Aus, then I will chop his head off; and if that man is 
from our brethern, the Khazraj, then order us and we will fulfil your order." On 
that, Sa'd bin 'Ubada, chief of the Khazraj, and before this incident, he had been a 
pious man, got up, motivated by his zeal for his tribe. He said to Sa'd (bin Mu'adh), 
"By Allah the Eternal, you have told a lie! You cannot kill him and you will never 
be able to kill him!" On that, Usaid bin Hudair, the cousin of Sa'd (bin Mu'a) got 
up and said to Sa'd bin 'Ubada, "You are a liar! By Allah the Eternal ,we will 
surely kill him; and you are a hypocrite, defending the hypocrites!" On this, two 
tribes of Al-Aus and Al-Khazraj got excited till they were on the point of fighting 
with each other while Allah's Messenger was standing on the pulpit. Allah's 
Messenger continued quietening them till they became silent whereupon he became 
silent, too. On that day I kept on weeping so much that neither did my tears stop, 
nor could I sleep. In the morning my parents were with me, and I had wept for two 


nights and a day without sleeping and with incessant tears till they thought that my 
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liver would burst with weeping. While they were with me and I was weeping, an 
Ansari woman asked permission to see me. I admitted her andshe sat and started 
weeping with me. While I was in that state, Allah's Messenger; came to us, greeted, 
and sat down. He had never sat with me since the day they forged the accusation. 
No DivinL Revelation regarding my case came to him for a month. Allah's 
Messenger recited the Tashah-hud I after he had sat down, and then said, "Then 
after, O ‘Aishah! I have been informed such and such about you, if you are 
innocent, Allah will reveal your innocence, and if you have committed a sin, then 
repent to Allah and ask Him to forgive you, for when a person confesses his sin 
and asks Allah for forgiveness, Allah accepts his repentance." When Allah's 
Messenger ¢ had finished his speech, my tears ceased completely and there 
remained not even a single drop of it. Then I requested my father, "Reply to Allah's 
Messenger on my behalf." He said, "By Allah, I do not know what to say to Allah's 
Messenger ." Then I said to my mother, "Reply to Allah's Messenger." She said, "I 
do not know what to say to Allah's Messenger." I was a young girl and did not 
have much knowledge of the Qur'an, I said, "By Allah, I know that you heard this 
story (of the Ifk) so much so that it has been planted in your minds and you have 
taken it as a truth. Now, if I tell you I am innocent - and Allah knows that I am 
innocent — you will not believe me; and if I confessed to you falsely that Iam 


guilty, and Allah knows that I am innocent, you would believe me. By Allah, I 
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cannot find of you and I an example except that of Yusuf's (Joseph)'s father [i.e., 
Ya'qub (Jacob) ]: 'So (for me) patience is most fitting. And it is Allah (Alone) 
Whose help can be sought against that (lie) which you describe.'" (V.12:18) Then I 
turned to the other side and lay on my bed, and I knew that I was innocent and that 
Allah would reveal my innocence. But, by Allah, I never thought that Allah would 
sent down Divine Revelation about my affair, that would be recited (forever), as I 
considered myself too inferior to be talked of by Allah with something that was to 
be recited; but I hoped that Allah's Messenger ; might have a vision in which Allah 
would prove my innocence. By Allah, Allah's Messenger had not left his seat and 
nobody had left the house when the Divine Revelation came to Allah's Messenger 
lj. So, there overtook him the same state which used to overtake him (when he used 
to receive Divine Revelation). He was sweating so much so that the drops of sweat 
were dropping like pearls, though it was a (cold) wintry day. And when that state 
of Allah's Messenger was over he was smiling and the first word he said was: " 
‘Aishah, Allah has declared your innocence." My mother said to me, "Get up and 
go to him."! said, "By Allah, I will not go to him and I will not thank anybody but 
Allah ." So Allah revealed: "Verily! Those who brought forth the slander (against 
‘Aishah When Allah revealed this declaration of my innocence, AbU Bakr A- 
Siddiq, who used to provide for Mistah bin Uaa because of his kinship and poverty, 


said, "By Allah, I will never provide for Mistah anything after what he has said 
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about 'Aishah". So Allah revealed: "And let not those among you who are blessed 
with graces and wealth swear not to give (any sort of help) to their kinsmen, Al- 
Masakin (poor), and those who left their homes for Allah's Cause. Let them pardon 
and forgive. Do you not love that Allah should forgive you? And Allah is 
Oftforgiving, Most Merciful." (V.24:22) AbU Bakr said, "Yes, by Allah, I like that 
Allah should forgive me" and resumed giving Mistah the aid he used to give him 
before, by saying, "By Allah, I will never withold it from him at all." 'Aishah 
further said: Allah's Messenger also asked Zainab bint Jahsh about me saying, "O 
Zainab! What do you know and what did you see?" She replied, "O Allah's 
Messenger! I refrain to claim hearing or seeing what I have not heard or seen. I 
know nothing except goodness about 'Aishah." 'Aishah4L i added (of all the wives 
of Allah's Messenger, Zainab was competing with me (in her beauty and the 
Prophet's love), yet Allah protected her (from being malicious) for she had piety. 
But her sister, I{amna, kept on fighting on her behalf, so she was destroyed as 
were those who invented and spread the slander. 

Euphemistic metonyms: 


" ALi Guoi" is translated as "answer the call of nature" 


"Lj 24" is translated as "the place where we used to relieve ourselves". 


Analysis: 
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In the metonymic expression "(j14 <4" one of the meanings of the verb "+33" 


"Qada" is "to finish" bn Manzur, vol 15, p.186). The term Molin" Sq ? n" means 


"a matter" or " a condition"(Ibn Manzur, vol.13, p. 230). The second expression 
"G2" "Mutabarrazané" is resulted from the term "Jl" "Bardz" which -in 
Arabic- is a wide empty place. The old Arab people (living in the deserts or in the 
tents) considered it was harmful to take lavatories in their houses so they used to 
go to a wide empty place in the desert to answer the call of nature. Thus, "Wj 5s" 


Mutabarrazand" in Arabic refers to the place where one could answer the call of 


nature. 
Assessment: 


The translator correctly uses euphemistic words in rendering "Ali 4248" "Qadaytu 


Le ny" as he translates it as "answer the call of nature". He prefers this 


sa 
euphemistic expression as the use of explicit blunt words that indicate excretion 
affairs may cause disgust for the reader. There is a variety of euphemistic 
expressions that refer to excretion affairs like: go to the bathroom, restroom or a 
lavatory but Khan perfectly selects the most appropriate euphemism: answer the 


call of nature. In addition, the translator does not concentrate on the literal meaning 


of "jlLé <45"but on the pragmatic one. He does not base his translation upon the 


151 


+ 


literal meaning rendering it as "When I finish my matter" but rather, relying on its 
pragmatic meaning, the translator conveys the intended meaning euphemistically: 
answer the call of nature. The translator is really proficient as he does not translate 
each word in isolation, but he renders the context as a whole trying to keep its 


euphemistic style. 


The researcher whole heartedly supports the translator since he renders the second 
metoymic expression "4556" "Motabarrazana" as "the place we used to relief 
ourselves". He really gets its intended meaning, as mentioned before in the analysis, 


and conveys it in a very euphemistic way: the place we used to relief ourselves. 


In the above two translations of the metonymic expressions the translator could 
both convey the intended meaning and maintain the euphemistic one. The 
translated text is easy and understandable for the target reader and is closer to the 
TL. Therefore, the domestication strategy is the strategy used in rendering these 


metonymic expressions. 


152 


+ 


4.4 Hadiths in the second set related to metonyms for untabooed 
expressions (Kinaya): 
E.g. 21The book of Nika © (the Wedlock) 
Volume 7, book 67, number 5189: 
cele I Ls! (0 ai) Y Ol Gatley yaa lef 5) pol aie gta) Guile :Cullé [gic ai ay Little Ye 
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EAT 


Narrated 'ishah — may Allah be pleased with him- Eleven women sat (at a place) 
and promised and contracted that they wouldnot conceal anything of the news of 
their husbands. The first one said, "My husband is like the meat of a lean weak 
camel which is kept on the top of a mountain which is neither easy to climb, nor is 
the meat fat, so that one might put up with the trouble of fetching it The one said, "I 
shall not relate my husband's news, for I fear that I may not be able to finish his 
story, for if I describe him, I will mention all his defects and bad traits." The third 
one said, "My husband is a tall man; if I describe him (and he hears of that) he will 
divorce me, and if I keep quiet, he will neither divorce me nor treat me as a wife." 
The fourth one said, "My husband is a moderate person like the night of Tihama 
which is neither hot nor cold. I am neither afraid of him, nor am I discontented 
with him." The fifth one said, "My husband, when entering (the house) is a 
leopard, and when going out, is a lion. He does not ask about whatever is in the 


house. The sixth one said, "If my husband eats, he eats too much (leaving the 
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dishes empty), and if hedrinks he leaves nothing, and if he sleeps he sleeps alone 
(away from me) covered in garments and does not stretch his hands here and 
there so as to know how I fare (get along) ." The seventh one said, "My husband is 
a wrongdoer or weak and foolish. All the defects are present in him. He may 
injure your head or your body or may do both." The eighth one said, "My huband 
is soft to touch like a rabbit and smells like a Zarnab (a kind of good smelling 
grass)." The ninth one said,"My husband is a tall generous man wearing a long 
strap for carrying his sword His ashes are abundant and his house is near to the 
people who would easily consult him.The tenth one said, "My husband is Malik, 
and what is Malik? Malik is greater than whatever I say about him. (He is beyond 
and above all praises which can come to my mind). Most of his camels are kept at 
home (ready to be slaughtered for the guests) and only a few are taken to the 
pastures. When the camels hear the sound of the lute (or the tambourine) they 
realize that they are going to be slaughtered for the guests." The eleventh one said 
"My husband is Abu Zar'a, and what is Abu Zar‘a (i.e., what should I say about 
him)? He has given me many ornaments and my ears are heavily loaded with them 
and my arms have become fat (i.e., I have become fat). And he has pleased me, and 
I have become so happy that I feel proud of myself. He found me with my family 
who were mere owners of sheep and living in poverty, and brought me to a 


respected family having horses and camels and threshing and purifying 
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grainWhatever I say, he does not rebuke or insult me. When I sleep, I sleep till late 
in the morning, and when I drink water (or milk), I drink my fill. The mother of 
Abu Zar'a and what may one say in praise of the mother of Abii Zar'a? Her saddle 
bags were always full of provision and her house was spacious as for the son of 
Abu Zar'a what may one say of the son of AbU Zar'a? His bed is as narrow as an 
unsheathed sword and an arm of a kid (of four months) satisfies his hunger. As for 
the daughter of Abu Zar'a she is obedient to her father and to her mother. She has 
a fat well-built body and that arouses the jealousy of her husband's other wife. As 
for the (maid) slave-girl of Abu Zar'a, what may one say of the (maid) slave-girl of 
Abu Zar'a? She does not uncover our secrets but keeps them, and does not waste 
our provisions and does not leave the rubbish scattered everywhere in our house." 
The eleventh lady added, "One day it so happened that Abu Zar'a went out at the 
time when the milk was being milked from the animals, and he saw a woman who 
had two sons like two leopards playing with her two breasts. (On seeing her) he 
divorced me and married her. Thereafter I married a noble man who used to ride a 
fast tireless horse and keep a Spear in his hand. He gave me many things, and also 
a pair of every kind of livestock and said, 'Eat (of this), O Ummu Zar'a, and give 
provision to your relatives'." She added, "Yet, all those things which my second 


husband gave me could not fill the smallest utensil of Abu Zar'a's." 'Aishah — may 
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Allah be pleased with her - then said: Allah's Messenger said to me, "I am to you 
as Abu Zar'a was to his wife Umm Zar‘a". 

Analysis: 

The Hadith includes eleven married ladies who promise to tell about their 
husbands. Each one of them employs figurative devices in order to describe her 
own husband. 

The first lady: 

The lexical meaning of "S¢""Ga 8" is "thin" in (A/Mo‘jam Al-wasseet, p.644). Ibn 
Hagar (vol.9, p.259) clarifies that the woman likens her husband to the meat of a 
thin camel on the top of a mountain. Neither the meat of the camel on the top of the 
mountain is easy to be reached nor is this meat so desirable that one could bear the 
difficulty of reaching it on the top of the mountain. 

The second lady: 


mon 


According to Ibn Manzur The word "ys." " cajar" means "a big fat belly" (vol.4, 
p. 542) and the word "J>.""Bajar" means "a sizable umblicus"(vol, p.39). 
However, bn Manzur explains that when the two words are mentioned together 


mon 


"Je 5 2c" "cajar wa Bajar" they refer to someone's faults. Ibn Hagar (vol.9, 


p.260) assures the same meaning. He demonsrates that the clause syac JS4) $3) o!" 
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"oar "In ? O kurhu * 9% kur cajarahu Wa Bajarahu" is a metonym which 
indicates the many defects of the second lady's husband. 


The third lady: 


She describes her husband as "345!" "Al-caS$nnaq" which means "the very tall 
man" as Ibn Hagar (vol.9, p.260) defines. Ibn Hagar adds that her clause G43) o)" 


NGlel Sul gl 5 lal "In ? ntig * utallagWaIn * skut * ucallag" is ametonym 
for her husband's mistreatment of her. 

The fourth lady: 

She likens the manners of her husband to the nights of an area called Tih dma. This 
area has a moderate climate especially at night which means that her husband is 
very Kind as Ibn Hagar (vol.9, p.162) argues. 

The fifth lady: 

She says that her husband when entering her house he is like a leopard which is a 
metonym for getting much sleep, as Ibn Hagar (vol.9, p261) demonstrates, and 
when getting out his house he is like a lion which is brave and courageous. 

The sixth lady: 

She describes her husband as "I JS\ go!" "In? akala Laffa"" and "4) G44 o) 5" 
"Wa In Sariba-Staffa" which are metonyms that indicate that "he is so greedy"as 
Ibn Hagar argues (vol.9, p.31). According to [bn Manzur the lexical meaning of 
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"Wal""Laffa" is "to mix "(vol.9, p. 318).The lexical meaning of "24!" [Staffa " "is 
to leave nothing in the bottle"(Al Mo'jam Alwasseet, p. 487). Ibn Hajar clarifies 
that "ail ealaal 6!" "In Itdajaca-ltaffa" is a metonymic expression that indicates 
that "her husband does not sleep with her". 


The seventh lady: 


She describes her husband as "she" '" caydyd ? " Which means "a foolish man" 


as cited in (Ibn Manzur, vol.15, p.112). This woman also describes her husband as 
"ela" Tabag a ? " Which refers to "an impotent man" as cited in bn Manzur, 
vol.10, p.214). Ibn Hagar (vol.9, p.164) assures that "ela 4l els US" "Kullu DG * in 


Lahu Dé * "isa metonym for"his much more defects" 
The ninth lady: 
She describes her husband's house as "tel! e4)"""Raficu-lcimGd" which means that 


"the pillars of his house are so high" and it is a metonym for"her husband's 


nobility" as Ibn Hagar (vol.9, p.265) argues. He also adds that “ca_9_ imu-rramdad" 
Nale ll alae" is a metonymy for "his generosity" and "UW! 6 Gull a8" “Qaribu- 
[Bayti Mina-nndd" is a metonymy that indicates that"her husband is a trusted man 
who is always consulted by people”. 


The tenth lady: 
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This lady describes her husband Malek as a very noble generous man by saying 


that: "lls cygil ods) pa jal pce Craw Ig @ plovall LG A plead! Gi) psis CL) a" 


"lahu * ibilun Ka® frdtu-lmabdrik Qalildtu-lmaséri © Wa * i % 4 


Samicna Sawta-lmizhar 2 yganna ? annahunna Hawélik” 


Which mean that the camels are kept in order to be slaughtered for the guests. It is 
a metonymic clause indicating the man's generosity as Ibn Hagar (vol.9, p.296) 
says. 


The eleventh lady: 

She is Um Zara’. She praises her husband saying "G33 Gls o« Wl" ® andsa Min 
h ultyyl ry 6 unayya” . Ibn Hagar (vol.9, p.267) argues that this clause is 

metonym that indicates that her husband gave her a lot of gold presents. He adds 


that "wane aad Ce 5" “Mala ? @ Min sa © mi cadudayya”’ is a metonym that 


refers to that her husband used to feed her the best food she wanted. The lexical 


meaning of the word "..s=2" “Baji h any” is "to make me happy and pleased" as 


cited in (Ibn Manzur, vol.2, p.406). Ibn Hagar (vol.9, p.268) says that "G@»ailé 4)" 
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ae arqudu Fa 2 atasabba h “isa metonymy that indicates that she has in her 
house a maid who does the housework so she sleeps till late in the morning. 


Euphemistic metonyms: 


Mo yas gojac Slo SNM £ SO kurhy 28 kur cajarahu Wa Bajarahu" 
Naga Jas O) Ga95"”’Zawjy ? in Daxala Fahid” 

Maal ed ol 9"Wa ? in Xaraja ? asid” 

"Wal! eataal 4! 5 ""In Itdajaca-ltaffa" 

"eloal cla Us""KulluDa@ * inLahuDa ? " 

Noleadl a)"""Rafigu-lcimad" 

Nolaall dh sb "”Tawilu-nnajdadi” 

Nolo! ee "ca imu-rramad” 

Noll Gye Cull Cua" “Qaribu-IBayti Mina-nndd” 

Assessment: 

No yar gence Silo S3! 4!" The researcher supports Khan's rendering of this 


metonymic clause into "for if I describe him, I will mention all his defects and bad 


traits". The translator gets the intended meaning and conveys it to the target 
language. The literal meaning, as clarified before in the analysis of the Hadith, is 
meaningless. The translator tries to make the translation get closer to the TL as he 


attempts to paraphrase the metonymic clause in order to make it easy for the target 
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reader to get its intended meaning. Thus, the domestication strategy is adopted in 


the translation of this clause. 
The researcher opposes the translator's rendering of the clauses 
Maul C8 Gl 9" Nagi 83.) 3" 


"as "when entering (the house) is a leopard" and "when going out, is a lion" 


because they are metonyms that indicate that her husband sleeps too much inside 
her home and he is a courageous man outside. The translator must have clarified 
them more in order to make the target reader get the intended meaning. The clauses 
might be translated as "My husband when entering (the house) is like a leopard 
which gets much sleep" and "when going out, is like a lion which is brave and 


courageous".The foreignizing method is adopted in the translated clauses. 


"ii aabro/(/ s"is translated as "if he sleeps he sleeps alone (away from me) 
covered in garments". The translator gets the intended meaning which is that "her 
husband does not sleep with her". However, he could convey the intended meaning 
euphemistically as the original text. The translator paraphrases the metonymic 
clause saying "alone (away from me)" in order to deliver the intended meaning to 


the target reader. Because the translator could convey the intended meaning 
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euphemistically as much as possible, the foreignization strategy is adopted in this 


translation. 


The literal translation of metonymic clause "+!. 4! ls US" is meaningless. The 
translator gets the intended meaning and correctly conveys it to the target language 
as he translated it as "All the defects are present in him" since Ibn Hagar (vol.9, 
p.164) states that this clause is a metonym for "the numerous defects that the 
person has". The domesticating method is adopted in this translation as the 


translated text gets closer to the TL. 


The phrase “UI Gye Cul) Gy 8 cals pI aslac cslaill Uy gla colaall a8) 25) is 
translated as ,"My husband is a tall generous man wearing a long strap for 
carrying his sword His ashes are abundant and his house is near to the people who 
would easily consult him". The phrase (3 8 «se ll aac «alaill Oy sh csleall ad) Gas) 
sll Ge Sun!l contains four metonymic expressions. The first one "sted! 4 )"is an 
adjective that describes the pillars of her husband's house and it is a metonym for 
his nobility as Ibn Hagar (vol.9, p.265) demonstrates. However, Khan 
misunderstands this intended meaning and renders it differently as "generosity". 
Thus, the researcher opposes his translation of this expression. He must have 
translated it as "My husband is a noble man"or "My husband is from a noble 


breed". 
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"sla! Lbs" is a metonym that indicates that her husband is tall so the 
translator clarifies the figurative image saying that"he is a tall man wearing a long 


strap for carrying his sword. 


Nola Il ae" is translated as "His ashes are abundant". The target readers 
may not understand this image as they do not have ashes produced after cooking 
food. The mentioning of "ashes" here is a sign for cooking food for guests as Ibn 
Hagar (vol.9, p.265) states. Therefore, the researcher opposes the literal translation 
of this metonymic clause. The translator must have paraphrased the intended 
meaning saying, for instance,:"My husband is a very generous man who presents 
food for numerous guests"."24!) G4 Gin!) C28" is a sign for her husband's social rank. 
The translator correctly translates it as "his house is near to the people who would 
easily consult him". Although the counterpart of "a4!" is "the club", Khan prefers 
to clarify the intended meaning of "694!" which is "near to people who would 


easily consult him". 


E.g 22 The Book of Jihad (fighting for Allah’s cause) 

Volume 4, book 56, number 2805: 

Ul ge Aud call Spy & Si yy AGE ye eal Cy Cuil joe Olé li die al 2) Uni! Ce - 
GSH g ctl ogy GIS Lalb incl Le ail Cy pl pS pital SLE a) ings! GA eoyS pbal) abil LG 


— 6 V 58 eine Leo hl Ll 5 6 dulasal cies — V5 wire Loo A pics i) sgl! :lG cypalivall 
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‘ 
gag) dal gi! «peal yg dint) flee oy eww G2 flii Slee Cy sew Abdild oii at — CS pba! ies 
ype piled y lees 4s Lita 56 pul J ice Le alll Up G Cebit) Led pte Sli aa/ 059 0 
cos! MG Ailin 433) Vaal 46 yo Led cy Clie ad 5 Lio Af oLita gy agen Lee y gf eo py Linh 6f Ciualls 
col! "Ale all Lysol La [ghee Me catia pall ua " dale oof 9 4b TAY ole of bi of eg yi US 
4Y/ sl 

2805. Narrated Anas bin Malik may Allah be pleased with him My uncle Anas bin 
An-Nadhr was absent from the battle of Badr. He said, "O Allah's Messenger! I 
was absent from the first battleyou fought against Al-Mushirikun (By Allah) if 
Allah gives me a chance to fight Al-Mushrikiin, no doubt Allah will see how 
(bravely) I will fight." On the day of Uhud when the Muslims turned their backs 
and_fled, he said, "O Allah! I apologize to You for what these (i.e., his 
companions) have done, and I denounce what these (i.e., Al-Mushrikiin) have 
done." Then he advanced and Sa'd bin Mu'adh met him. He said "O Sa'd bin 
Mu'adh! By the Lord of An-Nadhr, Paradise! I am smelling its aroma coming from 
before (the mountain of) Uhud ." Later on Sa'd said, "O Allah's Messenger! I 
cannot achieve or do what he (i.e., Anas bin An-Nadhr) did. We found more than 
eighty wounds by swords and arrows on his body. We found him dead and his body 
was mutilated so badly that none except his sister could recognize him by his 


fingers." We used to think that the following Verse was revealed concerning him 


165 


+ 


and other men of his sort: "Among the believers are men who have been true to 


their convenant with Allah.....till the end of verse (V.33:23) 


Euphemistic metonym: 


Moy gabvall A583 6" Wa-nk | ¥afa-Imuslimén" 


Assessment: 


The lexical meaning of "—4Si!" is "to be uncovered" or "to be revealed"(AI- 
Mo'jam Al-Wasseet, p.789). However, it is translated differently in the cotext of the 
Hadith. It is translated as "when the Muslims turned their backs and fled". In the 
battle of Uhud the prophet Muhammed —peace be upon him- ordered seventy men 
to stand on Uhud Mountain with their arrows in order to protect the backs of the 
Muslims. The prophet —peace be upon him- said" 4 Ji Uscil) Gla Ly s¢b seal 
? in Rat 


MS pd DE aie Lge gl 5 Uy pea” PD yg 0 parand Fa ytumané 


? ? 


Nuqtal fala Tansurind Wa * in Ra * ytumtind Nagnam falé Tasrakdnd” "Protect us 


from behind, if you see our enemies killing us do not come and fight with us and if 
you see our victory do not come and help us" so when the muslims disobeyed the 
prophet —peace be upon him- and left their places there is no one on the mountain 


who could protect the Muslims from their behind. Thus, the speaker uses the 
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appropriate word "—4SiI" "to be uncovered" as the Muslims on the mountain were 
covering the Muslim soldiers in the battle from their behind. At that time, the 
Muslims were about to be beaten so they turned their backs and fled or, in other 
words, they retreated. Khan understands that well and conveys this meaning to the 
target language as it is the real result of "46S", However, there is an expression 
that may indicate "the Muslims defeat" more euphemistically which is "the 


Muslims broke off contact with the enemy"(Abdullah, 2008, p.15) 
Suggested translation: 


The translator could have maintained both the euphemistic and the intended 
meaning had he translated the above metonymic expression as"when the Muslims 


broke off contact with their enemy”. 


E.g. 23 The book of the stories of the prophets 
Volume 4, book 60, number 3358: 
cL dS EDGY) st ps) HIS al pale dle ail ogc ail Spy SME 2b dic ail gta ) yd cool Ge 
pa Cd 9a Lin: dy, 14d ad _puS dled cb» dog canden oil 2 Ae lag jo ali) 1G 664 gia pitt 
ul) ew ld pall) Cuan! (0 5) pel dee May Lisle oy » 4) hii «8 hall Go la le (il i) i ylas 
(EE C0 pe US Vi dag gle cul syle L : Mad 5 yl ld og i3/ > Jl Soa Cpe» lid elgic Lad 
oats gl lity 105 dale Cals Lal clgl lw pli 6 indi U5 ts / Ail 4a is Gilly lhe cy) y «AD tg 
col all goal: Ndi cautl of lelis $3.6 Lilt) Ugh li a5 GIL ai) Ged cA weal y ail eo) » lis «isl 
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gots li jlbuis i pattil Leif yluils oi sili al Si) > ldi cditas (eee, lead «Gb Ged cl weal Vy 
(0a pists copa cd alll / «8S aS ail oy 7 all clige 7 ody Le gli play ody diild «pale 


ela! ele colt by 2So/ Ali: 5 8 pp/ 


3358. Narrated Abu Hurairah —May Allah be pleased wih him-That Ibrahim 
(Abraham) — peace be upon him - did not tell a lie except on three occasions. 
Twice for the sake of Allah, when he said. "I am sick," and he said, "(I have not 
done this but) the big idol has done it." The (third was) that while Ibrahim 
(Abraham) and Sarah (his wife) were going (on a journey), they passed by (the 
territory of) a tyrant from amongst the tyrants. Someone said to the tyrant, "This 
man [1.e., Ibrahim (Abraham) is accompanied by a very charming lady." So, he 
sent for Ibrahim and asked him about Sarah saying "Who is this lady?" Ibrahim 
(Abraham) said, "She is my sister." Ibrahim (Abraham) went to Sarah and said: O 
Sarah! There are no believers on the surface of the earth except you and I. This 
man asked me about you and I have told him that you are my sister, so don't 
contradict my statement." The tyrant then called Sarah and when she went to him, 
he tried to take hold of her with his hand, but (his hand got stiff and) he was 
confounded. He asked Sarah, "Pray to Allah for me, and I shall not harm you." So 
Sarah asked Allah to cure him and he got cured. He tried to take hold of her for the 


second time, but [his hand got as stiff as (or stiffer than) before and] was more 
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confounded. He again requested Sarah, "Pray to Allah for me, and I will not harm 
you." Sarah asked Allah again and he became alright. He then called one of his 
guards (who had brought her) and said, "You have not brought me a human being 
but have brought me a devil." The tryant then gave Hajar as a girl-servant to 
Sarah. Sarah came back [to Ibrahim (Abraham)] while he was offering Salat 
(prayer). Ibrahim (Abraham) gesturing with his hand, asked, "What has 
happened?" She replied, "Allah has spoiled the evil plot of the infidel (or immoral 
person) and gave me Hajar for service." (AbU Hurairah then addressed his 
listeners saying, "That (Hajar) was your mother, 'O Bani Ma’-is-Sama' (i.e., the 


Arabs) 
Analysis: 


The literal translation of the clause 


*Tilka * ummukum Yé Bani Md © i-ssama * "slau! els Qi ly aSal ull" 


is "this is your mother O the chidren of the water of the sky". However, Ibn Hajar 
(vol.6, p.394) demonstrates that the above mentioned statement is a metonymic 
expression indicating the Arabs because they depended on the water of rain for 


their livelihood or because of the water of the well of Zamzam which Allah gave it 


2 1) (H. 3358) Bani Ma '-is-Sama' means 'the children of the water of sky (rain)'. It is said that he called the 
Arabs by this name because they depended for their livelihood on natural pastures grown by means of rain. 
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to Hdjar and her son [smdcil when there was no other source of water in Mecca. 


Therefore, the arabs considers the well of Zamzam as a gift from Allah for them. 
Euphemistic metonym: 


The metonymic expression that sums up the epitome of the Hadith is 


Tilka * ummukum Yd Bani MG * i-ssam@ ? ?"eLaull els is ly aSal alls" 


" which could be translated as "she is your moher O the children of the water of 


the sky" 


Assessment: 


Nelaull ele cu "YG Bani Ma * i-ssama ? ” 


Khan transliterates the euphemistic metonym. In this way, he adopts the 
foreignization strategy. He makes the TT get closer to the SL. Khan manages to 
keep both the euphemistic and the intended meaning in the TT as translates it 
literally "O the children of the sky", then he explains what is meant by the 
metonymic expression in a footnote. Thus, the translator could maintain the 
impact and features of the original text and make the target reader get the intended 
meaning. The above mentioned metonymic expression is closely related to an 


Arabic cultural background. Therefore, Newmark (1988b) admits that “if the SL 
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text is entirely bound up with the culture of the SL community... the translator is 
entitled to, supplementary information and explanation” (p.21). The Arabic 
audiences are well aware of this cultrural background so they could easily 
understand the intended meaning of the metonymic expression. On the other hand, 
the target reader who does not have this cultural background should be provided 
with the information that makes him get the meaning of the metonym. This is why 
El-Zeiny (2005) admits that the foreignized translations must “be followed by their 
dynamic equivalents in parentheses or footnotes” (p.307). These tools of 
explanation make the ideas more comprehensible. For the aforementioned, the 
researcher supports Khan's rendering of this metonymic expression and considers 


the foreignizing method as the most appropriate way to translate it. 
E.g. 24 The book of Al- cumrah 
Volume 3, book 26, number 1796: 


Cr po LAS pili claw! eam lS if Abts 9S col Ct cloud ol ge alll te Gil dg V cool Ge -VV A 

Golg jf Abt Lig b Chih les Sia gs ynig Lia Le deo Lil jj ad! ane gy cle aii) ole yy gaall 
Ges elie C0 Lille / ai Lita Cpl Lina Lal 59 Uy ps iW y duttile isl, Lif Li patie Li 

Narrated Al-Aswad: ‘Abdullah the slave of Asma' hint AbU Bakr told me that he 


used to hear Asma', whenever she passed by Al-Hajun, saying, "May Allah bless 
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His Messenger Muhammad — peace be upon him - Once we dismounted here with 
him, and at that time we were travelling with light luggage; we had a few riding 


animals and a little food ration. I, my sister 'Aishah, Az- Zubair and such and such 


persons performed'Umra, and when we had passed our hands over the Ka'bah 


i.e., performed Tawaf_round the Ka'bah and between As-Safd and Al-Marwa) we 


finished our Ihram. Later on we assumed Ihram for Hajj the same evening". 


Analysis: 
"Masa © na-lbayit'" <a) Ganse" 


One of the meanings of the verb " Masa h na" in Arabic is "to pass a hand over 
something"(Al Mo‘jam Al Wasseet, p.867). The counterpart of the word "Bayit" is 


"house" or "home" according to Al maany online dictionary. 
Euphemistic Metonym: 

The euphemistic metonym that sums up the epitome of the Hadith is 
"Masa © na-lbayit" "“ay)) Gases", 


Assessment: 
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The literal translation of the above metonymic expression could be "when we 
passed our hands over the house". Although the counterpart of the word "Bayit" is 
"house", the translator renders it as "The Ka¢bah " since Ibn Hajar (vol.3, p.618) 
explains that the meaning of "Bayit" is "the Ka¢bah " which is an Islamic glorified 
building in Mecca where the Muslims perform their Hajj (pilgrimage). The 
researcher agrees with the translator as he gets the intended meaning of this term 


and conveys it to the TT. 


Ibn Hajar (vol.3, p.618) clarifies that "Masa h na-lbayit" is a figurative allusion to 
"performing ¢umrah " which is"to go around the Kacgbah and to walk between the 
mountains of As-Safa and Al-Marwa" because whoever performs cumrah should 
touch the Kagbah with his hands, if he/she could. Thus, the intended meaning in 
the Hadith is "when they performed Umrah". The researcher supports Khan's 
translation of the metonymic expression "Masahna Al-Bayet" since he renders it as 
when we had passed our hands over the Ka'bah then he explains it in parentheses 
as (1.e., performed Tawaf_round the Ka'bah and between As-Safa and Al-Marwa). 
In this way, he adopts the foreignization strategy. He makes the TT get nearer to 
the SL and provides the target reader with the information he needs to get the 
intended meaning at the same time. This is why El-Zeiny (2005) asserts that the 


foreignized translations must “be followed by their dynamic equivalents in 
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parentheses or footnotes” (p.307).these tools of explanation make the ideas more 
clarified. Moreover, the target metonym in the Hadith is "entirely bound up with 
the culture of the SL community" (Newmark: 1988, p.21). In other words, the 
Arabic audiences could understand what is meant by "Masaha Al-Bayet" or 
"passed our hands over the Ka'bah" well because of their own cultural Islamic 
background while the target readers do not have the same cultural background. 
Thus, the explanation of the foreignized translations is irreplaceable. For the 
aforementioned, Khan succeeds in conveying the intended meaning while 


maintaining its figurative style as much as possible. 
E.g. 25 The book of Funerals 
Volume 2, book 23, number 1388: 


sl gill 5 bpd Ceili) ol Oo) valew 5 dale ail ple ill JG ay oi) slgic ai) ua ) dutile Ye - 
Nani SG Slgic Cita oy) yal lel pd Cte CralSi 

- Narrated 'Aishah may Allah be pleased with her a man said to the Prophet,"My 
mother died suddenly and I thought that if she had lived she would have given 


alms. So, if I give alms now on her behalf, will she get the reward?" The Prophet 


peace be upon him replied in the affirmative. 


Analysis: 
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Ibn Hajar (vol.3, p.354) explains that the meaning of "leu “ih8I" is that "she died 


suddenly”. 


Euphmistic metonym: 


"gudi itis" " ? ftoulitat Nafsuha" is a metonym that indicates that "she suddenly 


died". 
Assessment: 


The researcher opposes the translator's rendering of the metonymic expression 
MLguai Cuil" as "she died suddenly" because there is some kind of contradiction 
between the original text and the target text. The original text is based upon 
euphemism while the target one conveys the intended meaning explicitely using a 
blunt word "died". The translator pays no attention to the others' feelings especially 
when talking about a fearful topic like death which the people keep away from 
talking about it directly. The domestication strategy is adopted in this translated 


text as the TT gets nearer to the TL. 


Suggested Translations: 
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The translator could have easily maintained both euphemsic and intended 


meaing had he translated as "she suddenly passed away", "departed for" or any 


euphemistic expression that could alleviate the shock and horror of death. 


4.5 Hadiths in the second set related to metonyms for untabooed 
expressions (Majaz Morsal): see table no.4 
Majaz Morsal "Juli jtasti" is translated to English as "metonymy". Majaz Morsal 


consists of 10 forms as (Al-Jurjany: 2001) devided them. 


E.g. 26 The book of Knowlwdge 
Volume 1, book 3, number 100: 
lel cass Y al oy" fds along dalle ati! lie alll ou y Crea MG pale Cp poe Cy aul uc (ye - 
[olitsd Vga Luggy culill 433) Lele Gy al li) pis elle! (pends abel! Jens) GS y shel 40 lel jtil 


Mglataly Igliad alo pts aa gil 


100-Narrated Abdullah IbnAmrBin Al-Asi: I heard Allah’s Messenger ile at! . la 
alusaying “Allah does not take away the knowledge by taking it away from the 
heart of the people, but takes it away by the death of the religious learned men till 
when none of the religious learned men remains, people will take as their leaders 
ignorant persons who when consulted will give their verdict without knowledge. 


So they will astray and will lead the people astray. 
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Analysis: 


The term "U«s3)""Ru * as” is the plural of "U«l""Ra ? 5" and means "the top of 


some thing" as mentioned in (bn Manzur, vol.6, p. 91). 


Euphemistic metonym: 


The term "Ls3" “Ru * asan” isa metonymy called "Majaz Morsal" in Arabic. 
This metonym is typically similar to synecdoche in English in which “a part is 
used to represent the whole or the whole for a part ” like: calling the car as 
“wheels” because "wheels" are part of the car. In this metonym the "heads" "Lu 3)" 


represent the "persons" since the "heads" are part of the "persons". 
Assessment: 


The translator renders "Yks b«55)""R'osan Juhhalan" as "ignorant persons". He 
does not concentrate on the literal meaning but on the pragmatic one as Ibn Hagar 
(vol.1, p.195) clarifies that the expression "Ya l»s5 "refers to the "ignorant 
persons". Khan gets the intended meaning and conveys it to the TT. Thus, the 
correct translation of the expression "Ys l«55)" should be "ignorant persons" or 
"ignorant ones". Khan has not based his translation upon the literal meaning 


translating "Ya Less)" into "ignorant heads". On the contrary, he, relying on 
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pragmatics, translates "Yig= L« 55" into "ignorant persons". The researcher supports 
the translator as he does not handle each word in isolation but he renders the 


context as a whole to convey the correct intended meaning. 


The target reader may easily understand the translated text without any foreign 
expressions in it. Thus, the domesticating method is adopted in the translation of 


this Hadith. 
E.g 27 The Book of Belief 
Volume 1, book 2, number 30: 
cole s dls tule goby wl 5G! Cuil NE yy peal! se aly Ge treed Lilt SE ye Cy Glaulee Lida - 
SUS G zal g dale atl lees til! Ili daly di pied Slay Coulee oi!” “lai AG (ye dithad US 40 e 
darbali dity Ciag o 3) lS Cpad aby) Cit ail) agles 2S 53 aSi) 53) dilale Ahi 5 pol Ali Poly 43 yo / 


Nad site Gad pall (715 agility Loo at gilSi Vy (pushy Loo douse! y ISL (a2by) Loo 


-Narrated AlMa’rur At ArRabadha I met Abu Dhar4ic 4i/ +2 )who was wearing a 
clook and his slave, too was wearing a similar one I asked about the reason for it 
he replied “I aboused a man by calling his mother with bad names” The prophet 
plus dle ai le said to me “O Abu Dhar! Did you abused him by calling his 
mother with bad names? You still have some characteristics of ignorance. Your 


slaves are your brothers and Allah put them under your command. So whoever 
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has a brolher under his command should feed him of what he eats and dress him of 
that which he wears. Do not ask them to do things beyond their capacity and if you 


do so, then help them. 


Euphemistic metonym: 


The clause "oy s7""Ta © ta Yadih" is a metonymy "Majaz Morsal". It is the third 
form of Majaz Morsal called causality, which is to say the cause "the hand" while 
the intended meaning is what causes it"the ability or power". The "hand" in the 


hadith is an indication for ability, power, or command. 
Analysis: 


The counterpart of the word "32" "Yadd" is "the hand: one of the organs of the 


human body". 
Assessment: 


The researcher agrees with the translator with respect to translating "oy =" 


“Ta ta Yadih” into "under his command". The literal translation of this clause 
would be "under his hand". This translation is out of context and does not convey 
the intended meaning. In addition, the target reader may not comprehend it. 


Therefore, it should be paraphrased and explained rather than translated literally. 
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(4 


The more comprehensible translation is “under his command” not “under his 
hand”. 
The translator's rendition of the clause ">: 5" could be described as a good 


translation since the translator does not render each word in isolation but he 


concentrates on the intended meaning of the whole text. 


Because the translated text gets closer to the TL, one can determine that the 


domestication strategy is adopted in this translation. 
Suggested translations: 


Although the researcher accepts the above translated text of Khan, she sees a more 
appropriate translation of this metonymic expression."aG4) G5 4) aga" may be 
translated as "Allah has made them under your thumb". According to (Longman, 
697) "if you are under some one's thumb, they control every thing you do". Thus, 
this is a metonymic expression in English that may be an equivalent to the 


metonymic Arabic expression. 
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Conclusion and Results 


1. Results and discussion: 


The results are presented in the following two tables. Table (5) presents the 
percentages of successful and unsuccessful translation of the total number of 
metonymic expressions. Table (6) presents the translation assessment of 
metonymic expressions in Sahih Al-Bukhary and also suggested translation when 


required. 


Table 5: Percentage of Successful and Unsuccessful Translation of 
All metoyms: 


Total Number of metonyms 4] Percentage 
Number of Successful Translation 21 51.2% 
Number of Unsuccessful Translation 18 43.9% 
Number of Successful Translations which need further 2 4.8% 
clarification 


Table 4: Translation assessment of metonymic expressions in Sahih 
Al-Bukhary and Suggested Translation: 


The successful translation is the one which conveys both the intended and the 
euphemistic meaning but the unsuccessful translation is the one which fails to 


convey both or one of them. 
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Total number of metonyms = 41 


S= successful translation 


U= unsuccessful translation 


N= a translated text which needs more clarification 


Table (6): Table of the translation assessment of metonymic expressions in 


selected Hadiths in Sahih Al-Bukhary 


Number of Translation of | Metonymic | Assessment of Suggested 
Hadith in Metonym Expressions translation translation 
Sahih Al- 

Bukhari 
6710 T had sexual cla Cuad s U I slept with my 
relation with my wife 
wife 
268 visit all his wives | gle 594 U make love 
in a round pelea with 
5215 to pass by (have | #34) 5/8 U He used to 
sexual relation dilui le pass by(sleep 
with) with) 
1809 had sexual Aili aola s U go to bed with 
relations with 
his wives 
141 on having sexual | 41/3/15) U sleep with 
relations with 
his wife 
5127 Send for and-so | 41s (-e<atiulé U Make love 
and have sexual with him 


relations with 
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him 


5127 


then keep away 
from her and 


would never 
sleep with her 


127 


Her husband 


would sleep with 
her 


lea oj lgiluca/ 


S12), 


would have 
sexual relation 
with her 


Would make 
love with her 


3127 


would enter 
upon a lady and 
have sexual 
relations with 
her 


aid Y 3) pall 
Lacla (x0 


would enter 
upon a lady 
and make love 
with her 


o197, 


That is 
impossible 
unless 'Abdur- 
Raliman 
consummates his 


marriage with 
you 


God gia ¥ 
uy Tile 
Ailuuc (4 gti 


6084 


No, (it is not 
possible), unless 
and until you 
enjoy the sexual 
relation with him 
(‘Abdur- 


Rahman) and he 


enjoys the sexual 


God opis 
_g ihe 
Aihuuc cist 


consummates 
his marriage 
with you 


183 


relation with you 


2482 and allowed him | ( 44iSal4 She _ illegally 
to commit an Lead 
illegal sexual allowed him to 
intercourse with 
her sleep with her" 
4942 for he might feral 
sleep with her 
5052 What a ce Ua pil ari 
wonderful man | Ul Lay al ds) 
he is! He never Lil 4 
comes to my bed 
5052 nor has he Lil (pitts ally 
approached me | Lisl dis Wiis 
since he married 
me 
By Allah,_I have 
4757 never uncovered | uit Le au! y 
the private parts | 54 .ti/ 4is 
of any woman 
3329 If a man has 1) Ta pl ols if a man goes 
sexual 5) pall vie to bed with his 
intercourse with wife 
his wife 
5470 and slept with | Gis lols 
her 
5470 Did you sleep | Sahl si452/ 
with your wife 
last night? 
5470 The child died | Jali Gaya passed away 
6819 on a charge of Gis/ On charge of 
committing an committing 
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illegal sexual 


intercourse 


adultry 


6949 


deflowered her 


1285 


did not have 
sexual relation 


with his wife 


did not make 
love with his 
wife 


4750 


answer the 


call of nature 


the place where 
we used to 
relieve ourselves 


5189 


for if I describe 
him, I will 
mention all his 


defects and bad 


traits 


SS 0 SI oy 
OJAI go yac 


5189 


when entering 
(the house) is a 
leopard 


My husband 
when entering 
(the house) is 
like a leopard 

which gets 

much sleep 


5189 


when going out, 


is a lion 


sul 8 Oo) 5 


when going 

out, is like a 

lion which is 
brave and 
courageous 


5189 


if he sleeps he 
sleeps alone 
(away from me) 


covered in 
garments 


Cail) 


5189 


All the defects 


elo 4teh US 


are present in 
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him. 


5189 Generous man aLael) ad J My husand is 
a noble man 
5189 Tall man sll hsb 
5189 His ashes are she WW asle My husband is 
abundant a very 
generous man 
who presents 
food for 
numerous 
guests 
5189 his house is near | co Cun! 44 
to the people Jui) 
who would 
easily consult 
him 
2805 when the Cais) 4 when the 
Muslims turned C1 pela Muslims broke 
their backs and off contact 
fled with their 
enemy 
3358 O Bani Ma'is | claw elo ib 
Sama (1.é., 
the Arabs).(1) 


The meaning 
is explained in 
a footnote 


the children of the 
water of sky 
(rain)'. It is said 
that he called the 
Arabs by this 
name because they 
depended for their 
livelihood on 
natural pastures 
grown by means of 
rain. 
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1796 


when we had 
passed our 
hands over the 
Ka'bah (i.e., 
performed 
Tawaf round 
the Ka'bah 
and between 
As-Safa and 
Al-Marwa) 


1388 


died suddenly 


she suddenly 
passed away 


100 


ignorant 
persons 


Viga Lug ay 


30 


Under his 
command 


od oe 


under his 
thumb 


In the study there are 27 Hadiths containing 41 metonyms in Sahih Al-Bukhary.The 


metonyms in the Hadiths are classified as: euphemistic metonyms indicating 


taboos used in order to avoid embarrassment and disgust like the metonyms for 


sexual and excretion affairs, and metonyms indicating untaboos like euphemistic 


metonyms used for making expressions sound much better. The study includes 19 


Hadiths containing metonyms for sexual affairs, 1 Hadith containing 2 metonymic 


expressions referring to excretion affairs, 5 Hadiths containing metonyms for 


untaboo topics and 2 Hadiths containing metonyms known as Majaz Morsal in 


Arabic. In the Hadiths included in the study there are 24 euphemistic metonyms 
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referring to sexual acts, 2 euphemistic metonyms indicating excretion affairs and 
16 metonyms for untabooed topics containing 2 metonyms called Majaz Morsal in 
Arabic.The translator, Khan, succeeds in rendering 21 metonyms (51.2%) 
correctly as he manages to convey to the TL both the intended and the euphemistic 
meaning, yet he failed at translating 18 metonyms (43.9%) by sacrificing either the 
euphemistic meaning or the intended one. Furthermore, there are 2 metonyms 


(4.8%) which need further clarification. 


2. Conclusion: 


The prophet's excellent use of metonymy aims at various functions such as 
teaching a lesson or clarifying a meaning in a delicate polite way. This is what 
makes it valid for all ages and different societies. Therefore, the translator should 
be quite aware of the functions of such metonyms and convey to the TL the 
prophet's sayings which are pregnant with meanings and connotations included in 
highly metaphorical clauses. In addition, the prophetic eloquence appears throught 
the prophet's way of dealing with people. Some related examples to the perceptions 
and minds of the people in that era were chosen in the Hadiths. Thus, the translator 


should take into consideration the cultural and linguistic differences. 


The study suggests foreignization strategy for translating metonyms in the 


prophetic tradition for many reasons. This study aims at presenting the predilection 
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of original Arabic culture to the TL readers. The data of the study shows that 
foreignization strategy is the most appropriate strategy for translating religious 
texts like Hadith because the target text should have the features of the source text. 
Furthermore, one of the main results of the study is that the domesticating method 
makes the text clearer and nearer to the target readers. As a result, the conveyed 
text misses a considerable part of its figurative language for the sake of making the 
TT understandable for the target reader. In other words, in domestication Strategy 
the translator deals with the target readers away from the linguistic style of the 
original text. What attracts the translator's attention is to make the TL readers get 


the intended meaning in a direct way. 


One of the qualities of foriegnization strategy is the use of transliteration in 
which an expression which has no equivalent in the TL is transliterated and 
followed by its explantion in parentheses or footnotes. Tawfig (2007: 216) argues 
that transliteration is used in order to "overcome the problem of having no 
equivalent in the target language especially in the case of culture-specific or 
language-bound images of terms". He, Tawfig, (2007:216) also stresses the 
importance of using footnotes and parentheses in order to "bridge or fill in the 


semantic gap created by such strategy". This is because Hadiths under 
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investigation like:"slaul ch .y b aSd Ab" "this is your mother O Bani Ma’'i 


Essama'" is closely related to the SL culture. 


The current study has tackled metonymy in a number of translated Hadiths of 
Sahih Al-Bukhary. Metonymy is a kind of unfamiliar use of language that means 
something away from its direct meaning in order to create a particular effect. It has 
many functions such as delivering the meanings in delicate ways and discovering 
new meanings. Therefore, the overriding purpose of this study was to study the 
translation of metonymic expressions in Prophetic Hadith to arrive at the role of 
euphemistic language in producing effective language. One of the most striking 
uses in the prophetic Hadith is the use of metonymy. Metonymy occupies an 
outstanding position among all tropes. Due to the fact that substitution (a thing is 
substituted for another that is closely associated) is the central feature of 
metonymy, it is important to capture the figurative meaning. Metonymy serves 
different rhetorical and communicative functions. Metonymy is the most relevant 
figure of speech that could be used to avoid disgraceful words and expressions that 
may cause embarrassment and shock. By using metonymy, one can refer to 
obscene words through appropriate ones. El Zeiny (2005: 302) in her paper about 


euphemism argues that: 
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"...the eloquence of the Prophet is perfect and that when the 
decency/etiquette in certain contexts requires the use of Kinaayah, the 
Prophetic use of Kinaayah has proved the perfect etiquette of Him 
who has taught the Prophet the best mannerisms. Thus one who would 
like to refine his sense of taste to perceive of the aspects of beauty 
should directly consult the eloquence of the Bounteous Book ,,the 
Qur“an“ and the Sunnah of the Prophet. As the Qur“an has the greatest 
effect on the nazm ,,composition / stringing“ of the Prophetic style, 
similarly, the Sunnah too has its great role that could not be 
overlooked in refining the habits and mannerisms of the Companions 


and in developing their ways of talking and arguing". 


Translating figures of speech like metonymy is a very sensitive area that the 
translator may encounter while rendering religious texts like the prophetic 
tradition. However, it turned out that some translators could not honestly succeed 
in this mission. Most of the translators of the Hadith are concerned with conveying 
the meaning of the Hadith and it is not important for them to convey its highly 
figurative style. They often tend to sacrifice the euphemism for the sake of 
clarifying the intended meaning. Still, such kind of translation in which the 


euphemism is ignored is not a successful translation for the researcher. The 
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successful translation is the one which manages to convey both the intended and 


euphemistic meaning to the TL. 


It is important to note that euphemism (in a euphemistic metonym) is not a 
"rule teacheable" as Hassan (2002: 415) argues. Thus, it is the context which 
determines whether the expression used is a euphemistic metonym or not. The 
comprehending of a metonym depends on its linguistic, social, and cultural 
context. That is to say, each metonym has its special conditions; e.g. the metonyms 
in the two Hadiths "(gies lo/ a5 dint oLéiall ag!) Creadi" and "aie Guay! pd 43 al 2 Gel, 
they are the same metonymic expression but each of them has its own conditions 
and its own intended meaning. Each of them is translated according to its context. 
The metonym in the first Hadith means that a man slept with his wife, as 
mentioned before. However, the metonym in the second Hadith means that if God 
wants beneficence to one of his servants, God may test his patience. Thus, the 
same metonym in the two Hadiths is translated differently according to the 
different contexts. Therefore, euphemism is not a "rule teacheable". It could be 
recognized by sense. Furthermore, the researcher has come to a result that it is the 
context - whether social, linguistic or cultural- which determines the type of uttered 
expression whether it is taboo or not. That is to say, the same expression might be 


tabooed and prohibited in a context and might be permissible and irreplaceable in 
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other contexts depending upon its own social, cultural or even its linguistic 


context. 


To conclude, the researcher has attempted to investigate the ways of 
translating metonymic expressions across different contexts of prophetic speeches 
with a special emphasis on the embarrassing topics like sexual acts trying to 
combine the intended meaning and the euphemistic meaning in the most expressive 
terms in order to get closer to the highly figurative expressive style of the speech of 
the prophet Muhammed -peace be upon him- who has been sent with Jawamicu- 
lkalim (i.e., the shortest expression carrying the widest meanings). 

Further interesting studies perhaps deal with the ways of translating metonyms in 
various text types such as the Holy Quran, political speeches and the branches of 


literature: novel, drama etc. 
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APPENDIX =A 
The Selected Hadiths in the Study 


The Hadiths in the first set related to metonyms of sexual activities 
in Arabic: 


The Hadith number 1: (Sahih Al-Bukhary: 6710) 
Lo _y lid ASle - li alley ule atl lho ali! Jou) ool! Jay ela; dic at a ji occ 
Speilite cy ped gue yl alata Le ld 6 V-NE P4u yaa UE lice y 6 play Ged ge Sl RNG 
tof LSI Fpell 5 Fp hai) C0 ay ola 2d YE SLiSiwe Cptes ae bio) ean li « Yi 
Sal less Y Cy Le Gall lies gig Sattl Spay by Ue egal lel SE cy Gaceai Migs 485) lis « pal 
"Alle | dor blé a5) Sli ai clia @ ss) Cun 


6710. Narrated Abii Hurairah may Allah be pleased with him A man came to 
theProphet — peace be upon him - and said, "I am ruined!" The Prophet said, 
"What is the matter with you?" He said, "I had sexual relation with my wife 
(while fasting) in Ramadan." The Prophet, said to him, "Can you afford to 
manumit a slave?" He said, "No." The Prophet said, "Can you observe Saum (fast) 
for two successive months?" He said, "No." The Prophet said, "Can you afford to 
feed sixty poor persons?" He replied in the negative. Later on, an 'Arag (big 
basket) containing dates was presented to the Prophet, and the Prophet said (to 
him), "Take this basket and give it in charity." The man said, "To poorer people 


than we! O Allah's Messenger? By Him who has sent you with the Truth! Indeed, 


there is no house in between the two mountains (of the city of Al- Madina) poorer 


than us."So the Prophet said (to him), "Go and feed it to your family." 


The Hadith number 2: (Sahih Al-Bukhary: 268) 
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268. Narrated Qatada: Anas bin Malik — may Allah be pleased with him - ; said, 


"The Prophet used to visit all his wives in a round, during the day and night and 


they were eleven in number." I asked Anas, "Had the Prophet the strength for it?" 
Anas replied, "We used to say that the Prophet — peacebe upon him - was given the 
strength of thirty (men)." And Sa'id said on the authority of Qatada that Anas had 


told him about nine wives only (not eleven). 


The Hadith number 3: (Sahih Al-Bukhary: 5215) 
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5215. Narrated Anas bin Malik —may Allah be pleased with him-: The 
Prophet used to pass by (have sexual relation with) all his wives in one 


night, and at that time he had nine wives. 


The Hadith number 4:(Sahih Al-Bukhary: 2819) 
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2819. Narrated AbU Hurairah: Allah's Messenger said, "Once Sulaiman 
(Solomon), son of Dawud (David) said, (By Allah!) Tonight I_will have sexual 
intercourse with hundred or ninety-nine women, each of whom will give birth to a 
knight who will fight in Allah's Cause.' On that his companion said: say: "In sha 
Allah (If Allah wills)", but he did not say, "In sha Allah (If Allah wills)." So none 
except one of those women conceived and gave birth to a halfman. By Him in 
Whose Hands Mubammad's soul is, if he had said, "In sha Allah (If Allah wills)", 
(he would have begotten sons) all of whom would have been knights striving in 


Allah's Cause." 


The Hadith number 5: (Sahih Al-Bukhary: 1809) 
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1809. Narrated Ibn ‘Abbas Allah's Messenger -peace be upon him- was prevented 
from performing (‘Umra). Therefore, he shaved his head and had sexual relations 
with his wives and slaughtered his Hady and performed 'Umra in the following 


year. 


The Hadith number 6: (Sahih Al-Bukhary: 141) 
pas Alas pif Naf Saa/ ol 9)" SG alu 5 Ale ai! lie gill ely Lagi ail ney pulse Cp! ye 
No pada al ily Legis pncadd Litt j be Lb uitll tis 5 jlbuiill Livia ag lll cai! 
141. Narrated Ibn 'Abbas —may Allah be pleased with him- The Prophet said, "If 


anyone of you on having sexual relations with his wife said (and he must say it 


before starting) 'In the Name of Allah. O Allah! Protect us from Satan and also 
protect what You bestow upon us (i.e. the coming offspring) from Satan, and if it is 


destined that they should have a child then, Satan will never he able to harm that 
offspring." 
The Hadith number 7: (Sahih Al-Bukhary:5 127) 
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5127. Narrated 'Urwa bin Az-Zubair: 'Aishah, the wife of the Prophet -peace be 
upon him - , told him that there were four types of marriage during the Pre-Islamic 
Period of Ignorance. One type was similar to that of the present day, i.e., a man 
used to ask somebody else for the hand of a girl under his guardianship or for his 
daughter's hand, and give her Mahr and then marry her. The second type was that 
aman would say to his wife after she had become clean from her period, "Send for 
and-so and have sexual relations with him." Her husband would then keep away 
from her and would never sleep with her till she got pregnant from the other man 
with whom she was sleeping. When her pregnancy became evident, her husband 
would sleep with her if he wished. Her husband did so (i.e., let his wife sleep with 


5 


some other man) so that he might have a child of noble breed. Such marriage was 
called Al-Istibdaa. Another type of marriage was that a group of less than ten men 
would assemble and enter upon a woman, and all of them would have _sexual 
relation with her. If she became pregnant and delivered a child and some days had 
passed after her delivery, she would sent for all of them and none of them would 
refuse to come, and when they all gathered before her, she would say to them, "You 
(all) know what you have done, and now I have given birth to a child. So, it is your 
child, so-and-so!" naming whoever she liked, and her child would follow him and 
he could not refuse to take him. The fourth type of marriage was that many people 
would enter upon a lady and she would never refuse anyone who came to her. 
Those were the prostitutes who used to fix flags at their doors as signs, and he who 
wished, could have sexual intercourse with them. If anyone of them got pregnant 
and delivered a child, then all those men would be gathered for her and they would 
call the Qa 'if (persons skilled in recognizing the likeness of a child to his father) to 
them and would let the child follow the man (whom they recognized as his father) 
and she would let him adhere to him and be called his son. The man could not 
refuse all that. But when Muhammad — peace be upon him- was sent with the 
Truth, he abolished all the types of marriages observed in the Pre-Islamic Period 


of Ignorance except the type of marriage the people recognize today. 


The Hadith number 8: (Sahih Al-Bukhary: 5792) 


6 


— Bi EK, ipa) Gals Auli she ale ail hho Guill e 55 gle ail G5 Litile Gevaert 
elites deh BS5 EI Hal Ip G ls Sigil bite 5 Cauls UI ling ale ail glo ail Jp) 
E5515 TH ost ls YW) all play YG dea Le atl Ag IN GG (a5 GN Sie Sag Eas 5 58 UG as 
Lae odd cali VLG UI NS Na ANG UB 55j al lly 545 GIA aes G5 SIE Geatd (lila So Hit 
Ni lait) Me les g ile Si lis ail J ple Sy fp La ally SU ling aie dil he al Jp Sie ay Sgn 
chadig Mibiiat 5 py pis 6) EG) Woe GSN uh cle sling aie dil lee ail Dge5 gl 


"25 aes lc Zhi 4 


5792. Narrated 'Aishah the wife of the Prophet : The wife of Rifd'a Al-Qurazi 
came- to Allah's Messenger-peace be upon him- while I was sitting, and 
AbU Bakr was also there. She said, "O Allah's Messenger I was the wife of 
Rifd'a and he divorced me irrevocably. Then I married 'Abdur-Rahman bin 
Az-Zubair who, by Allah,O Allah's Messenger has only something like a 
fringe of a garment, showing the fringe of her veil. Khalid bin Sa'id, who 
was standing at the door, for he had not been admitted, heard her statement 
and said, "O AbU Bakr! Why do you not stop this lady from saying such 
things openly before Allah's Messenger?" No, by Allah, Allah's Messenger 
did nothing but smiled. Then he said to the lady, "Perhaps you want to 
return to Rifa'a? That is impossible unless 'Abdur-Raliman consummates 


his marriage with you."" That became the legal way after him. 


The Hadith number 9: (Sahih Al-Bukhary: 6084) 
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6084. Narrated'Aisha -may Allah be pleased with her- that Rifaaa Al-Qurazi 
divorced his wife irrevocably (i.e.that divorce was the final). Later on 'Abdur- 
Rabman bin Az-Zubair married her after him. She came to the Prophet and said 
"O Allah's Messenger! I was Rifa'a's wife and he divorced me thrice, and then I 
was married to 'Abdur-Rahmdn bin Az-Zubair, who, by Allah has nothing with him 
except something like this fringe O Allah's Messenger," showing a fringe she had 
taken from her covering sheet. Abu Bakr was sitting with the Prophet while Khalid 
bin Sa'id bin Al-'As was sitting at the door of the room waiting for admission. 
Khalid started calling Abii Bakr, "O AbU Bakr! Why don't you reprove this lady 
from what she is openly saying before Allah's Messenger?" Allah's Messenger did 


nothing except smiling, and then said (to the lady) ,"Perhaps you want to go back 


to Rifa'a? No, (it is not possible), unless and until you enjoy the sexual relation 


with him (‘Abdur- Rahman) and he enjoys the sexual relation with you." 


The Hadith number 10: (Sahih Al-Bukhary: 2482) 
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2482. Narrated Abu Hurairah: Allah's Messenger said, "There was an Israeli man 
called Juraij, while he was offering prayer, his mother came and called him, but he 
did not respond to her call. He said (to himself) whether he should continue the 
prayer or reply to his mother. She came to him the second time and called him and 
said. 'O Allah! Do not let him die until he sees the faces of prostitutes.' Juraij used 
to live in a hermitage. A woman said that she would entice Juraij, so she went to 
him and presented herself (for an evil act) but he refused. She then went to a 
shepherd and allowed him to commit an illegal sexual intercourse with her_and 
later she gave birth to a boy. She alleged that the baby was from Juraij. The people 


went to Juraij and broke down his hermitage, pulled him out of it and abused him. 


He performed ablution and offered prayer, then he went to the male (baby) and 
asked him: 'O boy! Who is your father?' The baby replied that his father was the 
shepherd. The people said that they would build for him a hermitage of gold but 


Juraij asked them to make it of mud only." 
The Hadith number 11: (Sahih Al-Bukhary: 4942) 
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4942-"The Prophet — peace be upon him- then mentioned about women (in his 


Khutba) and said, "It is not wise for anyone of you to lash his wife like a slave, for 


he might sleep with her the same evening." 
The Hadith number 12: (Sahih Al-Bukhary: 5052) 
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5052. Narrated ‘Abdullah bin 'Amr bin Al-'As : My father got me married to a lady 
of a noble family, and often used to ask my wife about me, and she used to reply, 
"What a wonderful man he is! He never comes to my bed, nor has he approached 
me _since he married me." When this state continued for a long period, my father 
told the story to the Prophet who said to my father, "Let me meet him." Then I met 
him and he asked me, "How do you observe Saum (fast)?" I replied, "I observe 
Saum daily." He asked, "How long does it take you to finish the recitation of the 
whole Qur'an?" I replied, "I finish it every night." On that he said, "Observe Saum 
for three days every month and recite the Qur'an (and finish it) in one month." I 
said, "But I have strength to do more than that." He said, "Then observe Saum for 
three days per week." I said, "I have the power to do more than that." He said, 
"Then observe Sawn for one day and leave for two days. I said, I have the strength 
to do more than that. He said, then, fast the most superior type of fasting, (that is), 
the fasting of (Prophet) DawUd (David) used to observe Saum every alter’ aic day; 
and finish the recitation of the whole Qur'an in seven days." I wish I had accepted 
the permission of Allah's Messenger as I have become a weak old man. It is said 
that ‘Abdullah used to recite one-seventh of the Qur'an during the daytime to some 
of his family members for he used to check his memorization of what he would 
recite at night, so that it would be easier for him to recite at night. And he never, 


he wanted to gain some strength,he used to give up observing Saum (for some days 


11 


and count those days to observe Saum)for a similar period, for he disliked to leave 
those things which he used to do during the lifetime of the Prophet, peace be upon 


him 


The Hadith number 13: (Sahih Al-Bukhary: 4757) 
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4757. Narrated 'Aishah — may Allah be pleased wih her — When there was said 
about me what was said, which I myself was unaware of, Allah's Messenger ; got 
up and addressed the people. He recited Tashah-hud ,(1) and after glorifying and 
praising Allah as He deserved, he said, "Amma ba'du (now then): O people! Give 
me your opinion regarding those people who made a forged story against my wife. 
By Allah, I do not know anything bad about her. By Allah, they accused her of 
being with a man about whom I have never known anything bad, and he never 
entered my house unless I was present there, and whenever I went on a journey, he 
went with me." Sa'd bin Mu'adh got up and said, "O Allah's Messenger! Allow me 
to chop their heads off!" Then a man from the Al-Khazraj (Sa'd bin 'Ubdda) to 
whom the mother of (the poet) Hassan bin Thabit was a relative, got up and said 
(to Sa'd bin Mu'Adh), "You have told a lie! By Allah, if those persons were from the 
Aus tribe, you would not like to chop their heads off." It was probable that some 
evil would take place between the Aus and the Khazraj in the mosque, and I was 
unaware of all that. In the evening of that day, I went out for some of my needs 
(i.e., to relieve myself), and Umm Mistah was accompanying me. On our return, 
Umm Mistah stumbled and said, "Let Mistah be ruined!" I said to her, "O mother! 
Why do you abuse your son?" On that Umm Mistah became silent for a while, and 
stumbling again, she said, "Let Mistah be ruined!" I said to her, "Why do you 


abuse your son?" She stumbled for the third time and said, "Let Mistah be ruined!" 
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Whereupon I rebuked her for that. She said, "By Allah, I do not abuse him except 
because of you." I asked her, "Concerning what of my affairs?" So, she disclosed 
the whole story to me. I said, "Has this really happened?" She replied, "Yes, by 
Allah." I returned to my house, astonished (and distressed) that I did not know for 
what purpose I had gone out. Then I became sick and said to Allah's Messenger — 
peace be upon him - "Send me to my father's house." So, he sent a slave with me, 
and when I entered the house, I found Umm Rumdn (my mother) downstairs while 
(my father) Abii Bakr was reciting something upstairs. My mother asked, "What 
has brought you, O (my) daughter?" I informed 

her and mentioned to her the whole story, but she did not feel it as I did. She said, 
"O my daughter! Don't worry much about this matter, for there is never a 
charming lady loved by her husband who has other wives, but that they feel jealous 
of her and speak badly of her." But she did not feel about it as I did. I asked (her), 
"Does my father know about it?" She said, "Yes." I asked, "Does Allah's Messenger 
know about it, too?" She said, "Yes, Allah's Messenger does, too." So the tears 
filled my eyes and I wept. Abu Bakr, who was reading upstairs heard my voice and 
came down and asked my mother, "What is the matter with her?" She said, "She 
has heard what has been said about her (as regards the story of Al-Ifk)." On that 
Abu Bakr wept and said, "I beseech you by Allah, O my daughter, to go back to 


your home." I went back to my home and Allah's Messenger -peace be upon him- 
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had come to my house and asked my maidservant about me (my character). The 
maidservant said, "By Allah, I do not know of any fault or defect in her character 
except that she sleeps and let the sheep enter (her house) and eat her dough." On 
that, some of the Prophet's Companions spoke harshly to her and said, "Tell the 
truth to Allah's Messenger -peace be upon him- ." Finally, they told her of the 
affair (of the slander). She said, "Subiian Allah! By Allah, I know nothing against 
her except what goldsmith knows about a piece of pure gold." Then this news 
reached the man who was accused, and he said, "Subizan Allah! By Allah, I have 
never uncovered the private parts of any woman." Later that man was martyred 
in Allah's Cause. Next morning, my parents came to pay me a visit and they stayed 
with me till Allah's Messenger * came to me after he had offered the 'Asr prayer. 
He came to me while my parents were sitting around me on my right and my left. 
He praised and glorified Allah and said, "Now then, O 'Aishah! If you have 
committed a bad deed, or you have wronged (yourself), then repent to Allah, as 
Allah accepts the repentance from His slaves." AnAnsari woman had come and 
was sitting near the gate. I said (to the Prophet), "Isn't it improper that you speak 
in such a way in the presence of this lady?" Allah's Messenger; then gave a piece 
of advice and I turned to my father and requested him to answer him (on my 
behalf). My father said, "What should I say?" Then I turned to my mother and 


asked her to answer him. She said, "What should I say?" When my parents did not 
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give a reply to the Prophet, I said, "I testify that La ilaha illallah (none has the 
right to be worshipped but Allah) and that Muhammad is His Messenger!" And 
after praising and glorifying Allah as He deserves, I said, "Now then, by Allah, if I 
were to tell you that I have not done (this evil action), and Allah is a witness that I 
am telling the truth, that would not be of any use to me on your part because you 
(people) have spoken about it and your hearts have absorbed it (as truth); and if I 
were to tell you that I have done this sin, and Allah knows that I have not done it, 
then you will say, ‘She has confessed her guilt.’ By Allah, I do not see a suitable 
example for me and you except the example of [I tried to remember Yu'qub's 
(Jacob's) name but couldn't] Yusufs (Joseph's) father when he said: 'So (for me) 
patience is most fitting.And it is Allah (Alone) Whose help can be sought against 
that (lie) which you describe.' At that very hour the Divine Revelation came to 
Allah's Messenger and we remained silent. Then the Revelation was over and I 
noticed the signs of happiness on his face while he was removing (the sweat) from 
his forehead and saying, "Have the good tidings o 'Aishah! Allah has revealed 
your 

innocence." At that time I was extremely angry. My parents said to me. "Get up 
and go to him." I said, "By Allah, I will not do it and will not thank him nor thank 
either of you,but I will thank Allah, Who has revealed my innocence. You have 


heard (this story) but neither of you have denied it, nor you have changed it (to 
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defend me) ." (‘Aishah used to say:) "But as regards Zainab bint Jash, (the 
Prophet's wife), Allah protected her because of her piety, so she did not say 
anything except good (about me), but her sister, Himna, was ruined among those 
who were ruined. Those who used to speak evil about me were Mistah, Hassan bin 
Thabit, and the hypocrite, ‘Abdullah bin Ubayy, who used to spread that news and 
tempt others to speak of it, and it was he and Himna who had the greater share 
therein. Abu Bakr took an oath that he would never do any favour to Mistah at all. 
Then Allah revealed the Divine Verse: 'Let not those among you who are blessed 
with graces and wealth (i.e., Abu Bakr) swear not to give (any sort of help) to their 
kinsmen, Al-Masakin (the poor) and the poor... (up to)... .Do you not love that 
Allah should forgive you? And Allah if Oft- Forgiving , Most Merciful." (V.24:22) 
On that, Abu Bakr said, 'Yes, by Allah, O our Lord! We wish that You should 
forgive us.'So, Abu Bakr again started giving to Mistah the expenditure which he 
used to give him before." 


The Hadith number 14: (Sahih Al-Bukhary: 3329) 
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3329. Narrated Anas When ‘Abdullah bin Salam heard of the arrival of the 
Prophet at Al-Madina, he came to him and said, "I am going to ask you about 


three things which nobody knows except a Prophet: 
(1) What is the first portent of the Hour? 
(2) What will be the first meal taken by the people of Paradise? 


(3) Why does a child resemble its father, and why does it resemble its maternal 


uncle (mother's brother)?" 


Allah's Messenger said, "Jibril (Gabriel) has just now told me of their answers." 
‘Abdullah said, "He (i.e., Jibril), from amongst all the angels, is the enemy ofthe 
Jews." Allah's Messenger said, "As for the first sign of the Hour, it will be a fire 
that will collect (or gather) the people from the east to the west; the first meal of 


the people of Paradise will be extra lobe (caudate lobe) of fish-liver. As for the 
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resemblance of the child to its parents: If a man has sexual intercourse with his 


wife and gets discharge first, the child will resemble the father, and if the woman 
gets discharge first, the child will resemble her." On that ‘Abdullah bin Salam said, 
"T testify that you are the Messenger of Allah." 'Abdullah bin Salim further said, "O 
Allah's Messenger! The Jews are liars, and if they should come to know about my 
conversion to Islam before you ask them (about me), they would tell a lie at me ." 
The Jews came to Allah's Messenger and ‘Abdullah went inside the house. Allah's 
Messenger asked (the Jews), "What kind of man is ‘Abdullah bin Salim amongst 
you?" They replied, "He is the most learned person amongst us, and the best 
amongst us, and the son of the best amongst us." Allah's Messenger said, "What do 
you think if he embraces Islam (will you do like him)?"The Jews said, "May Allah 
save him from it." Then 'Abdulladh bin Salam came out in front of them saying, "I 
testify that La ilaha illallah, wa anna Muhammad-ar-Rasul Allah, (none has the 
right to be worshipped but Allah and that Muhammad is the Messenger of Allah)". 
Thereupon they said, "He is the most wicked amongst us,and the son of the most 


wicked amongst us," So they degraded him and continued talking badly of him. 


The Hadith number 15: (Sahih Al-Bukhary: 5470) 
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5470. Narrated Anas bin Malik Abii Talba had a child who was sick. The child 
died, when Abu Talba had gone out. When AbU Tall:ia returned home, he asked, 
"How does my son fare?" Umm Sulaim (his wife) replied, "He is quieter than he 
has ever been." Then she brought supper for him and he took his supper and slept 
with_her. When he had finished, she said (to him), "Burry the child (as he's 
dead)."Next morning AbU Tallia came to Allah's Messenger and told him about 
that. The Prophet said (to him), "Did you sleep with your wife last night?" Abii 
Talkia said, "Yes". The Prophet said, "O Allah! Bestow your blessing on them as 
regards that night of theirs." Then (later on) Umm Sulaim gave birth to a boy. Abu 
Talba told me to take care of the child till he was taken to the Prophet — peace be 
upon him - Abu Talha took the child to the Prophet and Umm Sulaim sent some 
dates along with the child. The Prophet took the child (on his lap) and asked if 
there was something with him. They replied, "Yes, a few dates". The Prophet , took 
a date, chewed it, took some of it out of his month, put it into the child's mouth 
and5 did Tahnik for him with that, and named him ‘Abdullah. 
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The Hadith number 16: (Sahih Al-Bukhary: 6819) 
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6819. Narrated Ibn 'Umar Jew and a Jewess were brought to Allah's Messenger 
on a charge of committing an illegal sexual intercourse. The Prophet asked them, 
"What is the legal punishment (for this sin) in your Book (the Torah)?" They 
replied, "Our priests have innovated the punishment of blackening the faces with 
charcoal and Tajbiya 'Abdullah bin Salam said, "O Allah's Messenger, tell them to 
bring the Taurat (Torah)." The Taurat was brought, and then one of the Jews put 
his hand over the verse of the Rajm (stoning to death) and started reading what 
preceded and what followed it. On that, Ibn Salam said to the Jew, "Lift up your 
hand. "Behold! The verse of the Rajm was under his hand. Allah's Messenger — 
peace be upon him - ordered that the two (sinners) be stoned to death, and so they 
were stoned. Ibn 'Umar added: Both of them were stoned at the Balat and I saw the 


Jew sheltering the Jewess. 


The Hadith number 17: (Sahih Al-Bukhary: 6949) 
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6949. And Safiyya bint 'Ubaid said: "A governmental male-slave tried to seduce a 
slave-girl from the Khumus of the war booty till he deflowered her by force against 
her will; therefore 'Umflogged him according to the law, and exiled him, but he did 
not flog the female slave because the male-slave had committed illegal sexual 
intercourse by force, against her will." Az-Zuhri said regarding a virgin slave-girl 
raped by a free man: The judge has to fine the adulterer as much money as is equal 
to the price of the female-slave and the adulterer has to be flogged (according to 
the Islamic Law); but if the slave woman is a matron, then, according to the verdict 
of the Imam, the adulterer is not fined but he has to receive the legal punishment 


(according to the Islamic Law). 


The Hadith number 18: (Sahih Al-Bukhary: 6824) 
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6824. Narrated Ibn 'Abbas — may Allah be pleased with him - When Ma'iz bin 
Malik came to the Prophet (in order to confess), the Prophet said to him, 
"Probably you have only kissed (the lady), or winked, or looked at her?" He said, 


"No, O Allah's Messenger!" The Prophet said, using no euphemism, "Did you had 
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sexual intercourse _with_her?" The narrator added: At that, (i.e., after his 
confession) the Prophet — peace be upon him - ordered that he be stoned (to 


death). 
The Hadith number 19: (Sahih Al-Bukhary: 1285) 
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1285. Narrated Anas bin Malik Zi We were (in the funeral procession) of one of 
the daughters of the Prophet and he was sitting by the side of the grave. I saw his 
eyes shedding tears. He said, "Is there anyone among you who did not have sexual 
relation with his wife last night?" Abti Tallia replied in the affirmative. And so the 


Prophet j told him to get down in the grave. And so he got down in her grave. 


The Hadiths in the first set related to metonyms of excretion affairs 


in Arabic: 


The Hadith number 20: (Sahih Al-Bukhary: 4750) 
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4750. Narrated 'Aishah —may Allah be pleased with her- the wife of the Prophet 
Whenever Allah's Messenger intended to go on a journey, he would to draw lots 
among his wives and would take with him the one on whom the lot fell. Once he 
drew lots when he wanted to carry out a Ghazwa, and the lot fell upon me. So, I 
proceeded with Allah's Messenger after Allah's Order of veiling (the women) had 
been revealed and thus I was carried in my Howdaqj (on a camel) and dismounted 
while still in it. We carried on our journey, and when Allah's Messenger — peace be 
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upon him- had finished his Ghazwa and returned and we approached Al-Madina, 
Allah's Messenger ordered to proceed at night. When the army was ordered to 
resume the homeward journey, I got up and walked on till I left the army (camp) 
behind to answer the call of nature. After finishing, I went towards my Howdaj, 
but behold! A necklace of mine made of Jaz, Azfar (a kind of black bead) was 
broken and I looked for it and my search for it detained me. The group of people 
who used to carry me on the camel, came and carried my Howdaj on to the back of 
my camel on which I was riding, thinking that I was therein. At that time women 
were light in weight and thin and lean for they used to eat little (food), so those 
people did not feel the difference in the heaviness of the Howdaj lifting it up, and I 
was still a young lady they drove away the camel and proceeded. Then I found my 
necklace after the army had gone. I came to their camp but found nobody therein 
so I went to the place where I used to stay, thinking that they would discover my 
absence and come back in my search. While I was sitting at my place, I felt sleepy 
and slept. Safwan bin Al-Mu'attal As-Sulami! Adh- Dhakwani was behind the 
army. He had started in the last part of the night and reached my stationing place 
in the morning. When he saw the figure of a sleeping person, he came to me and 
recognized me on seeing me for he used to see me before veiling. I got up because 
of his saying: 'Inna lillahi wa inna ilathi raji'an ,(2) which he uttered on 


recognizing me. I covered my face with my garment, and by Allah, he did not say to 
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me a single word except, 'Innd lillah wa inna ilaihi raji'un,' till he made his she 
camel kneel down whereupon he put his leg on the front legs of the camel and I 
mounted it. Then Safwan set out walking, leading the shecamel that was carrying 
me by the rope till we reached the army who had halted to take rest at midday. 
Then whoever was meant for destruction, fell into destruction, (some people 
accused me falsely) and the leader of the false accusers was 'Abdullah bin Ubayy 
bin SalUl. After this we arrived at Al-Madina and I became ill for one month while 
the people were spreading the forged statements of the people who brought forth 
the slander and I was not aware of anything thereof. But what aroused my doubt 
while I was sick, was that I was no longer receiving from Allah's Messenger ; the 
same kindness as I used to receive when I fell sick. Allah's Messenger would enter 
upon me, say a greeting and add, "How is that (lady)?" and then depart. That 
aroused my suspicion but I was not aware of the propagated evil till I recovered 
from my ailment. I went out with Umm Mistah to answer the call of nature 
towards Al-Mandi', the place where we used to relieve ourselves, and we used not 
to go out for this purpose except from night to night, and that was before we had 
lavatories close to our houses. And this habit of ours was similar to the habit of the 
old Arabs (living in the deserts or in the tents) concerning the evacuation of the 
bowels, for we considered it troublesome and harmful to take lavatories in the 


houses. So, I went out with Umm Mistah who was the daughter of Abi Ruhm bin 
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‘Abd Mandf, and her mother was the daughter of Sakhr bin 'Aniir who was the aunt 
of AM Bakr A-iddig, and her son was Mistah bin Uthatha. When we had finished, 
Umm Mistab and I came back towards my house. Umm Mistah stumbled over her 
robe whereupon she said, "Let Mistab be ruined!" I said to her, "You are sayingg a 
bad word. Why are you abusing a man who took part in (the battle of) Badr?" She 
said, "O Hanta'h (you there)! Didn't you hear what he has said?" I said, "And what 
did he say?" Then she told me the rumours of the false accusers which added to my 
ailment. When I returned home, Allah's Messenger came to me, and after greeting, 
he said, "How is that (lady)?" I said, "Will you allow me to go to my parents?" At 
that time I intended to be sure of the news through them. Allah's Messenger 
allowed me and I went to my parents and asked my mother, "O my 

mother! What are the people talking about?" My mother said, "O my daughter! 
Don't worry much about this matter. By Allah, there is no charming lady who is 
loved by her husband who has other wives, but that those wives would find fault 
with her or forge false news about her." I said, "Subhan Allah! Are the people 
really talking of this matter?" That night I kept on weeping and could not sleep till 
morning. My tears never stopped, nor did I sleep, and morning broke while I 

was still weeping. Allah's Messenger called 'All bin Abi Talib and Usama bin 

Zaid —may Allah be pleased with them- when he saw the Divine Revelation 


delayed, in order to consult them as to the idea of divorcing his wife. Usama bin 
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Zaid told Allah's Messenger ; of what he knew of the good reputation of his wives 
and added, "O Allah's Messenger! Keep your wife, for, By Allah, we do not know 
anything about her but good." 'All bin Abi Talib said, "O Allah's Messenger! Allah 
does not impose restrictions on you; and there are many of women other than she, 
yet you may ask the women-servant who will tell you the truth." 'Aishah added: So 
Allah's Messenger called for Barira and said, "O Barira! Did you ever see 
anything which might have aroused your suspicion (as regards 'Aishah)?" Barira 
said, "By Allah Who has sent you with the Truth, I have never seen anything faulty 
except that she is a girl of immature age who sometimes sleeps and leaves the 
dough of her family unprotected so that the domestic goats come and eat it." So 
Allah's Messenger; got up (and addressed) the people and asked for somebody 
who would support him in punishing ‘Abdullah bin Ubayy bin Saliil. Allah's 
Messenger & while on the pulpit, said, "O Muslims! Who will support me to punish 
that man (‘Abdullah bin Ubayy bin SalUl) who has hurt me by slandering the 
reputation of my family? By Allah, I know nothing except good about my family, 
and they have accused a person about whom I know nothing except good, and he 
never entered my house except in my company."Sa'd bin Mu'adh Al-Ansarl got up 
and said, "O Allah's Messenger! By Allah, I will relieve you from him. If he be 
from the tribe of (Ban-1) Al-Aus, then I will chop his head off; and if that man is 


from our brethern, the Khazraj, then order us and we will fulfil your order." On 
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that, Sa'd bin 'Ubada, chief of the Khazraj, and before this incident, he had been a 
pious man, got up, motivated by his zeal for his tribe. He said to Sa'd (bin Mu'adh), 
"By Allah the Eternal, you have told a lie! You cannot kill him and you will never 
be able to kill him!" On that, Usaid bin Hudair, the cousin of Sa'd (bin Mu'‘a) got 
up and said to Sa'd bin 'Ubada, "You are a liar! By Allah the Eternal ,we will 
surely kill him; and you are a hypocrite, defending the hypocrites!" On this, two 
tribes of Al-Aus and Al-Khazraj got excited till they were on the point of fighting 
with each other while Allah's Messenger was standing on the pulpit. Allah's 
Messenger continued quietening them till they became silent whereupon he became 
silent, too. On that day I kept on weeping so much that neither did my tears stop, 
nor could I sleep. In the morning my parents were with me, and I had wept for two 
nights and a day without sleeping and with incessant tears till they thought that my 
liver would burst with weeping. While they were with me and I was weeping, an 
Ansari woman asked permission to see me. I admitted her andshe sat and started 
weeping with me. While I was in that state, Allah's Messenger; came to us, greeted, 
and sat down. He had never sat with me since the day they forged the accusation. 
No DivinL Revelation regarding my case came to him for a month. Allah's 
Messenger recited the Tashah-hud I after he had sat down, and then said, "Then 
after, O 'Aishah! I have been informed such and such about you, if you are 


innocent, Allah will reveal your innocence, and if you have committed a sin, then 
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repent to Allah and ask Him to forgive you, for when a person confesses his sin 
and asks Allah for forgiveness, Allah accepts his repentance." When Allah's 
Messenger ¢ had finished his speech, my tears ceased completely and there 
remained not even a single drop of it. Then I requested my father, "Reply to Allah's 
Messenger on my behalf." He said, "By Allah, I do not know what to say to Allah's 
Messenger." Then I said to my mother, "Reply to Allah's Messenger." She said, "I 
do not know what to say to Allah's Messenger." I was a young girl and did not 
have much knowledge of the Qur'an, I said, "By Allah, I know that you heard this 
story (of the Ifk) so much so that it has been planted in your minds and you have 
taken it as a truth. Now, if I tell you Iam innocent - and Allah knows that I am 
innocent — you will not believe me; and if I confessed to you falsely that Iam 
guilty, and Allah knows that I am innocent, you would believe me. By Allah, I 
cannot find of you and I an example except that of Yusuf's (Joseph)'s father [i.e., 
Ya'qub (Jacob) ]: 'So (for me) patience is most fitting. And it is Allah (Alone) 
Whose help can be sought against that (lie) which you describe."" (V.12:18) Then I 
turned to the other side and lay on my bed, and I knew that I was innocent and that 
Allah would reveal my innocence. But, by Allah, I never thought that Allah would 
sent down Divine Revelation about my affair, that would be recited (forever), as I 
considered myself too inferior to be talked of by Allah with something that was to 


be recited; but I hoped that Allah's Messenger ; might have a vision in which Allah 
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would prove my innocence. By Allah, Allah's Messenger had not left his seat and 
nobody had left the house when the Divine Revelation came to Allah's Messenger 
lj. So, there overtook him the same state which used to overtake him (when he used 
to receive Divine Revelation). He was sweating so much so that the drops of sweat 
were dropping like pearls, though it was a (cold) wintry day. And when that state 
of Allah's Messenger was over he was smiling and the first word he said was: " 
‘Aishah, Allah has declared your innocence." My mother said to me, "Get up and 
go to him."! said, "By Allah, I will not go to him and I will not thank anybody but 
Allah ." So Allah revealed: "Verily! Those who brought forth the slander (against 
‘Aishah When Allah revealed this declaration of my innocence, AbU Bakr A- 
Siddiq, who used to provide for Mistah bin Uaa because of his kinship and poverty, 
said, "By Allah, I will never provide for Mistah anything after what he has said 
about 'Aishah". So Allah revealed: "And let not those among you who are blessed 
with graces and wealth swear not to give (any sort of help) to their kinsmen, Al- 
Masakin (poor), and those who left their homes for Allah's Cause. Let them pardon 
and forgive. Do you not love that Allah should forgive you? And Allah is 
Oftforgiving, Most Merciful." (V.24:22) AbU Bakr said, "Yes, by Allah, I like that 
Allah should forgive me" and resumed giving Mistah the aid he used to give him 
before, by saying, "By Allah, I will never withold it from him at all." 'Aishah 


further said: Allah's Messenger also asked Zainab bint Jahsh about me saying, "O 
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Zainab! What do you know and what did you see?" She replied, "O Allah's 
Messenger! I refrain to claim hearing or seeing what I have not heard or seen. I 
know nothing except goodness about 'Aishah." 'Aishah4L i added (of all the wives 
of Allah's Messenger, Zainab was competing with me (in her beauty and the 
Prophet's love), yet Allah protected her (from being malicious) for she had piety. 
But her sister, If{amna, kept on fighting on her behalf, so she was destroyed as 


were those who invented and spread the slander 


Hadiths in the second set related to metonyms for untabooed 
expressions (Kinaya): 
The Hadith number 21: (Sahih Al-Bukhary: 2189) 
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Narrated ' ishah — may Allah be pleased with him- Eleven women sat (at a place) 
and promised and contracted that they wouldnot conceal anything of the news of 
their husbands. The first one said, "My husband is like the meat of a lean weak 
camel which is kept on the top of a mountain which is neither easy to climb, nor is 
the meat fat, so that one might put up with the trouble of fetching it The one said, "I 
shall not relate my husband's news, for I fear that I may not be able to finish his 
story, for if I describe him, I will mention all his defects and bad traits." The third 
one said, "My husband is a tall man; if I describe him (and he hears of that) he will 
divorce me, and if I keep quiet, he will neither divorce me nor treat me as a wife." 
The fourth one said, "My husband is a moderate person like the night of Tihama 
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which is neither hot nor cold. Iam neither afraid of him, nor am I discontented 
with him." The fifth one said, "My husband, when entering (the house) is a 
leopard, and when going out, is a lion. He does not ask about whatever is in the 
house. The sixth one said, "If my husband eats, he eats too much (leaving the 
dishes empty), and if hedrinks he leaves nothing, and if he sleeps he sleeps alone 
(away from me) covered in garments and does not stretch his hands here and 
there so as to know how I fare (get along) ." The seventh one said, "My husband is 
a wrongdoer or weak and foolish. All the defects are present in him. He may 
injure your head or your body or may do both." The eighth one said, "My huband 
is soft to touch like a rabbit and smells like a Zarnab (a kind of good smelling 
grass)." The ninth one said,"My husband is a tall generous man wearing a long 
strap for carrying his sword His ashes are abundant and his house is near to the 
people who would easily consult him.The tenth one said, "My husband is Malik, 
and what is Malik? Malik is greater than whatever I say about him. (He is beyond 
and above all praises which can come to my mind). Most of his camels are kept at 
home (ready to be slaughtered for the guests) and only a few are taken to the 
pastures. When the camels hear the sound of the lute (or the tambourine) they 
realize that they are going to be slaughtered for the guests." The eleventh one said 
"My husband is Abu Zar'a, and what is Abu Zar'a (i.e., what should I say about 


him)? He has given me many ornaments and my ears are heavily loaded with them 
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and my arms have become fat (i.e., I have become fat). And he has pleased me, and 
I have become so happy that I feel proud of myself: He found me with my family 
who were mere owners of sheep and living in poverty, and brought me to a 
respected family having horses and camels and threshing and purifying 
grainWhatever I say, he does not rebuke or insult me. When I sleep, I sleep till late 
in the morning, and when I drink water (or milk), I drink my fill. The mother of 
Abu Zar'a and what may one say in praise of the mother of Abii Zar'a? Her saddle 
bags were always full of provision and her house was spacious as for the son of 
Abu Zar'a what may one say of the son of AbU Zar'a? His bed is as narrow as an 
unsheathed sword and an arm of a kid (of four months) satisfies his hunger. As for 
the daughter of Abu Zar'a she is obedient to her father and to her mother. She has 
a fat well-built body and that arouses the jealousy of her husband's other wife. As 
for the (maid) slave-girl of Abu Zar'a, what may one say of the (maid) slave-girl of 
Abu Zar'a? She does not uncover our secrets but keeps them, and does not waste 
our provisions and does not leave the rubbish scattered everywhere in our house." 
The eleventh lady added, "One day it so happened that Abu Zar'a went out at the 
time when the milk was being milked from the animals, and he saw a woman who 
had two sons like two leopards playing with her two breasts. (On seeing her) he 
divorced me and married her. Thereafter I married a noble man who used to ride a 


fast tireless horse and keep a Spear in his hand. He gave me many things, and also 
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a pair of every kind of livestock and said, 'Eat (of this), O Ummu Zar'a, and give 
provision to your relatives'." She added, "Yet, all those things which my second 
husband gave me could not fill the smallest utensil of Abu Zar‘a's." 'Aishah — may 
Allah be pleased with her - then said: Allah's Messenger said to me, "I am to you 


as Abu Zar'a was to his wife Umm Zar'a". 


The Hadith number 22: (Sahih Al-Bukhary: 2805) 
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2805. Narrated Anas bin Malik may Allah be pleased with him My uncle Anas bin 
An-Nadhr was absent from the battle of Badr. He said, "O Allah's Messenger! I 
was absent from the first battleyou fought against Al-Mushirikun (By Allah) if 
Allah gives me a chance to fight Al-Mushrikiin, no doubt Allah will see how 


(bravely) I will fight." On the day of Uhud when the Muslims turned their backs 
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and fled, he said, "O Allah! I apologize to you for what these (i.e., his companions) 
have done, and I denounce what these (i.e., Al-Mushrikiin) have done." Then he 
advanced and Sa'd bin Mu'adh met him. He said "O Sa'd bin Mu'adh! By the Lord 


of An-Nadhr, Paradise! I am smelling its aroma coming from before (the mountain 


of) Uhud ." Later on Sa'd said, "O Allah's Messenger! I cannot achieve or do what 
he (i.e., Anas bin An-Nadhr) did. We found more than eighty wounds by swords 
and arrows on his body. We found him dead and his body was mutilated so badly 
that none except his sister could recognize him by his fingers." We used to think 
that the following Verse was revealed concerning him and other men of his sort: 
"Among the believers are men who have been true to their convenant with 


Allah.....till the end of verse (V.33:23) 


The Hadith number 23: (Sahih Al-Bukhary: 3358) 
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3358. Narrated Abu Hurairah that Ibrahim (Abraham) did not tell a lie except on 
three occasions. Twice for the sake of Allah, when he said. "I am sick," and he 
said, "(I have not done this but) the big idol has done it." The (third was) that while 
Ibrahim (Abraham) and Sarah (his wife) were going (on a journey), they passed by 
(the territory of) a tyrant from amongst the tyrants. Someone said to the tyrant, 
"This man [i.e., Ibrahim (Abraham) is accompanied by a very charming lady." So, 
he sent for Ibrahim and asked him about Sarah saying "Who is this lady?" Ibrahim 
(Abraham) said, "She is my sister." Ibrahim (Abraham) went to Sarah and said, "O 
Sarah! There are no believers on the surface of the earth except you and I. This 
man asked me about you and I have told him that you are my sister, so don't 
contradict my statement." The tyrant then called Sarah and when she went to him, 
he tried to take hold of her with his hand, but (his hand got stiff and) he was 
confounded. He asked Sarah, "Pray to Allah for me, and I shall not harm you." So 
Sarah asked Allah to cure him and he got cured. He tried to take hold of her for the 
second time, but [his hand got as stiff as (or stiffer than) before and] was more 
confounded. He again requested Sarah, "Pray to Allah for me, and I will not harm 
you." Sarah asked Allah again and he became alright. He then called one of his 
guards (who had brought her) and said, "You have not brought me a human being 
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but have brought me a devil." The tryant then gave Hajar as a girl-servant to 
Sarah. Sarah came back [to Ibrahim (Abraham)] while he was offering Salat 
(prayer). Ibrahim (Abraham) gesturing with his hand, asked, "What has 
happened?" She replied, "Allah has spoiled the evil plot of the infidel (or immoral 
person) and gave me Hajar for service." (AbU Hurairah then addressed his 


listeners saying, "That (Hajar) was your mother, O Bani Ma'-is-Sa,ma' (i.e., the 


Arabs). 
The Hadith number 24: (Sahih Al-Bukhary: 1796) 
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Narrated Al-Aswad: 'Abdullah the slave of Asma’ hint AbU Bakr told me that he 
used to hear Asma’, whenever she passed by Al-Hajun, saying, "May Allah bless 
His Messenger Muhammad — peace be upon him - Once we dismounted here with 
him, and at that time we were travelling with light luggage; we had a few riding 
animals and a little food ration. I, my sister 'Aishah, Az- Zubair and such and such 
persons performed'Umra, and when we had passed our hands over the Ka'bah 
i.e., performed Tawaf_round the Ka'bah and between As-Safa and Al-Marwa) we 


finished our Thram. Later on we assumed Thram for Hajj the same evening". 
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The Hadith number 25: (Sahih Al-Bukhary: 1388) 
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. Narrated 'Aishah may Allah be pleased with her a man said to the Prophet, ""My 
mother died suddenly and I thought that if she had lived she would have given 
alms. So, if I give alms now on her behalf, will she get the reward?" The Prophet 


peace be upon him replied in the affirmative. 


Hadiths in the second set related to metonyms for untabooed 


expressions (Majaz Morsal): 

The Hadith number 26: (Sahih Al Bukhary: 100) 
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-Narrated Abdullah IbnAmrBin Al-Asi: I heard Allah’s Messenger ile 4) (le 
alusaying “Allah does not take away the knowledge by taking it away from the 
heart of the people, but takes it away by the death of the religious learned men till 


when none of the religious learned men remains, people will take as their leaders 
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ignorant persons who when consulted will give their verdict without knowledge. 


So they will astray and will lead the people astray. 
The Hadith number 27: (Sahih Al-Bukhary: 30) 
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-Narrated AlMa’rur At ArRabadha I met Abu Dhar4ic 4i/ +2 )who was wearing a 
clook and his slave, too was wearing a similar one I asked about the reason for it 
he replied “I aboused a man by calling his mother with bad names” The prophet 
plus dle ail le said to me “O Abu Dhar! Did you abused him by calling his 
mother with bad names? You still have some characteristics of ignorance. Your 
slaves are your brothers and Allah put them under your command. So whoever 
has a brolher under his command should feed him of what he eats and dress him of 
that which he wears. Do not ask them to do things beyond their capacity and if you 


do so, then help them. 


Hadiths in the table (4): 
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2524. Narrated Ibn 'Umar may Allah be pleased with them The Prophet said, "He 
who manumits his share and has money sufficient to free the remaining portion of 
that slave's price(justly estimated) then he should manumit him (by giving the rest 


of his price to the other coowners". 
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1491. Narrated AbU Hurairah may Allah be pleased with him Al-Hasan bin ‘Ali 
may Allah be pleased with them took a date from the dates given in charity and put 


it in his mouth. The Prophet peace be upon him said, "Expel it from your mouth. 


Don't you know that we do not eat a thing which is given in charity?" 
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2581-Narrated ‘Urwa that ‘Aishahtic 4 (2) said: The wives of Allah’s 


a9 6 


Messenger were in two groups.” ‘Urwa added one group consisted of ‘Aishah, 
Hafsa, Safiyya and Sauda; and the other group consisted of Umm Salama and 
theother wives of Allah’s Messenger plus 4ule ai/ .-l< the Muslims knew that Allah’s 
Messenger loved ‘Aishah, so if any of them had a gift and wished to give to Allah’s 


Messenger he would delay it till Allah’s Messenger in her home. They They said to 
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her, "Talk to him till he gives you a reply."When it was her turn, she talked to him 
again. He then said to her, Do not hurt me regarding Aishah, as the Divine 
revelations do not come to me on any of the beds except that of Aishah. On that 
Umm Salama said, "I repent to Allah for hurting you." Then the group of Umm 
Salama called Fatima, the daughter of Allah's Messenger and sent her to Allah's 
Messenger peace be upon him to say to him, "Your wives request to treat them and 
the daughter of Abu Bakr on equal terms." Then Fatima conveyed the message to 
him. The Prophet said, "O my daughter! Don't you love whom I love?" She replied 
in the affirmative and returned and told them of the situation. They requested her 
to go to him again, but she refused. They then sent Zainab bint Jahsh who went to 
him and used harsh words saying, "Your wives request you to treat them and the 
daughter of Ibn AbU Qulafa on equal terms." On that she raised her voice and 
turned to 'Aishah who was sitting and insulted her so much so that Allah's 
Messenger it looked at 'Aishah to see whether she would retort. 'Aishah started 
replying to Zainab till she silenced her. The Prophet, then looked at 'Aishah and 


said, "She is really the daughter of AbU Bakr." 
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4248. Narrated ‘Abdullah may Allah be pleased with him The Prophet eace be 
upon him gave him (the land of) Khaibar to the Jews (of Khaibar) on condition 


that they would work on it and cultivate it and they would have half of its yield. 
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1782. Narrated 'Ata': I heard Ibn 'Abbas may Allah be pleased with him saying, 
"Allah's Messenger asked an Ansari woman (Ibn 'Abbas named her but 'Ata' forgot 
her name), 'What prevented you from performing Hajj with us?' She replied,'We 
have a_camel and the father of so-and-so and his son (i.e., her husband and her 
son) rode it and left one camel for us to use forirrigation.' He peace be upon him 
said (to her), ‘Perform 'Umra when Ramadan comes, for 'Umra in Ramadan is 


equal to Hajj (in reward),' or said something similar." 
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1432. Narrated AbU Musa may Allah be pleased with him "Whenever a beggar 
came to Allah's Messenger ;, or he was asked for something, he would intercede 
(and say to his Companions), "Help and recommend him and you will receive the 
reward for it; and Allah will bring about what He will through His Prophet's 


tongue 


APPENDIX B 


BIOGRAPHIES OF AL-BUKHARY AND THE THE 


TRANSLATOR OF SAHIH AL-BUKHARY 


1. Biography of Al-Imam Al-Bukhary: 
He is Muhammed bin Ismail bin Ibrahim bin Al-Mughirah Al-Bukhary. He 
was born on 13" Shawal in the year 194 A.H. in Bukhara in the territory of 
Khurasan (west Turkistan). His father died when he was still young. His 
father did not feed him except from Halal (legal) money. His father said on 
the bed of his death that he did not know a piaster of his money of Haram 
(illegal) or untrusted money 
Al-Imam Al-Bukhary was born blind and his mother was keeping crying and 
praying all the time to her God Allah to make her son could see. Once she 
saw in a dream night that some one saying to her that Allah made her son 
could see because of her much many prayings. 
Néilea BS dll y yer ay a a Gl 
His sight was so strong that he could read and write in the moon's light. 

He is looked after by his mother. He memorized the Holy Quraan. At the 


age of ten he started acquiring the knowledge of Hadith. At the age of sixteen 


he travelled to Mecca with his mother and his elder brother to learn from its 
religious scholars and stayed in it for about two years, and then he went to Al- 
Madinah. After four years he travelled to Basra, Kufa, Baghdad and many 
other places including Egypt and Syria. 
It is said that Al-Imam Al-Bukhary before his collecting the Ahadith of the 
prophet Muhammed peace be upon him saw himself , in a dream, standing 
infront of the prophet Muhammed peace be upon him, holding a fan in his 
hand and driving away the flies from the prophet Muhammed, peace be upon 
him. Imam Bukhari asked some of those who interpret dreams, and they 
interpreted his dream that he will drive away the falsehood asserted against 
the Prophet, peace be upon him. 

Imam Al-Bukhary gathered about 300,000 hadiths of which he memorized 
nearly 200,000 but he only chose approximately 7,275 Hadiths,with repetition 
and about 2,230 Hadiths without repetition of which there is no doubt about 


their authenticity. 


At the age of 62 he died on 1“ Shawwal 256 A.H., and was buried in 


Khartank, a village near Samarkand. May Allah have mercy on his soul. 


2. Biography of Dr.Muhammed Muhsin Khan, the translator of 


Sahih Al-Bukhary: 


He is Muhammed Muhsin s/o Muhi-ud-Din bin Ahmed Al-Essa Al-Koashki Al- 
Jamandi Al-Afghani. He was born in the year 1345 Al-Hijri, in Qasur, a city of 
Punjab province, in Pakistan. His grandfathers emigrated from Afghanistan 
escaping from the wars and tribal strifes. He belongs to the famous tribe Al- 
Koashki Al-Jamandi in Afghanistan. The place of his tribe was in the valley of 


Afghanistan south east of the city of Kandhar (Afghanistan). 


He had most of his education in the city of Kandhar, and then he gained Degree 
in Medicine and Surgery from the University of Punjab, Lahore. He worked after 
that in the University Hospital in Lahore. Then he travelled to England and stayed 
there for about 4 years where he got the Diploma Chest Diseases from Wales 
University. Then he worked in the Ministry of Health in Suadi Arabia. He stayed 
there for about 15 years; most of that period was at At-Taif, where he worked as the 
Director of El-Saddad Hospital. He, then, moved to Al-Madina Al-Munawwara 
where he worked as a chief of the Department of Chest Diseases in the King's 
Hospital. Then lastly, he worked as the Director of the Islamic University Hospital 


in Al-Madina Al-Munawwara. 


It was the dreamnight that led Muhammed Mohsin Khan to translate the 
meanings of Sahih (Al-Imam) Al-Bukhary. He worked for a period of time in 
England and moved from there and settled in Al-Madina Al-Munawwara after he 
had witnessed an amazing matter of great fear and splendor during a dream at 
night. He saw the Messenger of Allah, Muhammad - peace be upon him - in that 
dream and the seeing of the Prophet Muhammad - peace be upon him- in a dream 
means the truth. He saw him in a great gathering and Muhammad Muhsin went 
ahead to kiss his knees, but the Prophet — peace be upon him- did not allow him to 
kiss them. He —peace be upon him- was sweating profusely and Muhammad 
Muhsin started drinking his sweat — peace be upon him - till he felt satisfied (as if a 
thirsty man drinks water till his thirst is quenched). Then the Prophet -peace be 
upon him- asked him for a piece of paper and wrote on it that he — peace be upon 
him- wants him. Then the Prophet — peace be upon him - stamped it (that piece of 
written paper) with his stamp (Muhammad, the Messenger of Allah)... till the end 
of the dream. So when Muhammad Muhsin got up (from his dream), he was shaken 
by the amazement, fear and splendour of that dream!!! He asked the religious 
learned scholars about the interpretation of that dream. Some of them informed 
him that he will narrate the AhadIth (statements, etc.) of the Prophet Muhammed, 


peace be upon him. (Khan, 1997, P12) 


For the above mentioned Muhsin Khan searched for a project to serve his 
religion. He found that the book of Sahih (Al-Imam) Al-Bukhary is the most trusted 
and authentic book among the books of the prophet Muhammed, peace be upon 
him, which needs to be translated into the English language. He saved no effort to 
translate its meanings. He translated the original manuscript of Sahih Al-Bukhary. 


The project took about twelve years to be completed in nine volumes. 


Allah (glory be to him) honored and helped him to translate also the meaninngs 
of Ahadith of the book Al-Lu-Lu-wal-Marjan and the meanings of the 


interpretation of the Noble Quraan into the English language. 


3. A note about the researcher: 


The researcher could not compare herself to one of the above mentioned 
religious scientists like Al-Imam Al-Bukhary or Dr. Muhsin Khan. She already sees 
herself inferior to them and asks Allah to make her one of the pious single-minded 
slaves of Him. However, there are important truthful dreamnights that the 
researcher had witnessed before she started out to do such a research. Although the 
researcher knows that there are some people who may trivialize these dreams when 
they hear about it but they come to be true. At the very beginning of this research, 
the researcher had not determined in what topic she would do her research yet. 


However, she had put in mind to do her MA dissertation in a topic related to the 
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Holy Quraan. She intended to do her research in "Metonymy in the Holy Quran". 
Shortly after, she saw in a dreamnight that Prof.Hesham Hassan who was really a 
trusted guide, to her, saying to her: "Do your research in the said and done 
situations of the prophet Muhammed peace be upon him'"and literally as: 2) 541!" 
Mobs 9 dale ai} bia sil Sou pl Ail gall 5 dileall Thus, the dissertation turned to be "the 
metonymy in prophetic speeches". The researcher, after that, saw in a dream the 
same person sitting on a chair and she was sitting on the ground, then he said to 
her: "the title of your thesis is (Wild) jh Gye (2 4S 5 pall Glad!) Al Majaz 
Morsal and Al Kinaya in speech of the best one of the human beings". The 
researcher is really indebted to Prof.Hesham as he saves no effort to encourage her, 
help her - since she was an undergraduate student - and to provide her with the 


much needed references on her study. May Allah reward him with goodness. 
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SUMMERY 


Why the use of metonymy? 


Metonymy is a linguistic phenomenon in which words or expressions are used in a 
way different from their literal meanings. The difficulty of rendering metonymic 
expressions from one language to another, such as from Arabic into English, stems 


from the following factors: 


e Metonymy in Hadith is culture specific 


The difficulty of translating metonymic expressions is attributed to cultural 
differences. Different languages conceptualize and create symbols in varying ways, 
and therefore the sense of the metonymic expressions is to a great extent culture 


specific 


e The Lack of English equivalents either in structure or lexis 


The translators may not find an accurate equivalent of these metonyms while 
rendering them from one language into another. 
Thus, the translator should be aware of the problems of linguistic and 


cultural differences and try to overcome such problems. 


=» Why Prophetic Hadith? 
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The difficulty of translation is increased when it is related to a religious text 


as the Qur'an and Hadith. 


e The special nature and distinctive style 


The special nature and distinctive style of Prophetic Hadith keeps it unique 


in character. 


e Prophetic Hadith is a text rich with eloquence. 
Prophetic Hadith is revealed by Allah to Prophet Muhammad. This is evident as 
Allah the Almighty says in His Book: “And he (Muhammad) speaks not of his own 
desire. It is but a revelation revealed” (Qur“an 53: 3-4). Thus, Prophetic eloquence 
is the best example of Arabic eloquence. 

Therefore, the translator should observe the highly figurative style of Hadith 


provided that the TL should sound natural and plausible to the TL reader. 


= Purpose of the Study: 


1. Find out the extent to which the translator has succeeded to reproduce metonyms 
in Prophetic tradition into English. 


2. Identify the strategies adopted in translating the metonyms at hand. 


= Operational Definitions: 


e Domestication Strategy of Translation: 
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Domestication is the translation strategy in which a transparent fluent style is 
adopted in order to minimize the strangeness of the foreign text for target language 
(TL) readers. In this way, the translator moves towards the TL readers through 
rendering the SL values and culture into more familiar ones related to the foreign 


culture values. As a result, the TL readers are able to understand the target text. 
e Foreignization Strategy of Translation: 


Foreignization is the type of translation in which a target text is produced 
which deliberately breaks target conventions by attaining something of the 
foreignness of the original. In this way, the TL readers move closer to the source 
language (SL) cultural values and exchanging cultures may happen. However, the 
translated text sometimes seems unnatural and alien for the TL readers as there 


may be unfamiliar terms of the SL. 


= Organization of the Thesis: 
This study consists of an introduction (chapter one), other two chapters and a 
conclusion. 

Chapter one, Introduction and Research Methodology, underlines the 


topic of this study as well as the methodological issues. 


Chapter two, theoretical frame work, presents the two strategies of 


translation, foreignization and domestication, and it also includes some points to 
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identify the meaning and functions of cognitive linguistics, semantics, pragmatics, 


and sociolinguistics and their effective role in translating metonymy. 


Chapter three tackles metonymy, euphemism, taboos and euphemistic metonyms in 


Arabic and English. 


The fourth and last chapter, metonymy in selected texts in the Hadith of the 
prophet Muhammed peace be upon him, is solely dedicated to analyzing and 


evaluating the data collected from prophetic tradition using the procedures 
mentioned in the research methodology and the strategies of foreignization and 
domestication. The researcher intentionally mentions not only the metonymic 
utterance but also the whole text of the Hadith in order to involve the reader 
through the morality and spirituality of the honorable Sunnah. It also represents 
suggested translations when the translation at hand fails to reproduce the original 


metonymy. 


Finally, the conclusion sums up the results and findings of the study 


o Methods 


This study draws its corpus from the metonyms in prophetic Hadiths in Sahih-Al 
Bukhary and its translation by Khan (1997) that is considered the most reliable 


source of authentic Hadith of the prophet Muhammed peace be upon him. There 
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are 29 Hadiths which are the corpus of the study. The first part of the corpus 
contains 21 Hadiths including metonyms for sexual acts and 1 Hadith including 
metonyms for excretion affairs. The second part of the corpus contains 7 Hadiths 
including metonyms for untabooed topics known as Kinaya and Majaz Morsal in 


Arabic. 


o Procedure 


e The semantic and pragmatic meaning of each metonym is identified. 


e The selected Hadiths are classified as hadiths about sexual acts, excretion affairs, 


and Hadiths with Kinaya and Majaz Morsal. 
e The translation of Prophetic Hadith in Khan's version is provided 


e the hadith is presented and it shows where a euphemistic metonym 


occurs 


e The linguistic analysis is provided in order to enable the reader to understand the 


cultural background of the Hadiths in this era. 


e The metonyms in Hadiths under investigation are analyzed 
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e The English translation of the metonyms is evaluated. The aim is to identify the 


extent to which the translator has succeeded in reproducing such metonyms. 


o Results: 


In the study there are 27 Hadiths containing 41 metonyms in Sahih Al- 
Bukhary.The metonyms in the Hadiths are classified as: euphemistic metonyms 
indicating taboos used in order to avoid embarrassment and disgust like the 
metonyms for sexual and excretion affairs, and metonyms indicating untaboos like 
euphemistic metonyms used for making expressions sound much better. The study 
includes 19 Hadiths containing metonyms for sexual affairs, 1 Hadith containing 2 
metonymic expressions referring to excretion affairs, 5 Hadiths containing 
metonyms for untaboo topics and 2 Hadiths containing metonyms known as Majaz 
Morsal in Arabic. The translator, Khan, succeeds in rendering 21 metonyms 
(51.2%) correctly as he manages to convey to the TL both the intended and the 
euphemistic meaning, yet he failed at translating 18 metonyms (43.9%) by 
sacrificing either the euphemistic meaning or the intended one. Furthermore, there 
are 2 metonyms (4.8%) which need further clarification. It is important to note that 
there are various degrees of success and failure in the assessment of these 


Hadiths, e.g. the translation of a certain Hadith can be partially successful, 
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successful to a certain degree, totally missing of the figurative language, flattening 


it, or partially missing it. 


e The study suggests the foreignization strategy for translating figurative language 


in Prophetic Hadith. 
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